chapter eight
Introduction 

1. As noted in the introduction to this book, the following outline contains the divisions within the book of Romans; chapter 8 contains the seventh division of the book.

a. Introduction.  Rom. 1:1-15

b. The Theme of Romans: the Gospel of God.  Rom. 1:16-17

c. Indictment of Gentiles and Jews: all are guilty before God.  Rom. 1:18-3:19

d. God’s provision: salvation by faith, and examples of it.  Rom. 3:20-4:25

e. The results of justification by faith: peace with God.  Rom. 5:1-11

f. The origin, reality, and function of the old sin nature.  Rom. 5:12-7:25

g. The Christian life: living by the Spirit.  Rom. 8:1-39

h. God’s plan for Israel.  Rom. 9:1-11:36

i. Christian responsibilities: exhortations and commands.  Rom. 12:1-13:14

j. Christian responsibilities: the strong and the weak.  Rom. 14:1-15:13

k. The Pauline mission, greetings, and closing doxology.  Rom. 15:14-16:27

2. Following the dramatic cry of wretchedness Paul uttered at the end of chapter 7 there is a significant shift in emphasis as the reader moves to Romans 8.  Rom. 7:24

3. One factor that has been observed by most interpreters is the fact that the Greek noun pneu/ma (pneuma--spirit) is used 21 times in chapter 8, all but two of which reference the Holy Spirit.  Rom. 8:15,16b
4. Paul has only spoken of the Holy Spirit once to this point in Romans (Rom. 5:5) so his repeated references to the Holy Spirit in chapter 8 are obviously designed to emphasize this subject.

5. However, as Moo has observed, the emphasis is not so much on the person of the Holy Spirit, but on what He has done for the believer, continues to do for the believer, and will do for the believer in the future.  

6. Paul has been emphasizing the inability of his new, inner man to be victorious in the struggle with the old sin nature, a struggle in which the Mosaic Law is not only of no help, but a struggle in which the Mosaic Law actually works against him.  Rom. 7:8-9

7. Having recognized his own inability to live according to the righteousness demanded by the Law (even though he is a positive believer, likely mature by this time), Paul offered his thanksgiving for the fact that his ultimate deliverance comes through Jesus Christ.  Rom. 7:25

8. It is clear that Paul perceived that the work of Jesus Christ on the cross was the basis for the deliverance from condemnation for those that believe.  Rom. 3:26

9. Having received the free gift of justification, the believer now resides in a state of peace with God, which causes him to rejoice about his future life in the resurrection body.  Rom. 5:1-2

10. Those that believe are transferred from the realm of Adam, sin, and death to the realm of Christ, imputed righteousness and spiritual life.  Rom. 6:1-4

11. Although one may understand the judicial aspects relating to the matter of justification, when the believer is confronted with the daily and ongoing reality of the Ph2 battle with the residual old sin nature he is regularly faced with his own shortcomings.

12. Although one should not interpret Paul’s words at the end of chapter 7 as demonstrating some complacent attitude about the old sin nature and personal sinning, it is a reality that will continue to exist throughout the believer’s lifetime and the believer must be realistic about the continued presence and function of the old sin nature.  Rom. 7:25b

13. There is a distinct difference between recognizing the weakness of the flesh (the propensity to engage in sinful activity) and approving of the weakness of the flesh.

14. The very fact that the believer is conflicted regarding the matter of his sin nature and personal sins is a sign of spiritual health; those that are not so conflicted are either unbelievers (in spite of any claim of salvation) or negative believers, who choose not to concern themselves with the matter of obedience to their Savior.

15. However, one very real psychological effect that succumbing to the old sin nature has is that of guilt (the sense of condemnation), which may lead one to believe that since he continues to struggle with sin he is still deserving of God’s condemnation and judgment.

16. It is during times of struggle that the believer may lose sight of what has been provided in Christ and may need to be reassured about the security of his position in God’s plan.  Rom. 8:1

17. This chapter may be divided as follows:

a. The Spirit and life.  Rom. 8:1-11
b. The believer’s responsibility with regard to walking in the Spirit.  Rom. 8:12-13

c. The Spirit and adoption.  Rom. 8:14-17

d. The Spirit and inheritance.  Rom. 8:17-25

e. The Spirit’s intercessory work.  Rom. 8:26-28
f. The eternal plan of God and its certain fruition for believers.  Rom. 8:29-39

18. As Newell has observed respecting the reality of the indwelling Holy Spirit and His function, “Without Christ’s work on the cross there would be no salvation, and without the presence and constant operation of the Holy Spirit, there would be no application of that salvation to us,—indeed, no revelation of it to us!”

19. As many have noted, the theme of this chapter may be summarized in the single word assurance; God desires the believer to understand that His plan will come to fruition in spite of the obstacles the believer confronts in time.

a. One major obstacle is his own sin nature, which has been judged positionally in Christ, and which no longer has to be obeyed slavishly as it was prior to salvation, but which continues to plague the believer in time.  Rom. 6:6,14

b. Another obstacle is the matter of suffering, which Paul indicates cannot keep the plan of God from being fulfilled for each believer.  Rom. 8:18-25

c. The weakness and inability of believers to always understand the challenges of life is also overcome by the Holy Spirit.  Rom. 8:26-27
d. The providential care of God (His foreknowledge regarding the events of life) provides the supreme assurance that the events of life are used by God for His eternal purposes and for the believer’s eternal good.  Rom. 8:28
e. The assurance that God’s eternal plan will end with the glorification of the believer.  Rom. 8:29-30

f. The fact that God is favorably disposed toward the believer is proven by His actions (Rom. 8:31-32); this provides assurance that the believer cannot be condemned or separated from the love of his Heavenly Father.  Rom. 8:33-39

8:1 Therefore there is now no condemnation for those who are in Christ Jesus. {a;ra (ch) consequently, even under these circumstances--nu/n (ab) now, at the present time--ouvdei,j (a-cnn-s) not one--kata,krima (n-nn-s) 3X, only in Romans, a judgment of guilt along with the appropriate punishment, penalty, or condemnation--o` (ddmp+) the ones; dative of advantage--supply who are--evn (pd) in, in the sphere--Cristo,j VIhsou/j (n-dm-s) Christ Jesus}

8:2 For the principle of the Spirit, Who bestows life in Christ Jesus has set you free from the principle of the sin nature and of spiritual death.  {ga,r (cs) o` no,moj (n-nm-s) the law, the principle--to, pneu/ma (n-gn-s) the spirit; epexegtic, the law, which is the Spirit--h` zwh, (n-gf-s) gen. of product--evn (pd) in the sphere of--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--evleuqero,w (viaa--3s) 7X, to cause someone to be set from from some dominating power--su, (npa-2s) you, the believer--avpo, (pg) from, away from--o` no,moj (n-gm-s) the law or principle--h` a`marti,a (n-gf-s) the old sin nature--kai, (cc) and --o` qa,natoj (n-gm-s) spiritual death}

Exposition vs. 1-2
1. Paul begins this section with the conjunction a;ra (ara) and the adverb nu/n (nun-now); the construction is an emphatic one that introduces a very significant conclusion.
2. When Paul has used the adverb nu/n (nun--now) previously in Romans he has only used it to refer to the present state of believers, who have been justified by God.  Rom. 3:26, 5:9,11, 6:19,21
3. The conjunction a;ra (ara--so, then, as a consequence) is a marker of an inference that is made based on what has preceded.
4. The question that arises is how what is said in Romans 8:1 relates to what Paul has just said about serving God and, more importantly, about serving the old sin nature with his flesh.
5. As some have observed, there is no sense in which Paul could be referencing the immediate context by saying that because I am enslaved to the old sin nature and do not always practice God’s Law then I am no longer under condemnation.
6. Contextually, Paul left off his train of thought in Romans 7:6 and began a discourse on the reality of the old sin nature and its function in his life as a positive believer; that explanation extended from verse 7 to the end of the chapter.
7. With Romans 8:1 Paul resumes his thoughts about the believer dying to the Law and living a new life that is conditioned upon the Holy Spirit and his new spiritual nature and not on obedience to an external set of laws.
8. Romans should definitely assure the believer that being in Christ has positionally freed him from Adam, the Law, sin, death, and condemnation, Ph2 battles with the old sin nature notwithstanding.
9. This assurance becomes necessary when one considers the matter of sinful failure, which leads to a sense of guilt and condemnation; Paul reassures each believer that no matter what struggles he may face in time, his justification removes the condemnation of the Law.
10. While Paul has mentioned the matters of living in a new way of life (Rom. 6:4) and serving in newness of spirit (Rom. 7:6b), to this point he has not implicated the Holy Spirit in the matter of living the Christian way of life.
11. The use of the noun kata,krima (katakrima--condemnation) serves as a contextual link back to Romans 5, which contains the only two other places this word is used in the New Testament.  Rom. 5:16,18
12. In those two verses Paul states explicitly that the work of Christ was sufficient to overcome the condemnation that comes to all men by virtue of their union with Adam.
13. That noun not only deals with the results of judging but includes the sentence of the judge and the execution of that judgment; Moulton and Milligan cite Deissmann to document that this term really focuses on the punishment following the sentence.

14. The comprehensive nature of this matter of no condemnation is seen in the placement and meaning of the Greek adjective ouvdei,j (oudeis--not one); its placement at the beginning of the sentence draws attention to it, while the term itself means that there is never any in an absolute sense.
15. At the point of salvation, the believer was removed from the sphere of Adam and placed into union with Jesus Christ; the resultant state of being in Christ is the sole determining factor for removing any sentence of condemnation or the execution of any punishment.
16. Those in view are seen in the dative of the definite article, which simply means the ones or those.
17. This means that those in Christ Jesus, and only those in Christ Jesus, receive the benefit of not experiencing either a sentence of doom or the execution of that doom.
18. Those that are not in Jesus Christ will be condemned at the final judgment and the execution of that sentence will be eternal ruin in the Lake of Fire.
19. In the final portion of the previous chapter Paul used his own experience to inform believers that even the most advanced of believers are not exempt from the internal warfare.

20. However, it is important to note that he does not limit what he says in verse 1 to himself; this should assure believers that it is true of all Christians generally.

21. There are a significant number of later manuscripts that add that phrase who walk not after the flesh, but after the Spirit to the end of verse 1 but the best and earliest manuscripts do not have this phrase.
a. On the basis of external textual evidence, what is recorded in the New American Standard is the best reading.

b. There are two variant readings, the first of which adds the phrase who walk not after the flesh; the second variant reading adds the phrase but after the Spirit.
c. These two variants are seen as an example of dittography, which involves the duplication of a letter, syllable, word, or phrase; this phrase is found at the end of verse 4 and it is clearly part of the original text.

d. In terms of textual criticism, the shorter reading is generally to be preferred; additionally, the more difficult reading is to be preferred.

e. Thus, in terms of internal evidence, the reading that ends with Christ Jesus is indeed the preferred reading.

22. One issue that makes the longer reading unlikely is a theological one; it is one thing to say that freedom from condemnation results from the believer’s union with Christ and it is quite another to say that it is based on the believer’s performance.
23. Verse 2 begins with the explanatory use of the conjunction ga,r (gar--for), which sets forth the basis for the statement in verse 1.
24. Paul reiterates the matter of positional truth to explain why the believer is not condemned; this is important when one considers the ongoing experiential reality of warfare with the old sin nature.
25. It is not the success or failure of the Christian that frees him from eschatological judgment or punishment, it is solely based on his union with Christ.
26. Paul uses the noun no,moj (nomos--law) twice in verse 2 and some believe that he is still referring to the Mosaic Law on both occasions.
27. However, others do not see the Mosaic Law as the subject of either usage and take the term in its more general sense of a principle, a rule, or a norm, used to denote a procedure or practice that is established, something that occurs with regularity and certainty.
28. This is based on the previous usage in the immediate context of chapter 7, where Paul referenced a different law and used the term to refer to the controlling power of the old sin nature, which imposes its desires on the will.  Rom. 7:21,23,25
29. It would not make sense for Paul to state that the Mosaic Law is the force that has set the believer free since he has already stated that the believer died to the Law (Rom. 7:6) and that the Law could not give life.  Rom. 7:10
30. Thus, there is a new operative principle at work, which has positionally set the believer free from the tyranny of the old sin nature and spiritual death.

31. That principle is actually a person, Who not only brings life but is life; the Holy Spirit provides spiritual life to the unbeliever at the time He regenerates the human spirit.  Jn. 6:63; IICor. 3:6; Tit. 3:5
32. This change of sphere was referenced previously in Romans as the Holy Spirit baptized (entered into union) the believer into Jesus Christ.  Rom. 6:3

33. The use of the genitive Spirit is to be understood in an epexegetical sense; the new law that governs the Christian is the person of the Holy Spirit and the powerful operating principles related to His eternal life.
34. The next genitive of life is to be taken as a genitive of product; the Holy Spirit bestows the eternal life of God on the unbeliever at salvation, which is the basis for one’s deliverance from spiritual death.  

35. This liberation from the tyranny of the old sin nature and the spiritual death it brings has been referenced previously in Romans.  Rom. 6:18,22 
36. In the previous references Paul does not explain exactly how the Christian has been set free from the old sin nature; now he explicitly attributes it to the life-giving Spirit of God.

37. That Spirit operates only in the sphere of Jesus Christ; only those in union with Him are the beneficiaries of His work, those that can have the certain confidence that they are under no condemnation.

38. There is a textual issue regarding the pronoun that is the object of the verb set free; some manuscript evidence points to the first person singular (me), others have a second person singular (you).

39. One reason for accepting the first reading is the immediate context of chapter 7, in which Paul has been speaking only in the first person singular.

40. However, there is clearly a transition away from Paul’s personal experience to a broader audience in verse 1 (those in Christ Jesus), and the textual evidence slightly favors the second person singular in verse 2.
41. The Christian was set free from the operative principle of the old sin nature and what it produces--spiritual death.

42. As with the previous construction, the term law refers to the very regular and certain operation of the old sin nature; thus, the first genitive is also to be understood in an epexegetical sense as defining the aforementioned law.
43. Similarly, the final genitive of the death is to be understood as a genitive of product; spiritual death came as the result of the formation of the old sin nature in Adam; through procreation he passed that sinful nature and spiritual death to all men.  Rom. 5:12

Doctrine of Eternal Security
8:3 (For what the Law could not do, in that it was weak through the flesh, God did: having sent His own Son in the likeness of sinful flesh and as an offering for sin, God condemned the sin nature in the flesh.)  {ga,r (cs) to, avdu,natoj (ap-an-s) not able, powerless, incapable, the impossible thing--o` no,moj (n-gm-s) subjective gen. the Law could not do what?--evn (pd) in--o[j (aprdn-s) which, in that--avsqene,w (viia--3s) lit. to suffer an illness, to be sick,; to experience some incapacity or limitation, “weak”--dia, (pg) through--h` sa,rx (n-gf-s) the flesh, where the old sin nature resides--o` qeo,j (n-nm-s) the God--supply “did”--o` ui`o,j (n-am-s) the Son--e`autou/ (npgm3s) gen. of relationship--pe,mpw (vpaanm-s) having sent--evn (pd) in--o`moi,wma (n-dn-s) 6X, that which is similar in experience, form, or function, likeness, form--sa,rx (n-gf-s) flesh; gen. of material--a`marti,a (n-gf-s) genitive of content, the flesh contains the old sin nature--kai, (cc) and--peri, (pg) concerning--a`marti,a (n-gf-s) concerning sin--katakri,nw (viaa--3s) 18X, to pronounce sentence after finding guilt, to condemn--h` a`marti,a (n-af-s) the sin nature--evn (pd)--h` sa,rx (n-df-s) the flesh, His Son’s flesh}

Exposition vs. 3

1. Paul has already focused on the working of the Holy Spirit (the baptism of the Holy Spirit) as He transfers the unbeliever from the realm of Adam into union with Jesus Christ, which is the basis for the lack of condemnation.  Rom. 6:3
2. Verse 3 will focus parenthetically on the previous work of Christ that made the transfer possible in the first place; verse 4 will continue with a purpose clause that is true of both what Christ did and what the Holy Spirit has done.

3. The work of Christ with regard to the matter of sins and the old sin nature serves as the historical basis for the baptism of the Holy Spirit, and both these things are necessary if believers are to fulfill the purpose clause at the beginning of verse 4.

4. There is no doubt that the Greek construction of verse 3 is difficult, with the first important matter focusing on the force of the neuter form of the articular adjective avdu,natoj (adunatos).
5. That adjective relates to that which lacks capability in terms of functioning adequately; actively it refers to one who is incapable or powerless, passively it denotes that which is impossible.
6. The discussions of how to understand this term are quite technical but the best solution, which is followed in most English translations, seems to be to supply the verb did with the subject God as the New American Standard translators have.
7. The discussion of whether or not avdu,natoj (adunatos) is to be understood in an active sense (what the Law was incapable of doing) or a passive sense (what was impossible for the Law) is not a significant issue since both phrases stress the inability of the Law to do what God did.
8. There is little doubt here (the majority of interpreters agree) that the articular noun no,moj (nomos--law) refers to the Mosaic Law as it has with very few exceptions.
9. The question becomes what is it precisely that the Law could not do; the answer that has been developed so clearly in Romans is that the Law could not justify and it could not sanctify.
10. It cannot justify since it can only define sin and provide the appropriate judgment on that sin; it cannot sanctify believers since it cannot deal with the root cause of sin, which is the indwelling old sin nature.
11. In the immediate context, the weakness of the Law was that it could not ever free the believer from the ruling principle of the old sin nature and spiritual death.  Rom. 8:2
12. What God does in His Son is provide the basis for justification by enduring the condemnation that comes from sins; additionally, He provided the basis for sanctification by dealing with the old sin nature on the cross.  Rom. 6:6a; Gal. 2:20
13. Paul has already stated that there is nothing wrong with the Law of God; it is holy, and the commandment is holy and righteous and good and was to result in life.  Rom. 7:12,10
14. Paul never attributes any fault to the Mosaic Law and even in this case where it might appear that he is one must recognize the qualifying statement about the impotence of the Law being related to the weakness of the flesh and not to some actual weakness in the Law itself.
15. The verb avsqene,w (astheneo--sickly, weak) first means to suffer an illness, to be sick; it is used in a more general sense of some personal incapacity, weakness, or limitation one might possess.
16. As has been seen earlier, the related matters of Adam, the old sin nature, spiritual death, and the Law all belong to the old sphere of life.
17. However, it is in this sphere of the sin nature that the Law must perform its function; even if the Law was capable of bestowing life (Rom. 7:10a cf. Gal. 3:21) it proved incapable of doing so because of the limitation of the flesh.

18. In this case, as in most in Romans, the term sa,rx (sarx--flesh) is used as a synonym of h` a`marti,a (he hamartia--the sin, the old sin nature), since the flesh is where the old sin nature is located.  Rom. 7:18,20b,21a
19. When it comes to the matter of the old sin nature and its entrenched position within the flesh of unbelievers, the Law proved to be too weak to overcome the old sin nature and spiritual death and provide spiritual life.
20. God addresses this problem Himself by sending His own Son; the thrust of this statement is that where the Mosaic Law failed, God succeeded.
21. What is clearly evident in the Greek is that God is the subject of the main verb condemned, which is an intentional play on words between the condemnation of the old sin nature and the believer’s lack of condemnation.

22. The reality of God sending His Son presupposes the existence of His Son (Jn. 1:1,15; Phil. 2:6) and demonstrates God’s own determination to address the matter of the old sin nature and spiritual death through His Son.  
23. It is evident that the motivation for God was His divine attribute of love, which prompted Him to do what mankind could never do for itself.  Jn. 3:16; Rom. 5:8; Eph. 2:4-5

24. The use of the reflexive pronoun e`autou/ (heautou--of himself, His own) indicates the very personal nature of what God did; it was not some messenger, delivery boy, or even an angel, it was the Son with whom the Father had the closest relationship.  Jn. 3:16; IJn. 4:14
25. One could hardly ask for a stronger statement of God’s personal involvement with the needs of His creation than the one offered in the sacrifice of His own Son; this type of statement refutes the theological views of deism, which teaches that God is uninvolved, remote, uncaring, and unapproachable.
26. The next phrase in the likeness of flesh of sin has generated plenty of discussion, with the debate focusing on the matter of whether or not the term likeness denotes an absolute conformity to sinful flesh or some similarity to sinful flesh.
27. The phrase is an unusual one and only used here; the interpretation of the phrase very much depends on how one understands the Greek noun o`moi,wma (homoioma--likeness).
a. As Schreiner has observed, the term is not used often in Greek literature, but when it is it is somewhat synonymous with the noun eivkw,n (eikon--image, form), designating an identity between that which is represented and that which represents the reality.

b. It is used more in the Septuagint and often denotes a likeness but not a complete identification between that which is represented and that which represents it; in that regard, it is used of the lifeless idols that represent gods.  Ex. 20:4
c. In the book of Revelation it is used of the appearance of the demons that ascend from the bottomless pit; they are like locusts in some ways but are not actual locusts, they are demons released from Tartarus.  Rev. 9:7,11
d. The other usages are all found in Paul and each one may be understood to denote substantial identity, but not exact identity in every respect.  Rom. 1:23, 5:14, 6:5; Phil. 2:7
28. Therefore, one should understand this term to mean that there was some correspondence between Jesus’ appearance and sinful humanity; however, He was also not identical with sinful humanity in that He did not possess a sin nature or commit personal sin.  Lk. 1:35; IICor. 5:21
29. Jesus took upon Himself a complete human nature but that nature was not identical with those that possessed a sin nature in their flesh; His flesh did not house a sin nature.
30. However, when one observed Jesus he would have simply seen another adult male and would have considered Him to be just another man.  Jn. 1:30, 7:46, 10:33
31. It is at this point that many interpreters (some very good ones!) lose their minds and state that the word conveys the meaning of identity; their view is that the Son did not merely resemble human flesh, but participated fully in sinful flesh.
32. The very obvious refutation of this point is found in Romans; if Jesus had the same type of sinful flesh that all of Adam’s descendants have, then He also inherited the same spiritual death that comes from possessing a sin nature.  Rom. 5:12
33. The reality is that the humanity of Christ was real and complete; he experienced all the limitations of humanity and the weakness associated with man’s fleshly nature, but He did not enter into the sin of man until He was imputed with their sins on the cross.  Matt. 4:2, 8:24; Jn. 11:35
34. It is quite one thing to say that Jesus suffered the limitations of flesh (fatigue, hunger, thirst, sleep, etc.) and it is another to say that He possessed a sin nature; one can be fully human and not sin, as the case of Adam in the Garden demonstrates.
35. As Moo has rightly observed, “Paul uses the term likeness here for a reason; and it is probably…to introduce a note of distinction.  The use of the term implies some kind of reservation about identifying Christ with sinful flesh.”

36. The next phrase in the Greek is peri. a`marti,aj (peri hamartias--concerning sin), which some understand to be a general phrase that means something like with reference to sin.
37. However, Wright has observed that this phrase is used over 50 times in the Septuagint, and the vast majority of these usages are found in the Pentateuch and refer to the sin offering.
  Lev. 5:6,7,11
38. That understanding makes perfect sense in this context, with the verb having sent governing both the phrase in the likeness of flesh of sin and this phrase as a sin offering.  Jn. 1:29,36; IPet. 1:19; Rev. 5:6

39. This concludes the introduction to the main sentence, which is God condemned the sin nature in the flesh.
40. The latter portion of the statement refers to the flesh of Jesus Christ, into which God imputed all the sins of all the members of the human race of all time; at the cross sin was condemned and the sentence of death was executed.
41. However, as Paul has already indicated previously, this sacrifice also addressed the matter of the old sin nature, which was likewise judged and condemned in the fleshly body of Jesus Christ.  Rom. 6:6a,10

42. Thus, God did not just address the matter of personal sins, judge and condemn them, He also addressed the root problem by forming every old sin nature in the humanity of Christ and putting it to death.
43. This reality is actually the basis for the believer’s status of no condemnation; the work of Christ on the cross with regard to the old sin nature is the necessary prerequisite for the work of the Spirit as He sets men free in time from the law of the old sin nature and spiritual death.  Rom. 8:2
44. Since God has judged the old sin nature and its production in the body of Christ the law of double jeopardy states that an individual cannot be tried, convicted, or punished for the same crime more than once.

45. The Word of God makes it exceedingly clear that Jesus Christ not only acted on behalf of those for whom He died but also acted as their substitute, bearing all their sins in His sinless body.  Rom. 5:6
46. The preposition u`pe,r (huper--lit. over, above) not only has the idea of protection and concern (on behalf of, for the sake of), but also has the idea of representation or substitution (in the place of, instead of).
47. Since the old sin nature was then formed, it and its production were judged and the appropriate sentence of death was executed on behalf of and in the place of each person.
48. This simply means that the one who has complied with the terms of the gospel cannot be tried, convicted, or punished for the crimes that have been previously adjudicated in the body of Christ.
49. The work of Christ has been declared acceptable (as witnessed by His resurrection from the dead and exaltation to the right hand of the Father; Rom. 1:4) so those in Christ are legally immune from any further charges or punishments before God.  Rom. 8:33-34

Doctrine of the Hypostatic Union and Kenosis
8:4 so that the righteous requirement of the Law might be fulfilled in us, who do not walk according to the flesh but according to the Spirit.  {i[na (cs) purpose clause--to, dikai,wma (n-nn-s) 10X, righteous act, righteous requirement--o` no,moj (n-gm-s) apposition, the Law is the total of or contains God’s righteous requirements--plhro,w (vsap--3s) might be fulfilled--evn (pd) in--evgw, (npd-1p) us, us believers--o` (ddmp+) peripate,w (vppadm1p) the ones walking--mh, (qn) not--kata, (pa) according to a standard--sa,rx (n-af-s) flesh, the fleshly nature--avlla, (ch) but--kata, (pa) according to a standard--pneu/ma (n-an-s) spirit, the Holy Spirit}

Exposition vs. 4

1. Verse 4 begins with a purpose clause that can be understood as continuing the thought of verse 3 or that can be a continuation of what was recorded in verse 2.
2. The fact is that the work of Christ in verse 3 and the working of the Spirit in verse 2 are both necessary if God’s purpose for the believer is to be fulfilled.

3. However, there is no possibility of anyone fulfilling the righteousness of the Law in its entirety apart from the Spirit setting him free at salvation; thus, verse 4 actually continues the thought of verse 2, with verse 3 forming an historical parenthesis that bases the work of the Spirit on the historical work of Christ.
4. While the old sin nature was judged at the cross in the flesh of Christ, the Spirit does not automatically set anyone free until such time as he complies with the dictates of the gospel.
5. It was at the point of salvation that the Holy Spirit took up residence within the believer and it was at that time He entered the believer into union with Jesus Christ via Spirit baptism.  Rom. 6:3

6. At that time the believer died retroactively with Christ and the Spirit of life in Christ Jesus set the believer free from the tyrannical rule of the sin nature and spiritual death.  Rom. 6:4,6, 8:2
7. With the advent of spiritual life the spiritual nature of the Law can now be addressed and fulfilled by believers in Jesus Christ who have been freed from the tyranny of the old sin nature and who now walk according to the new standard of the Spirit.

8. Paul has already acknowledged that the Law is spiritual, which means that it is consistent with the impulses of the Holy Spirit and a reflection of His righteous desires.  Rom. 7:14
9. With the advent of the Holy Spirit and the regeneration of the human spirit, the believer is endued with a new internal dynamic that the unbeliever does not possess.
10. The initial question that must be addressed is the phrase to. dikai,wma tou/ no,mou  (to dikaioma tou nomou--the requirement of the Law) and how it is to be understood.
a. The noun dikai,wma (dikaioma--righteous act, verdict, justification) has been used several times in Romans to this point, but the term has been used in a number of contexts that do not express a uniform meaning.
b. In Romans 1 it was used to refer to the righteous judgment or verdict that God had decreed against particular sinful behaviors.  Rom. 1:32
c. In Romans 2 it was used of the righteous requirements of the Law, possibly focusing on the individual commandments that one must keep to attain to righteousness.  Rom. 2:26

d. In chapter 5 the term was used practically as a synonym for dikai,wsij (dikaiosis--justification, acquittal) and focused on the removal of guilt that came through the work of Christ on the cross.  Rom. 5:16
11. In Romans 8 it would appear to have a similar meaning to the second usage above; in verse 4 it is found in the singular to focus on the totality of what the Law demands of men in terms of righteousness.

12. The commandments of God are viewed as a unified whole, which express the righteous will of the Father for His children.

13. While there are some interpreters that seek to interpret the righteous requirement of the Law as a reference to the matter of Christian love, there is no indication that Paul is being that specific at this point.  Rom. 13:8
14. Until such time as the power of the old sin nature is broken, one cannot effectively produce the righteousness that the Law demands due to the inherent weakness and sinfulness of the flesh.
15. However, with the shattering of the power of the sin nature at the cross and the new dynamic of the Spirit of life, the believer has the potential to live a spiritual life that complies with the spiritual nature of the Law.
16. There are a number of interpreters that take the fulfillment of the Law to be a vicarious one and not as a reference to one’s personal accomplishment.

a. Their thinking is that only Christ perfectly fulfilled the righteous requirements of the Law of God; thus, this must refer to Him and what He has done and not to anything the believer does.

b. If such is the case then justification is in view here and not sanctification.

c. Along that line, many interpreters point out the obvious fact that the verb plhro,w (pleroo--fulfill) is found in the passive voice, indicating an outside agent.
d. They also argue that the perfect righteousness required by the Law is never actually fulfilled in any believer since the best the believer can render in terms of obedience is always imperfect because of the residual sin nature.
17. However, several things work against this view, which is sound enough on the surface but would break the flow of Romans and return to the matter of justification (point b above), which involved Christ fulfilling the Law and bearing the consequences of man’s disobedience.
a. While one should not argue that Christ did indeed do these things and it is righteousness from God that is imputed based on His actions, the latter portion of verse 4 does indeed implicate the actions of the believer in what Paul is saying in the first portion of this verse.
b. Secondly, as Schreiner has observed, the use of the passive verb plhro,w (pleroo--be fulfilled) does not always rule out human activity, even when God’s work is in view.  Matt. 8:17; IICor. 10:6
c. In regard to the objection (point d above) that believers cannot fulfill the righteousness of the Law, the final portion of verse 4 makes it clear that the concrete actions of believers are in view with the use of the verb peripate,w (peripateo--walk, walk around, conduct oneself).
d. Thus, it should be evident that the passive of the verb fulfilled can include the idea of human obedience, it also stresses the reality that such obedience is conditioned on the working of the Spirit within believers and their orientation to Him.
18. The prepositional phrase evn h`mi/n (en hemin--in us) refers to Paul and other believers; it is qualified by the phrase that follows, which focuses on the lifestyle of the believer as compared to that of the unbeliever.
19. It is important to note that the righteous requirement of the Law is not fulfilled by the believer but rather is fulfilled in the believer as he orders his life by the Spirit of God.
20. The pronoun evgw, (ego--us) is further defined in a negative way (what unbelievers do) and in a positive way (what believers should do).
21. The concept of walking is found in the Greek verb peripate,w (peripateo--walk, walk around), which first refers to the literal activity of moving from place to place; it is also used to denote the manner in which one conducts himself, the way in which one lives his life.

22. As has been observed, it is a good term for dealing with the steady but not necessarily impressive progress that is to characterize the Christian way of life on a day to day basis.
23. The negative description involves walking according to the flesh, which describes the lifestyle of the one who lives his life within the boundaries and limitations of the fleshly nature; it is the characteristic of the unbeliever.
24. The focus of such a person is on his own self-centered lifestyle, the cosmic system and fitting into it, living by those standards that are approved of and sanctioned by the unregenerate that are dominated by their old sin natures.
25. This type of person sets his mind on earthly things (Phil. 3:19), places his affections and pursuits primarily on the here and now of the Devil’s world (IJn. 2:15-17), and pursues fleshly gratification to the detriment of spiritual growth.  Gal. 5:19; IPet. 2:11
26. Those that walk according to the flesh essentially live their lives as if God did not exist, arrogantly presuming that they have the answers to life and that they are sufficient within themselves to address any and all matters.

27. In that regard, those that walk according to the standard of the flesh must walk by sight and not by faith; thus, they are quite displeasing to God.  IICor. 5:7; Heb. 10:38

28. Thus, while the cosmos may applaud those men that are self-made, who live life according to their own rules, and who pursue their own agenda to the exclusion of God’s plan, the Bible condemns such a lifestyle as being empty and deceptive. Ps. 4:2; Col. 2:8
29. The positive description of those within whom the Law finds its fulfillment are those that walk according to the Spirit.
30. This phrase focuses on the believer that does not walk according to the flesh, but who places his affections and pursuits on spiritual matters (Col. 3:1-2), who refuses to be bound by the Devil’s world (Jn. 16:33), and who denies himself fleshly gratification for the purpose of spiritual growth.  Mk. 8:34; Tit. 2:12
31. They do not arrogantly rely on their own fleshly capabilities (Phil. 3:3) but recognize that the flesh is indwelled by the evil of the old sin nature (Rom. 7:17-18,20b-21) and understand that they are dependent upon God for life and all things.  Matt. 6:26; ITim. 6:13,17
32. This type of believer keeps close accounts and recognizes the importance of rebound, which is the mechanic for placing the Holy Spirit in the position of rulership following any personal sin.  IJn. 1:9

33. However, the reality of walking according to the Holy Spirit is not as mystical as some would have one believe; it is not merely a subjective experience in which one is acted upon by some mysterious outside agent.

34. The indwelling of the Holy Spirit indicates that He is always present within the believer to provide guidance; however, one should never presume that such guidance is not in accordance with the Spirit inspired Word of God.  IISam. 23:2; Eph. 6:17
35. One of the best means for being sensitive to the Holy Spirit and His leadership is to maximize the amount of the Word of God (truth) in one’s frame of reference since the Spirit of truth operates in that realm.  Ps. 119:160; Jn. 17:17 cf. Jn. 16:13; IJn. 5:6
36. Although interpreters view the final portion of verse 4 in different ways, it should be understood as a distinction between the normative case for those that are unbelievers and those that are believers.
37. Unbelievers habitually and continually order their lives according to the standards of their sinful fleshly nature; believers are to habitually and continually order their lives according to the standards of the Holy Spirit.

38. However, what is not stated directly but is evident later in this chapter is that the believer is just as capable of reverting to living his life according to the standard of the flesh; what is equally evident is that the two are mutually exclusive, one can live only according to one standard at a time.

8:5 For those who are according to the flesh set their minds on the things of the flesh, but those who are according to the Spirit, the things of the Spirit.  {ga,r (cs) explanatory--o` (dnmp+) eivmi, (vppanm-p) lit. the ones being, those that live--kata, (pa) according to the standard, dictates, or authority--sa,rx (n-af-s) to flesh, the fleshly nature--frone,w (vipa--3p) to set the mind on, to be intent on, to have a habitual attitude, a mindset, to be disposed mentally, preoccupied--o` (danp) the things--h` sa,rx (n-gf-s) source or production, things that come from the fleshly nature--de, (cc) but--o` (dnmp+) the ones; supply being, who are--kata, (pa) according to--pneu/ma (n-an-s) the Holy Spirit--supply set their minds  --o` (danp) the things--to, pneu/ma (n-gn-s) of the Spirit, source or production}
8:6 For the mindset of the flesh is death, but the mindset of the Spirit is life and peace,  {ga,r (cs) added explanation--to, fro,nhma (n-nn-s) 4X, fixing one’s mind of something, mind-set, outlook, way of thinking, aim, intention--h` sa,rx (n-gf-s) subjective genitive, produced by the fleshly nature--supply is--qa,natoj (n-nm-s) death--de, (ch) but--to, fro,nhma (n-nn-s) mind-set--to, pneu/ma (n-gn-s) subjective genitive; the Holy Spirit--supply is--zwh, (n-nf-s) life--kai, (cc)--eivrh,nh (n-nf-s) absence of conflict, peace}

Exposition vs. 5-6
1. Verse 5 begins with the explanatory use of the conjunction ga,r (gar--for); Paul will elaborate in verses 5-8 on the contrast between the subjects of walking according the flesh and walking according to the Spirit introduced in the previous verse.
2. Paul continues to deal with the two spheres of life as he contrasts the sphere of the flesh and those that live in it and the sphere of the Spirit and those that exist in it.
3. There is little doubt that the articular participle of the verb eivmi (eimi--to be, are) is to be understood in the sense of one’s position and existence.
4. Those that exist according to the flesh are by definition unbelievers; they live their lives under the domination of the old sin nature, and the various forms of death that come from it.
5. Although the verb is not repeated later in the sentence, it should be supplied since those that are according to the Spirit exist within the realm of the Spirit.  Rom. 8:9a
6. That verb is used to denote the matter of one’s position rather than the matter of his behavior; the matter of his behavior is addressed by the verb frone,w (phroneo--to think about, to give consideration to, to be minded or disposed) and the verb peripate,w (peripateo--to walk, to live one’s life).
7. What Paul states next should not be shocking since those that exist as unbelievers, living in the sphere of the old sin nature and spiritual death, do what one would naturally expect them to do.
8. The verb frone,w (phroneo--to think, set the mind on) deals with the action of the frh,n (phren--thinking), which term is used only one time in the New Testament.  ICor. 14:20
9. That term first denotes the midriff, the diaphragm, the parts that surrounded the heart; as such, it is used of the passions, affections, emotions, as well as the thought processes.
10. It involves the matter of ones desires and affections as well as the matters of his volition and his reason; it is used of the seat of intellectual activity and the activity itself, the understanding or way of thinking.
11. Those that exist in the realm of flesh, sin and death focus their attention on the matters related to the flesh; they give careful consideration to these things, they set their minds on them and are intent on fulfilling those things that proceed from the fleshly nature.
12. To set one’s mind on the things of the flesh means that one has the things of the flesh as the objects of thought, interest, affection, and purpose; this person is essentially absorbed in the pursuit of the things related to his lower nature.

13. As Murray has indicated, the mind of the flesh (Rom. 8:6) denotes the entire disposition, the reason, the feeling and affections, and the will are patterned after and controlled by the flesh.

14. While it is clear in verses 5-8 that Paul is making a clear distinction between unbelievers and their lifestyle and believers and their lifestyle, he will go on to imply that believers can fall back into being dominated by the flesh.  Rom. 8:12-13

15. There is a significant amount of Greek literature that indicates that the phrase frone,w ta, tinoj (phroneo ta tinos--to think the things of someone) means to take someone’s side, to espouse his cause.
16. In that regard, in the battle between the flesh and the Spirit those that are unbelievers, who give careful consideration to the fleshly desires, have actually taken the side of the flesh in the existing spiritual conflict.
17. By contrast, those that exist (the to be verb is implied from the earlier use in this verse) according to the Spirit set their thinking processes on those things that relate to the Holy Spirit; they make the things of the Spirit the absorbing objects of thought, interest, affection, and purpose.

18. As with the unbeliever, the entire disposition of the positive believer, including his reason, feelings, and will are patterned after and focused on the things of the Holy Spirit; this person does not do this intermittently, he becomes absorbed with them.
19. The things of the Spirit are not defined at this point, but primarily refer to the various aspects of the knowledge of God, which are given by revelation and perceived by spiritual means.  ICor. 2:9-13

20. The focal point of the things of the Spirit is Jesus Christ Himself, the principles and teachings related to His person, His work, and His plan for those that are the sons of God.  Jn. 14:26, 15:26, 16:13; Col. 3:1
21. The things of the Spirit are those things that are consistent with truth and which tend toward life and peace.  Jn. 4:23-24, 6:63; Rom. 8:6; IICor. 3:6
22. What is true of the unbeliever as he takes his stand with his fleshly nature is equally true of the believer as he takes his stand with the Spirit; the believer actually sides with the Holy Spirit in the conflict between flesh and Spirit.

23. Paul moves on in verse 6 to provide a continuing explanation regarding the contrast between the flesh and the Spirit from verse 5.
24. He deals first with the fallen, fleshly nature and the type of thinking that proceeds from the flesh that is contaminated with the old sin nature.
25. The Greek noun fro,nhma (phronema), which is derived from the verb frone,w (phroneo), deals with the result of thinking a particular way; it denotes one’s intentions or aims and it references the way of thinking, outlook, or mindset one has as he goes through life.
26. The concept of the worldview deals with the overall perspective from which one sees, understands, and interprets the world; it involves a collection of beliefs about life and the universe, a comprehensive view of creation and mankind’s relationship to it.
27. The thinking common to the flesh deals with the outlook, assumptions, values, desires, priorities and purposes that are characteristic of the unregenerate, who are dominated at all times by their fleshly natures.
28. It is a way of thinking that has rebellion against God as its basis; it is a way of seeing things that ignores or rejects divine influence and focuses only on the temporal realities of this world and the satisfaction of the lower nature.
29. In a similar fashion, the thinking common to the Spirit deals with the outlook, assumptions, values, desires, priorities, and purposes that are characteristics of the Holy Spirit.
30. It is a way of thinking that has obedience to God as its goal, one that focuses on the spiritual, unseen realities of doctrine and one that seeks the divine plans, goals, aspirations of the Holy Spirit.
31. Both ways of thinking have very definite characteristics, which are observed to be at the opposite ends of the spectrum of death and life.
32. As many have observed this is not a consequence or result, this is an equation; thus, to be bounded and dominated by the fleshly nature, with its attendant outlook and thinking processes, does not lead to death or result in death, it is a form of death by its very nature.

33. Those that are in the sphere of the flesh with the mindset of the unregenerate live in the realm of death; they are spiritually dead via possession of the old sin nature and that same old sin nature continues to promote estrangement from God.  Isa. 59:2; Rom. 6:16,21,23, 7:5,24

34. Their spiritual death (separation from God’s life) results only in temporal death (no fellowship with God), which eventually leads to physical death (separation of soul from body), and will culminate in eternal death (separation from God in the Lake of Fire for eternity).

35. Every aspect of the existence of the unbeliever is characterized by estrangement from God; hostility and alienation from Him that is characterized by a fleshly worldview simply leads to ongoing forms of death and separation.

36. In like fashion, those that are in union with Christ, those that focus their thinking on spiritual realities, experience life and peace.  Rom. 5:1; Gal. 5:22

37. This is the type of life Jesus spoke of in terms of the gospel and its life-changing effects in the believer; additionally, Jesus envisioned a type of life that is characterized by abundance.  Jn. 4:14, 10:10

a. This abundance of life begins with the fact that the believer has been freed from his slavery to the old sin nature and transferred to the realm of union with Christ.  Rom. 8:2

b. In the spiritual realm, abundant life comes from the source of sound teaching; Bible doctrine is provided freely for any and all who will avail themselves of it.  Prov. 6:23, 13:14, 14:27, 16:20; Lk. 11:28
c. Consistency with regard to the intake and application of doctrine produces capacity for an abundance of life in the believer.  Ps. 23:5-6

38. Peace with God has been referenced previously as the result of Ph1 justification; it is a synonym for reconciliation in Romans 5.  Rom. 5:1
39. Jesus Christ promised those that followed Him the great blessing of peace, which He related to the working of the Holy Spirit in believers; this refers to the inner tranquility of those that are orienting to the working of the Holy Spirit.  Jn. 14:27, 16:33

40. The root meaning of the Hebrew and Greek terms for peace both refer to a state of completion, wholeness, or harmony, which is characterized by the absence of conflict between two or more parties.

a. The internal quality of peace (inner peace) is that state in which there is freedom from that which is upsetting, disquieting, or disturbing; this includes inner fears, agitating passions, or moral conflicts.
b. Externally, peace refers to a state in which there is harmony in interpersonal relations and mutual goodwill and calm prevail.
41. Inner peace, also known as a relaxed mental attitude, is the result of walking in fellowship (Gal. 5:22), resident Bible doctrine in the inner man (IIPet. 1:2), and the faith-rest technique.  Phil. 4:6-7
42. Inner peace comes as a result of occupation with Christ (Jn. 14:1), the plan and promises of God (Ps. 119:165; Isa. 26:3-4; Rom. 15:13), and  the leading of the Holy Spirit.  Rom. 8:6

43. The believer that develops and maintains the proper mindset, focusing on the values of the indwelling Holy Spirit, will find the virtue of inner peace and contentment to be the natural result.
8:7 because the mindset of the flesh is hostile toward God; for it does not subject itself to the law of God, for it is not even able to do so,  {dio,ti (cs) serves to introduce a causal connection between verse 6 and 7--to, fro,nhma (n-nn-s) outlook, mindset--h` sa,rx (n-gf-s) subjective, produced by the flesh --e;cqra (n-nf-s) 6X, enmity, hostility, hatred--eivj (pa) into, not just toward, but effectively reaching God--qeo,j (n-am-s) God--ga,r (cs) explanatory--ouv (qn) not--u`pota,ssw (vipp--3s) lit. to arrange under, to be in subjection or submission, to be subject, or to subject oneself--o` no,moj (n-dm-s) dative of direct object--o` qeo,j (n-gm-s) of the God; possession or origin--ga,r (cs) for--ouvde, (ab) not even-- du,namai (vipn--3s) is it able to do so}
8:8 and those who are in the flesh are not able to please God.  {de, (cc) but, now--o` (dnmp+) eivmi, (vppanm-p) the one being, those who are--evn (pd) in the sphere of--sa,rx (n-df-s) fleshy, dominated and controlled by flesh--ouv (qn) not--du,namai (vipn--3p) to have ability or capacity, to be able; gnomic present--avre,skw (vnaa) comp.infin. 17X, to act in a fawning manner, to please, win the approval of, to be acceptable to--qeo,j (n-dm-s) dative of direct object}

Exposition vs. 7-8
1. Verse 7 is introduced by the conjunction dio,ti (dioti), which is used to indicate a causal connection between what has just been stated about the mindset of the flesh in verse 6 and what follows.
2. As stated in the previous verse, the mindset of the flesh deals with the outlook, assumptions, values, desires, priorities and purposes that are characteristic of the unregenerate, who are dominated at all times by their fleshly natures.
3. It is a way of thinking that has rebellion against God as its fundamental basis; it is a way of seeing things that ignores or rejects divine influence and realities and focuses only on the temporal realities of this world and the satisfaction of the sinful nature.
4. Paul has stated that such an orientation serves only to bring death; separation from God is the present and continuing experience of those in Adam.

5. Such a worldview is now explained in terms of the Greek noun e;cqra (echthra--enmity); that term denotes a state of hostility and hatred toward someone.
6. It refers both to the inner disposition, the emotions of animosity, hatred, and bitterness that one experiences; it is also used to reference the overt actions that stem from such a mental attitude, which include verbal battles, feuds, and even violence.
7. It may run the gamut from mild aversion or repugnance to animosity, hostility, or malice; enmity is the word used to specifically describe the situation when the feeling is mutual.
8. While enmity and hatred are related, enmity is often defined as deep-rooted hatred, or irreconcilable hostility.
9. There is no chance that anyone can adopt a neutral position on this matter of having a fleshly mindset or having a mindset related to the Holy Spirit; all people have one or the other as their essential worldview.
10. While Paul could have used the directional preposition pro,j (pros--to, toward), he instead uses the stronger preposition eivj (eis--into) to denote the fact that the hostility of the negative is not only directed toward God, it actually reaches and impacts Him.  Rev. 18:5
11. Those dominated by the fleshly mindset express their hostility toward God in any number of ways; the simplest and most common way is to simply ignore God and hope that the Bible really is not true.
12. Others are far more hostile to God and express that alienation and hostility by means of attempting to actively suppress the truth.  Rom. 1:18

13. As seen in Romans 1, this type of mindset rejects the revelation of creation, rejects the idea of a creator, and refuses to give the appropriate honor to God that His person and works demand.  Rom. 1:21

14. This inevitably leads to fleshly speculation with regard to the matter the existence of God and of origins, rejecting the truth as revealed by God and substituting human viewpoint or even worse, demonic doctrines.  Rom. 1:21
15. Such futile and false speculation predictably leads to the blackout of the soul; even though these types of people (the bulk of humanity) pride themselves on their education, human viewpoint, and their supposedly wise reasoning abilities, the Word of God declares that they are morons.  Rom. 1:22
16. The fleshly nature is concerned primarily (and in some cases exclusively) with the self; the various sins that attract people are all merely symptoms of the rejection of God and the desire to exalt the self over God’s will.

17. It does not matter whether the mindset is disposed toward power, sexual lust, approbation, hedonism, or the pursuit of monetary gain; these pursuits are all simply symptoms of the fact that the old sin nature seeks to satisfy its lusts.
18. Because such a worldview is self-centered, there is no consideration given to the commands and demands of God; as such, those dominated by a fleshly mindset are innately hostile when they are confronted with God’s laws.
19. Paul goes on to address the manner in which this type of person reacts when he is confronted with the precepts of God, which should be understood here as referencing the Mosaic Law.

20. However, given the New Testament revelation that has expounded upon (and sometimes expanded upon the Mosaic Law) the Law of God would now include all the imperatives and prohibitions that are found in the New Testament.
21. The verb u`pota,ssw (hupotasso--subject, submit) literally means to arrange or order under; it involves a submission of oneself to an ordered structure, with the dative of the one to whom the appropriate respect is shown.
22. Although the form in verse 7 is passive, the very nature of the term indicates that the volition of the person must be involved; one does not generally submit to something apart from his own will.
23. Therefore, those with the mindset of flesh will manifest that mindset by their insubordination to the principles of doctrine/truth; anyone failing to comply with the obvious realities of the Church Age, the local church, and the necessity of spiritual growth likely does so because of his fleshly mindset.
24. Paul states unequivocally at the end of verse 7 that the thinking dominated by the flesh is not even capable of orienting to God’s directives.

25. Verse 8 summarizes Paul’s thinking in the section beginning with verse 5, and the conjunction de, (de--and, but) can be translated as now to express that summation.
26. The phrase those that are in the flesh (Greek--those existing in the sphere of flesh) by interpretation refers to those that have not made the salvation adjustment, those that live in the sphere of Adam, the old sin nature, and spiritual death.
27. Just as the mindset of the flesh is incapable of submitting to the Law of God, so the unbeliever living with his self-centered, fleshly dominated, self-serving worldview is incapable of pleasing God.
28. The verb du,namai (dunamai--to be able, capable) is used in both these verses with a negative to express the absolute impossibility of one accomplishing something; it is coupled in verse 8 with the verb avre,skw (aresko--to please), which is used some 17 times in the New Testament.
29. The verb originally meant to make peace with someone, to reconcile; it came to mean to be favorably disposed toward someone and is used passively in the sense of being satisfied by someone or taking pleasure in someone.
30. The present tense of the verb is to be understood as a gnomic present; this is used to make a statement of a general, timeless fact. 

31. It does not indicate that something is happening, but that something does hap​pen; the action is viewed as timeless and the present tense is used in proverbial statements or general maxims about that which occurs at all times.

32. This section has referenced the unbeliever and his relationship with the flesh in three specific ways, each of which has its own nuance.

a. Those being according to the flesh in verse 5 denote those that exist in the realm of Adam; as such, it refers to their position in him as spiritually dead unbelievers.
b. Those in that sphere have a mindset that is dominated by, characteristic of, and bounded by fleshly concerns; this refers the mental attitude mindset of those in Adam.  Rom. 8:6

c. Those who walk according to the standard of the flesh refer to unbelievers that live their lives dominated by the flesh, accepting human viewpoint and living by those standards rather than God’s standards; as such, it focuses on their day to day godless lifestyle.
33. While the strict interpretation of this section focuses on the unbeliever, one should recognize that Paul’s exhortations that will follow later suggest that the believer can return to live according to the standards of the flesh.  Rom. 8:12; ICor. 3:1
34. The reality is that the unbeliever, as well as the negative believer who shares the fleshly mindset, can organize their lives in such a way that is hostile to God; those that do so can only expect to incur His wrath.  Rom. 8:13
8:9 However, you yourselves are not in the flesh but in the Spirit, provided that the Spirit of God dwells in you. But if anyone does not have the Spirit of Christ, this person does not belong to Him.  {de, (ch) but, now--su, (npn-2p) you, emphatic, yourselves, you Romans--ouv (qn)--eivmi, (vipa--2p) are not--evn (pd) in the sphere of--sa,rx (n-df-s) flesh--avlla, (ch) strong, BUT--evn (pd) in the sphere of--pneu/ma (n-dn-s) spirit, Holy Spirit--ei;per (cs) used in hypothetical or real conditions--pneu/ma (n-nn-s) the Spirit--qeo,j (n-gm-s) ablative, the Spirit sent from God--oivke,w (vipa--3s) to live, reside, dwell--evn (pd) in--su, (npd-2p) you all--de, (cc) but, now--eiv (cs) if, 1st class condition--ti.j (apinm-s) someone, anyone--pneu/ma (n-an-s) Spirit--Cristo,j (n-gm-s) ablative of source, sent from/by Christ--ouv (qn) not --e;cw (vipa--3s) have, possess--ou-toj (apdnm-s) emphatic, this one!--ouv (qn)--eivmi, (vipa--3s) is not--auvto,j (npgm3s) of Him, genitive or relationship, has no relation to Christ}

Exposition vs. 9

1. At this point, Paul begins to address the Roman Christians directly to offer an explanation with regard to the matter of being in the sphere of the flesh.
2. Paul begins verse 9 with an emphatic contrast that is designed to more fully explain the axiomatic statement of verse 8; he uses the adversative conjunction de, (de--but, however) along with the emphatic plural pronoun su, (su--you all).
3. Since the relatively strong language of verses 5-8 refers by interpretation to those that are unbelievers, Paul reassures the believers in Rome that they no longer reside in the sphere of the flesh as their unbelieving counterparts do.

4. Some suggest that being in the sphere of the flesh refers to the condition of mortality that continues to characterize those that are already believers (Nygren); others (Dunn) take it to refer to the inclination to sin that still resides within believers.
5. Neither of those views is correct; to be in the sphere of the flesh is Paul’s technical way of describing unbelievers that continue to reside under the domination of the flesh with its indwelling old sin nature.

6. Similarly, to be in the sphere of the Spirit is not a reference to the condition of believers being in fellowship as some so quickly conclude; rather, it is the language of positional truth, which indicates that all Christians are by definition in the sphere of the Spirit.
7. That this cannot refer to the matter of being in fellowship becomes evident from what follows; Paul links their status of being in the Spirit to the matter of the indwelling of the Holy Spirit, which is something common to all believers.
8. The New Testament is very clear on the fact that the Holy Spirit took up residence in the believer at the point of salvation; this was the norm from the beginning of the Church Age and will be the norm throughout it.  Jn. 14:17; Acts. 11:15,17, 15:8; Rom. 5:5; ICor. 2:12; IICor. 5:5; IITim. 1:14; James 4:5

9. When one considers the overall teaching of the New Testament with regard to the matter of the Holy Spirit, those that suggest that the Holy Spirit is received at some subsequent time following salvation lack any real documentation for their position.
10. The verse continues to make it very plain that one is not a Christian if he does not possess the indwelling of the Holy Spirit; thus, to be indwelled by the Spirit is to be in the sphere of the Holy Spirit.
11. If one attempts to interpret this verse as referring to some experiential reality rather than positional reality, he has actually missed the point of what Paul is saying.

12. He is continuing to deal with the transfer of the unbeliever from the realm of Adam, the old sin nature, spiritual death, and the Law to the realm of Jesus Christ, righteousness from God, and life, and the Spirit.
13. Although the believer is still subject to the realities of aging, physical decay, physical death, he still possesses the Spirit of life in Jesus Christ.  Rom. 8:2

14. Although the believer is still beset with the fleshly body containing the indwelling old sin nature, subject to personal sin and failure, he has been set free from those realities positionally via the baptism of the Holy Spirit.  Rom. 6:3

15. It is evident that Paul follows his initial statement (actually the apodosis) of verse 9 with a conditional one (the protasis); this means that being in the sphere of the Spirit is conditioned upon the reality of the indwelling ministry of God the Holy Spirit.

16. The condition is introduced by the conjunction ei;per (eiper), which has the force of if indeed or provided that; thus, one can translate the phrase as provided that the Spirit of God dwells in you.
17. There is some question as to why Paul states this the way he does, but what is exceedingly evident is that Paul believed that possession of the Holy Spirit is identical with being a Christian.
18. The conditional nature of what Paul says may suggest that he is not fully convinced that all his readers do possess the Holy Spirit; on the other hand, Paul may be assuming the validity of the Romans salvation experience.
19. As Moo has observed the matter cannot be settled simply by the lexical definition of the conjunction ei;per (eiper) since it is used in both hypothetical conditions and conditions of fact.
20. In this case, there has been nothing said to this point in the book of Romans that would suggest that Paul does not accept the fact that his audience was composed of orienting Christians.
21. Paul moves on at the end of verse 9 to state in a negative way what he had just stated in a positive way; those that are indwelled by the Holy Spirit are permanent residents within the realm of the Spirit.
22. However, those that are not in possession of the Holy Spirit (does not have the Spirit of Christ) do not have a relationship to Christ; they are unbelievers and still reside in the sphere of the flesh.
23. The statement is recorded in the form of a first class condition in the Greek, which presumes that there are those that do not have the Spirit of Christ.
24. The fact that the verb oivke,w (oikeo--lives, dwells) and the verb e;cw (echo--have, possess) are both present indicatives indicates that the indwelling of the Spirit is viewed as an ongoing reality and not something subject to change.
25. While it would not be a proof text for eternal security, the fact that the Holy Spirit continues to indwell Christians would certainly suggest that one’s relationship with God remains intact as long as he is indwelled by the Holy Spirit.
26. Paul closes verse 9 with an emphatic statement that the individual lacking the Spirit of Christ is not of Him; this means that he has no real relationship (and obviously no fellowship) with Christ.
27. As such, the final half of verse 9 is likely a subtle warning and serves as a call to self-examination; if one claims to be indwelled by the Holy Spirit there should be some evidence of His working in one’s lifestyle.
28. While some have suggested that the purpose here is not to indicate that every believer is in possession of the Holy Spirit but to make the point that only those with the Spirit can claim to belong to Christ, such is not the case.

29. It is evident that Paul is not dealing with what anyone (believer or unbeliever) claims to be; rather, he is addressing the positional realities of what the person actually is.

30. The fact that Paul uses two phrases to refer to the Holy Spirit is somewhat instructive; although the phrase the Spirit of Christ only occurs twice in the New Testament, both the Father and Son sustain a similar relationship to the Holy Spirit.  Rom. 8:9; IPet. 1:11
31. The Holy Spirit is always presented as acting in a subordinate fashion to the Father and the Son but this does not detract from His divinity and equality with the other two members of the Godhead.  Jn. 14:26 cf. Jn. 15:26, 16:7

32. With the inauguration of the Church Age, the Holy Spirit acts on behalf of the absentee Christ, working in and with the believer to mature him into the likeness of Christ.  Eph. 3:16-19; IPet. 1:2
33. The method He has chosen to use focuses on the Word of God and the system by which the truth is revealed to believers that aspire to the things of God.  IIPet. 1:21; ICor. 2:10-13; Eph. 4:11-13; Heb. 10:25

Doctrine of GAP

8:10 But if Christ is in you, although the body is dead because of sin, nevertheless the Spirit is life because of righteousness.  {de, (ch) but, adversative--eiv (cs) hypothetical, 1st class cond.--Cristo,j (n-nm-s) Christ, through His Spirit--evn (pd) in--su, (npd-2p) you all--me,n (cs) on the one hand, here has a concessive force--to, sw/ma (n-nn-s) the body, the physical body--supply is--nekro,j (a--nn-s) dead--dia, (pa) because of, on account of--a`marti,a (n-af-s) sin--de, (ch) on the other hand, yet, nevertheless--to, pneu/ma (n-nn-s) the Holy Spirit--zwh, (n-nf-s) life, not alive--dia, (pa) on account of--dikaiosu,nh (n-af-s) righteousness}

Exposition vs. 10

1. Paul continues his explanation about the fact that only those that are indwelled by the Holy Spirit are in reality the children of God.
2. He uses another first class condition which indicates that Paul recognized that there were those within whom Christ dwelled.

3. In this case, the single term Christ is the equivalent of the two previous phrases the Spirit of God and the Spirit of Christ that were found in verse 9.

4. This continues to be a discussion that contrasts two types of people, those that are in the flesh and those that are in the Spirit.
5. This is not a discussion similar to the one in Galatians where Paul is dealing with the indwelling of Christ as an experiential reality that comes about due to spiritual growth.  Gal. 4:19

6. While Paul is not teaching that the Holy Spirit and Jesus Christ are identical, he is indicating that the two are inseparably related when it comes to their work on behalf of the Church Age believer.

7. As Moo has observed, Paul is so comfortable with the working of these two members of the Godhead that he moves from one to the other in an almost unconscious fashion.

8. In that regard, what Paul is indicating here is that Christ dwells in all believers by means of His Spirit; there is no evidence that Paul believed the exalted Christ and the Holy Spirit were identical.
9. As he further goes on to note, the terms and phrases that Paul uses in this section is a clear indication of the practical reality of the Trinity; he alludes to the Father, Jesus Christ, and the Holy Spirit.  Rom. 5:9-11

10. Paul continues with a common construction composed of the conjunction me,n (men--on the one hand) and the conjunction de, (de--but on the other hand); in this case it is evident that the contrast is not precisely direct.
a. Thus, many interpreters here favor a concessive understanding of the first statement the body is dead because of sin.
b. This means that the second statement is true in spite of the condition found in the first statement.
11. The first statement has resulted in a division when it comes to what it means when Paul states that the body is dead because of sin.

12. Some interpret the first statement to mean that the body is dead in the same fashion that was described in chapter 6, where believers are entered retroactively into the death of Christ by means of the baptism of the Holy Spirit.  Rom. 6:4-8
a. However, there is no indication that Paul is using the Greek noun sw/ma (soma--body) in anything but its ordinary sense of the physical body.  Rom. 1:24, 4:19, 6:12
b. Additionally, the positional death to the old sin nature is spoken of as dying to sin (dative case); here, the death is declared to be because of sin/on account of sin (accusative case).
13. The next issue is the Greek adjective nekro,j (nekros--dead), which most often is used to refer to those that have been physically alive at one time but have died.  Rom. 1:4, 4:24, 6:4
14. However, the matter is complicated somewhat by the fact that this same adjective is used to describe spiritually dead people (Eph. 2:1), and reversionistic believers.  Rev. 3:1
15. Nevertheless, the emphasis here is on processes related to physical death, the death gene that mandates that from the time one is born he is subject to the inevitable reality of physical death.
16. While one might expect Paul to reiterate what he has stated previously about death to the old sin nature, the old sin nature is not specifically in view in verse 10; at this point, Paul seems to use the singular sin to refer to all the principles related to it (the sin nature, personal sins, sin in all its forms).
17. While the reality is that the physical body will die in the future, Paul states this in such a way as to imply that the physical body is dead now; it is dead in the sense that it has been contaminated and incapacitated by the presence of sin from which it cannot recover on its own.
18. The New Testament deals frequently with the reality that this mortal body of flesh has been so contaminated by sin that it is of no value in terms of orienting to God.  Matt. 26:41; Jn. 3:6, 6:63; Rom. 8:6-8; Gal. 5:17; Phil. 3:3; IIPet. 2:10; IJn. 2:16
19. Thus, the fleshly body, contaminated with the old sin nature and regularly producing personal sins, exists in a state of death (it is in the process of dying at all times) that will culminate in the inevitable reality of physical death.

20. That physical death is the primary emphasis will be confirmed by the content of verse 11, which focuses on the guarantee of physical resurrection.
21. While it is true that all unbelievers are subject to the same reality of death, it is stated here of believers in order to establish a contrast between the dead body and the living Spirit.

22. While a number of interpreters here seek to make this an exact parallel comparison, the latter portion of verse 10 does not relate to the regenerated human spirit but to the Holy Spirit.

23. That faulty understanding is based on the presumption that the articular term pneu/ma (pneuma--wind, breath, spirit, Holy Spirit) must be contrasted with the previous term body.
24. However, if such were the case Paul would likely have expressed this in a different way than he does at the end of verse 10.
a. The term zwh, (zoe--life) means life and does not mean alive; if Paul was referencing the human spirit one would expect an adjective and not a predicate noun.
b. Secondly, immediate context has made no reference to the believer’s new nature; rather, the Holy Spirit has been the subject throughout this section of Romans.
c. Lastly, one would have to ask what Paul meant if he said the human spirit is life; however, the Holy Spirit and life have been connected repeatedly.  Rom. 8:2,6b,10
25. The sense of this is that believers will not be burdened forever with the mortal body that is contaminated with sin and death; rather, the possession of the indwelling Holy Spirit is a guarantee that life is indeed their destiny.  

26. However, the fact that the Holy Spirit is life has implications for the present time; He is the source and agent who communicates God’s life to the soul of the believer.

27. Jesus had prophesied of this coming reality in which the one who believes the gospel and continues to grow in it will become a source of truth and salvation as he shares in God’s eternal life.  Jn. 4:14 cf. Jn. 17:3
28. The divine attribute of eternal life does not focus exclusively on the matter of temporal length of life (although long life is viewed as a virtue and blessing); it also includes the matter of quality of life.  Ps. 91:16; ITim. 6:12
29. However, a long life apart from having a good quality of life is simply a prison sentence; for one to live his life in the fleshly prison of the old sin nature and death is not really life at all.

30. The Bible frequently links the matter of sound doctrine and wisdom with the matter of a life that is not only long but one that is actually worth living.  Prov. 3:1-2,13-18; Ps. 34:11-14

31. As the third member of the Godhead, the Holy Spirit shares equally in all the attributes of God; the emphasis here is on the matter of the eternal spiritual life He possesses.

32. As the believer orients his thinking to the mindset of the Holy Spirit, he will find that his life will partake of the quality of life that God Himself possesses and enjoys.
33. As should be evident by now, the quality of life that is characteristic of God is founded upon God’s attributes and His viewpoint; those that understand those attributes and share God’s viewpoint through the Holy Spirit can enjoy the same quality of life in time.

34. The basis for this guarantee is found in the matter of righteousness, which once again focuses on the matter of righteousness from God.  Rom. 1:17, 3:22, 4:3, 5:17

35. Thus, believers are promised deliverance from the mortal body and the death that consumes it because of the imputation of righteousness from God that allows the Holy Spirit to act freely on their behalf.

36. The freedom of the Holy Spirit to act on behalf of the believer is all contingent upon the work of Christ and the fact that one has accepted the terms of the gospel.

8:11 Now if the Spirit of Him who raised Jesus from the dead dwells in you, He who raised Christ Jesus from the dead will also give life to your mortal bodies through His Spirit who dwells in you.  {de, (cc) resumptive, now--eiv (cs) hypothetical, first class condition--to, pneu/ma (n-nn-s) the Holy Spirit --o` (dgms+) evgei,rw (vpaagm-s) the One having raised--o` VIhsou/j (n-am-s) Jesus, focuses on His humanity--evk (pg) out from--nekro,j (ap-gm-p) dead ones, physical death--oivke,w (vipa--3s) live, dwell, have His residence--evn (pd) in, inside--su, (npd-2p) you Christians--o` (dnms+) evgei,rw (vpaanm-s) the One having raised--Cristo,j (n-am-s) Christ, Messiah--evk (pg)--nekro,j (ap-gm-p) ablative or separation; the dead--zw|opoie,w (vifa--3s) 11X, lit. to make alive, to give or do life--kai, (ab) adjunctive, also--to, qnhto,j   (a--an-p) that which is mortal, subject to death or dying--sw/ma (n-an-p) body, the body of flesh--su, (npg-2p) gen. of possession--dia, (pg) intermediate agency--to, pneu/ma (n-gn-s)--evnoike,w (vppagn-s) 5X, to live in, indwells, to make one’s home--auvto,j (a--gn-s) of Him, His, gen. of relationship or possession--evn (pd) in--su, (npd-2p) you all Christians}

Exposition vs. 11
1. In the previous verse Paul clearly indicated that the two opposing principles of death and life are present with the believer because of the continuing reality of sin and the indwelling of the Holy Spirit.
2. It should be evident that Paul considers life to be a superior force to death, which will gradually be displaced in the believer who has the spiritual mindset until it is entirely replaced with life in the resurrection body.  ICor. 15:54
3. While the conjunction de, (de--and, but, now) is normally used in an adversative sense it is used here in a resumptive sense and can be translated with a simple and or now.
4. Verse 11 is introduced by a first class condition, which is the fourth time in three verses that Paul has used this construction.  Rom. 8:9-11
5. Paul has referred to the Holy Spirit in two ways previously, calling Him the Spirit of God and the Spirit of Christ.  Rom. 8:9
6. He now expands on the idea of the Spirit of God by referencing the fact that God the Father was the agent who raised Jesus from the dead.  Acts 13:30; Rom. 6:4, 10:9; Gal. 1:1; Col. 2:12; IPet. 1:21
7. Paul uses this description since he desires to point out the very close connection between the bodily resurrection of Jesus and the bodily resurrection of believers.
8. Several interpreters have pointed out that the use of the personal name Jesus is designed to focus on the historical raising of a human being from the dead.

9. Although Paul relates the Father’s work to the matter of the resurrection of Jesus, the emphasis here is still on the Holy Spirit and the fact that he indwells the Christian.
10. Paul has used the verb oivke,w (oikeo--to live, dwell, reside) three times in chapter 7; all of those usages were references to the fact that that the old sin nature resides within the body of the believer.  Rom. 7:17,18,20
11. However, in chapter 8 Paul focuses on the fact that the Holy Spirit now indwells those who have been justified in Christ.  Rom. 8:9,11

12. Thus, he uses the same vocabulary to indicate that the Holy Spirit is a permanent resident (and this time a welcome one) within the believer.
13. The Holy Spirit took His position within the believer at the point of salvation; the Holy Spirit is viewed as the agent that seals the believer in Christ and as a pledge of the resurrection of the body and the future inheritance.  Eph. 1:13-14
a. While seals were used for a number of things in the ancient world, they were most often used in three distinct ways.

b. The first way it was used was to denote the matter of ownership and approval; that believers have been sealed by the Holy Spirit denotes God’s ownership and approval of those that are His.  Jn. 6:27

c. The second was to provide some security with regard to the performance of some contract (deeds, wills, etc.), while the third sense focused on the preservation of the thing sealed.

d. In regard to the former, the sealing by the Holy Spirit provides the proof or security that God will perform that which He has promised; this focuses specifically on the matter of the resurrection and inheritance.  

e. The latter sense of preservation deals with the reality that God has to protect and preserve the believer until such time as He completes the redemption process.  Eph. 4:30
f. The concept of the pledge in verse 14 comes from the Greek noun avrrabw,n (arrabon), which is a word of Semitic origin; it was used to denote the first payment or installment of money or goods that served as a guarantee or pledge that the transaction would be honorably completed.
g. In the New Testament the term is used only figuratively of the Holy Spirit as the down payment of the future blessings promised by God; the possession of the Holy Spirit serves as God’s guarantee that future promises related to the inheritance will be fulfilled. 
14. The same God who raised Christ Jesus from the dead will also exercise His omnipotent power to raise Christians as well; thus, the cause and effect relationship between the resurrection of Christ and the resurrection of the believer is here affirmed.

15. The adjunctive use of the conjunction kai, (kai--also) does not focus on the body being raised in addition to something else in the believer; rather, it focuses on believers being raised in addition to Christ.

16. The adjective qnhto,j (thnetos--mortal) pertains to that which is subject to death or dying; in the Roman world the basic difference between humans and gods was the mortality of men and the immortality of the deities.

17. The fact that the same mortal body is in view that was in view in Romans 6 would suggest that the resurrection body is indeed fashioned upon the model of the mortal body that believers now possess; this very much follows the pattern established with Jesus, the firstborn from the dead.  Jn. 20:20,27-29; Col. 1:18

18. Although Calvin understood this passage to refer to the continual operation of the Holy Spirit, by which He gradually works against the flesh and provides temporal spiritual life, there are a couple of reasons for rejecting that view and for understanding this as a reference to the matter of bodily resurrection.
a. The contrast between that which is mortal would naturally focus on that which is immortal, a status only attained at the resurrection.
b. The future tense of the verb zw|opoie,w (zoopoieo--to cause or give life) would more naturally refer to a future time and not to the present experience.

19. However, there are a couple of considerations that might tend to defend Calvin’s view here.

a. The first is that the future tense is used twice in verse 13 and neither of those usages refer to the future resurrection; both are dealing with the matter of temporal death and life.  Rom. 8:13

b. Secondly, Paul speaks to this same subject with the Corinthians, and indicates that there is a temporal sense in which the life of God is presently manifested in our mortal flesh.  IICor. 4:11

c. Thirdly, there is certainly a conceptual parallel between what Paul says in verse 11 and what he stated earlier in chapter 6.  Rom. 6:12-13

20. In the final analysis, both views are true and both have things to commend them; it is possible that Paul wanted the audience to consider that present life comes through the Spirit and the future life will as well.

21. There is a textual issue at the end of verse 11 that involves the case of the terms governed by the preposition dia, (dia); many manuscripts follow the preposition with the accusative case, which has the sense of because of or on account of the indwelling Holy Spirit.
22. However, the manuscript evidence is pretty evenly divided and the genitive case is somewhat preferred here by textual commentators and interpreters.
23. This simply makes the Holy Spirit the intermediate agent (thus, the New American Standard translation of through) who will provide resurrection life for all Church Age believers at the point of the rapture.

24. The sense of either reading does not materially affect the force of this verse since the genitive would indicate that the resurrection of believers will be effected by the power of (through the agency of) the Spirit of God.
25. If the accusative is read then the indwelling of the Spirit is the ground or reason why the bodies of believers should not be left in the grave but must be resurrected.
26. It does not matter if the physical body is mortal, subject to death and decay, since the Spirit is life and possesses the necessary attributes to provide immortality where only the mortal existed.  Jn. 6:63; ICor. 15:51-53

27. What is evident in the Bible is that all three members of the Godhead are seen to be involved in the matter of resurrection; if the Father, Son, or Holy Spirit does anything it is evident that the essence of God is doing it.  

a. God, with no reference to the person.  Acts 2:24,32, 3:15; 13:30,37; ICor. 6:14
b. The Father.  Jn. 5:21; Rom. 6:4; Gal. 1:1

c. The Son.  Jn. 2:19, 5:21, 6:39-40,44,54, 10:17

d. The Holy Spirit.  Rom. 8:11 cf. Ezek. 37:14
28. Although it is not apparent in the English translations, Paul uses a strengthened form of the verb oivke,w (oikeo--to live, to dwell) along with a prepositional phrase to evn u`mi/n (en humin--in you all) at the end of verse 11.
29. The use of the strengthened form evnoike,w (enoikeo--to dwell in, to inhabit) with that phrase indicates in the strongest way that the Holy Spirit is a permanent resident within all Christians.

8:12 Consequently therefore, brothers, we (believers) are obligated, not to the flesh, to live according to the flesh--  {a;ra (ch) consequently, so--ou=n (ch) inferential, therefore--avdelfo,j (n-vm-p) voice of address, limits this to believers--ovfeile,thj (n-nm-p) 7X, lit. one who owes a debt, one who has a monetary obligation; figuratively for a moral obligation, what is due--eivmi, (vipa--1p) we are, keep on being--ouv (qn) not--h` sa,rx (n-df-s) dative of advantage for the flesh--to, za,w (vnpag) epexegetical, defines the noun opheiletes, to live, to adopt a particular lifestyle--kata, (pa) according to the standard--sa,rx (n-af-s) of flesh}

Exposition vs. 12
1. Verse 12 is only the fourth time that Paul has referred by the Christians in Rome with the familial term brothers.
2. He tends to use this title sparingly in Romans and uses it when he desires to address his audience with either a practical or personal exhortation that is grounded in indicative reality.  Rom. 1:13, 7:1
3. There is little doubt that Paul also chooses to use this term at specific times to continue to emphasize the spiritual solidarity that existed between the apostle and those he addresses in Rome.

4. Although the language of verses 12-13 does not contain any imperatives, there is somewhat of an implied exhortation in the very wording of these verses.

5. Paul introduces his concluding thoughts on the matter of the Christian’s relationship with the indwelling old sin nature with the double inferential conjunctions a;ra (ara) ou=n (oun), which is a construction that is unique to him in the New Testament.  

6. The conclusion is not based simply on what was recorded in the previous verse but serves as a summary of the principles relating to the believer from chapters 6 and 7, which include the indwelling old sin nature, the indwelling Holy Spirit, and how these realities impact the lifestyle of Christians.
a. Paul has stated that the believer is free from judicial condemnation.  Rom. 8:1

b. He has indicated that the Holy Spirit has freed the Christian from the dominating principle of the old sin nature and spiritual death.  Rom. 8:2

c. He indicated that positional freedom was accomplished by Jesus Christ as the sin offering.  Rom. 8:3

d. He has contrasted the mindset of those living under the control of the flesh and those living under the control of the Spirit.  Rom. 8:5-8
e. He has clearly stated that those indwelled by the Holy Spirit are no longer in the sphere (under the domination) of the flesh, but now live in the sphere of the Spirit.

f. He has finally assured the Romans that those possessing the indwelling of the Holy Spirit are guaranteed to experience eschatological life by virtue of that relationship with the Spirit.  Rom. 8:1
7. Given that God has done all these things for those in Christ, believers have an ethical obligation to respond to these blessings in an appropriate manner.

8. While one might generally consider the work of Christ on behalf of believers as the primary reason one is obligated to live a life consistent with God’s will, Paul now indicates that the person and working of the Holy Spirit also should serve as a motive for godly living.
9. The use of the term brothers, coupled with the fact that Paul uses a first person plural of the verb eivmi, (eimi--we are, we keep on being), not only indicates Paul’s solidarity with the Roman audience, but has immediate application to all who claim to be part of the family of God.

10. Paul has already made it clear that because of retroactive positional truth, the believer has been freed from the tyranny of the old sin nature and set free to obey God in a new realm of life that is both in the realm of the Spirit and worked out by means of the Spirit.  Rom. 6:4, 7:6
11. The apostle has also clearly indicated that the transfer effected at salvation from the realm of the old sin nature and death to the realm of life in Christ did not affect the indwelling reality that is the old sin nature.  Rom. 7:17,18,20

12. The result of all this is something that Paul has also made clear throughout this section of Romans; the believer has ongoing choices to make; since the Christian has options this strongly implies that success is not an automatic reality in the Christian way of life.  Rom. 6:11-13,17, 7:4
13. The initial statement that Christians are under obligation is not actually completed; rather, it is qualified by the negative statement that the obligation of believers is not toward the fleshly nature.

14. The inference is quite evident; it would be a complete contradiction for the Christian to be emancipated from the old sin nature and continue to give allegiance and render obedience to the very thing from which Jesus Christ and the Holy Spirit has set him free.

15. Therefore, while one might expect Paul to directly state that the obligation of the Christian is to fulfill the plan of God through the Holy Spirit, the statement is not made directly but left to be understood by the reader.

16. The noun ovfeile,thj (opheiletes) first referred to one who was in monetary debt; it came to be used of one who had an obligation or a duty in a moral, social, or spiritual sense.

17. The negative statement not to the flesh is qualified by the following clause about living according to the standard of the flesh, which is a general equivalent to walking according to the standard of the flesh.  Rom. 8:4
18. The indicative statement that Christians do not have any obligation to live according to the standards of the flesh certainly implies that the flesh is still a present and active force that seeks to fulfill its desires/sinful passions.  Rom. 7:5
19. Although the Christian has been positionally freed from the dominating control of the old sin nature, he still has contact with it since it resides in his flesh; as such it continues to exert its influence even though the believer is no longer technically part of the sphere of the flesh.

20. The flesh is the place in which the old sin nature resides, the nature that has its own complex array of desires, motives, affections, propensities, operating principles, and purposes, which are often in opposition and antagonism to the will of God.
21. The negative description involves living according to the flesh, which describes the lifestyle of the one who lives his life within the boundaries and limitations of the fleshly nature; it is the primary characteristic of the unbeliever.

22. Living one’s life according the flesh is what one does when he attempts to get his needs met independently of God; it includes the one who leans on his own understanding, relies on his own strength, and pursues his own agenda apart from or in conflict with doctrinal considerations.
23. The focus of such a person is on his own self-centered lifestyle, the cosmic system and fitting into it, living by those standards that are approved of and advocated by the unregenerate, who are likewise dominated by their old sin natures.

24. This type of person sets his mind on earthly things (Phil. 3:19), places his affections and pursuits primarily on the here and now of the Devil’s world (IJn. 2:15-17), and pursues fleshly gratification in disregard of biblical principles.  Gal. 5:19; IPet. 2:11

25. Those that live according to the flesh essentially live their lives as if God did not exist, arrogantly presuming that they have the answers to life, believing they are sufficient within themselves to meet their own needs and provide for their own happiness (much like unbelievers).
8:13 for if you are living according to the flesh, you must die; but if by means of the Spirit you are putting to death the deeds (practices) of the body, you will live.  {ga,r (cs) explanatory--eiv (cs) hypothetical, 1st class condition--za,w (vipa--2p) if you all live, if you keep on living-- kata, (pa) according to the standard-- sa,rx (n-af-s) of flesh, the fleshly nature--me,llw (vipa--2p+) that which will take place in the future, that which is about to occur; that which is inevitable, destined, or cetain--avpoqnh,|skw (+vnpa) comp.infin. to die--de, (ch) adversative, but--eiv (cs) hypothetical, if, 1st class condition--pneu/ma (n-dn-s) lit. in, with, or by; by means of the Spirit--qanato,w (vipa--2p) to put a stop to, to deprive of life, to cause death--h` pra/xij (n-af-p) 6X, actions, specifically those repeated, habits--to, sw/ma (n-gn-s) subjective gen. the body produces the deed--za,w (vifm--2p) you all will live}

Exposition vs. 13

1. Paul continues to expand on the Christian’s obligation to live his life according to the Spirit and not according to the standards of the fleshly nature with a series of three explanatory clauses that are all introduced by the conjunction ga.r (gar--for).  Rom. 8:13,14,15
2. The first reason why the believer is not obligated to live according to the flesh is given in the form of a warning; Paul sets forth two potential options and their respective results.

3. Both actions are composed in the form of first class conditions, which indicates that the protasis is to be accepted as true for the sake of the discussion.

4. What is evident is that there is a change from the first person plural used in verse 12 (we) to the second person plural (you), which shifts the emphasis somewhat back to the audience.

5. Paul has previously stated that the mindset of the flesh is death, which was limited by interpretation to unbelievers; now, Paul addresses the matter of living life according to the fleshly standard as it impacts believers.  Rom. 8:6

6. What it immediately obvious by the conditional nature of the statement in verse 13 is that it must be quite possible for the Christian to regress to the point where he lives his life (walks) according to fleshly standards. 

7. What this actually entails is the rejection of various aspects of the Divine viewpoint (doctrines like assembly under face to face, authority, separation, etc.), the substitution of human viewpoint (with a view to fulfilling one’s own fleshly desires and agenda), and then ordering one’s life according to one’s personal choices apart from the influence or leading of the Spirit.

8. The very real result for the believer that chooses to reject various parts of God’s will is that he is certain to die, which uses a periphrastic construction that is designed to communicate the necessity and certainty of the action in view.
9. The obvious reality is that Paul cannot be referencing spiritual death since the believer has been delivered from the principle of the old sin nature and spiritual death.  Rom. 8:2
10. Therefore, any interpreter that seeks to read eternal separation from God in the Lake of Fire into this passage must of necessity reject the doctrine of eternal security and is in great theological conflict with not only this chapter (Rom. 8:1,31-39) but with much of the New Testament.  Jn. 3:16-18, 6:37,39-40, 10:27-29; IPet. 1:3-5  How does God reserve something if there is no guarantee that one will even make it to Heaven?
11. The second most common suggestion would be that of physical death, which would mean that the believer who reverts to living his life according to fleshly norms and standards will face imminent and certain death.

12. However, the very obvious problem with that view is that believers that live their lives according to the norms and standards of the Holy Spirit are still subject to the mortal body and destined to die physically as indicated in verse 11.

13. The most obvious manner in which the Christian that lives his life according to the fleshly standards is temporal death; as the believer engages under the old sin nature he is assured of losing fellowship with God.

14. Out of temporal death comes other forms of death, which must be considered in light of what constitutes life in the real sense of the word.
15. Most would accept a definition of life that involves the person being healthy, whole, and fulfilled in a spiritual, physical, emotional, psychological, and social sense.
16. In Semitic cultures death involved separation from all that was loved, from God, from His service, from His law, from His people, from His land, and from all the companionship and fellowship of those who likewise worshipped God.
17. Since death always involves a separation of some sort, one should consider that death can involve not only separation from God but separation from all those things that comprise a healthy life.
18. This would include the necessary parts of life like physical, spiritual, emotional, intellectual, occupational, and social health or wellness; it also involves having what one needs and having the capacity to enjoy what one has.
19. When any Christian chooses to live a lifestyle dominated by his own selfish, self-centered, and sinful nature, he will find that any and all of these areas can be impacted by the reality of death/separation.

20. In regard to the physical aspects of life, one may begin to experience a decline in overall health, or may experience a specific malady that stems from allowing the old sin nature to dictate policy.
21. If the experience of life (soul prosperity) involves the principle of good health (IIIJn. 2), then death involves the loss or deterioration of health as a consequence of allowing the sin nature to rule.  Ps. 38:3-7; Isa. 38:16
22. As was clearly seen in the initial part of Romans, the intellectual capabilities are also effected (being degraded is a form of death) when one chooses to adopt a worldview/mindset/lifestyle that is at odds with the realities of God’s plan.  Rom. 1:21-22; Eph. 4:17-18; ITim. 6:3-5; IITim. 3:8; Tit. 1:15
23. Another aspect of death is seen in the religious realm; those that choose to live according to the sin nature often revert or resort to religious forms and practices that cannot and do not satisfy the inner need for a relationship with God (real life).  Jer. 22:22; Hos. 10:2; Rom. 1:22; Isa. 19:3
24. Part of temporal death involves internal alienation from a clear conscience, the emotional experiences of guilt, shame, and remorse that constitute forms of emotional death.  Rom. 6:21; Phil. 3:19
25. This can often lead to a separation from others (a form of social death) in which one loses companionship and fellowship with others; loss of fellowship with God may certainly result in loss of fellowship with those that have it.  Acts 2:42; IJn. 1:3,7
26. After all, what believer wants to interact with other believers when he is consumed with conflict, guilt, shame, remorse, discouragement, and even depression?

27. In that regard, temporal death can lead to a form of isolation (social death) that becomes the result of living under the old sin nature; when a believer is pursuing life under the sin nature he often is left alone in a more spiritually vulnerable state.  Gen. 2:18; Ps. 25:16-17; Eccles. 4:11-12
28. Those that experience this form of death may experience feelings of being trapped or helpless; they may feel unloved, worthless, unnoticed, insignificant, and fall into self-pity and despair.
29. When one lives under the rule of the old sin nature he loses perspective, becomes isolated from others, and can easily become consumed with his own life and struggles.

30. This type of death can include manifesting behaviors (the lusts of the flesh) such as anger, hostility, envy, jealousy, failing to forgive, engaging in bitterness, implacability, gossip, slander, and maligning.  
31. Occupational death is manifested in the old sin nature’s control over a believer that results in the inability to have or maintain a healthy work-related life; this is observed in those that cannot work with others, those that cannot submit to authority, cannot keep a job, and those that are not punctual, diligent and honorable in regard to their jobs.  Eph. 6:5-8; ITim. 6:1-2; IPet. 2:18
32. While physical death is not the immediate result of the believer living according to the flesh, one cannot rule out that the loss of spiritual and physical health will inevitably tend toward such a conclusion; the sin unto death is a potential for those that reject the life of the Spirit.  IJn. 5:16 
33. While the Bible does not carefully identify the type or types of sin or sins in view, it is clear that God has physically killed (or intended to kill) certain believers because of certain behaviors.  Num. 22:22-33; Acts 5:1-10; ICor. 5:1-5, 11:27-31; Rev. 2:21-23

34. When one chooses to live according the flesh it is unlikely that only one of the above areas will manifest the reality of death; rather, death will begin to permeate the life and will likely lead to separation from hope, disillusionment, discouragement, self-pity, and hopelessness.
35. Paul closes verse 13 with another first class condition, which indicates that he does conceive that the Christian can in fact put to death the deeds of the flesh.
36. However, it should be evident that even though the believer cooperates in the matter of putting the deeds of the flesh to death he cannot do it independently of the Holy Spirit.
37. There must be cooperation between the Christian and the power of the Holy Spirit since Paul has demonstrated in chapter 7 that the believer cannot overpower his own sinful nature through his own fleshly determination and efforts.
38. The term translated deeds is the Greek noun pra/xij (praxis), which is derived from the verb pra,ssw (prasso--to do, to practice), which denotes those functions or activities that are sustained; in that regard one can translate it as habits or practices.  Acts 19:18
39. Although Paul uses the Greek noun sw/ma (soma--body, physical body) instead of sa,rx (sarx--flesh, old sin nature), there is still a derogatory sense that is implicit in this usage because of the use of flesh at the beginning of the verse.
40. While the actions of the body may be neutral and not always evil, the focus here is on habits, actions, or practices that exist within the body by virtue of the fact that the old sin nature is in control.
41. The natural question here is how the believer is to fulfill the conditional protasis and put to death the practices of the body.
42. First, one must recognize that the practices of the body do not occur in a vacuum; they have an internal source that must be addressed.  Mk. 7:20-23
43. Since the deeds of the body begin with the thought processes, it is evident that one must address the root of the problem if he is to be successful in dealing with the overt manifestations of sin; the manifestations of sin (the deeds the believer are to put to death) are found in the various vice lists recorded in the New Testament.  Mk. 7:21–22; Rom. 1:29–31; ICor. 5:10–11, 6:9–10; IICor. 12:20–21; Galatians 5:19–21 et al.  (Latin for and there are others).
44. The first step in allowing the Holy Spirit to put to death the deeds is to make certain that the Holy Spirit is in the position of rulership, which involves remaining current with the matter of fellowship.  IJn. 1:9

45. Secondly, the new man must be built up in terms of doctrinal understanding (which provides a counterbalance to the fleshly mind) and that comes about as the believer’s mind is renewed by faithful adherence to the GAP system.  Rom. 6:17, 12:2; Eph. 4:23
46. This mandates that the Christian get into a sound local church, with a pastor-teacher that is not only trained in the essential disciplines to properly interpret Scripture but who holds to the sound theology of The Faith.  Acts 6:7, 14:22; Col. 1:23
47. This type of environment is one in which the pastor-teacher inculcates the doctrines of the Bible into the believer (James 1:21) this produces the benefits of produces growth (ICor. 3:6-7), stability (Col. 2:7), application of that doctrine, and finally reward.  ICor. 3:14
48. Thirdly, the believer must know, believe, and appropriate the doctrines that are germane to the struggle with the flesh; this includes the facts that the old sin nature has been positionally defeated (retroactive positional truth) and that the believer does not have any obligation to indulge it.  Rom. 6:3,6, 8:12

49. Prayer is another important operating asset on which the believer should rely both before the fact and at the time he faces temptations and the pull of the flesh toward sin.  Lk. 22:40,46; Phil. 4:6-7
50. The believer must be diligent to recognize those things, people, and places that incite and encourage his sin nature and use his bodily parts to avoid inappropriate contact with those things, people, or places.  Rom. 6:13,16,19
51. This includes rejecting various types of thinking that come from the flesh and worldly concerns (Matt. 16:23; Phil. 3:19) and adopting a mindset that focuses on the Holy Spirit, His agenda, His views, His Word, and His goals.  Rom. 8:6; Phil. 2:5ff; Col. 3:1-2
52. As one consistently yields himself to the Holy Spirit and His leading, the fruit of the Spirit will be produced within him; as that happens the new virtues of the Christian way of life will inevitably and effectively displace the deeds of the old sin nature.  Gal. 5:22-23
a. Love is the fruit of the Spirit but hate comes from the sin nature; as one grows in love, hate is extinguished.
b. Similarly, joy is produced by the Holy Spirit but sorrow, depression and despair come from the flesh; inner joy will ultimately kill off the fleshly tendency toward sorrow, self-pity, etc.
c. Peace is promised to believers and comes from the Spirit while worry, fretting, and the like are fleshly responses; as one gains inner peace, he will find these sins will lessen and potentially disappear.
53. The believer must also recognize the tendency to walk by sight and resist that; he is to walk by faith, believing that he is victorious, can have life abundantly through the Spirit, and is already more than a conqueror.  Heb. 10:38-39; Rom. 8:37
54. What should also be observed in this verse is that the verbs are in the present indicative, which certainly suggests ongoing action; this is evident in the fact that the verb za,w (zao--to live one’s life) is practically equivalent to walking (to order one’s conduct).
55. Thus, the believer should recognize that the matter of putting to death the deeds of the flesh is an ongoing necessity; one has to deal with flesh over and over and over again.
56. The Christian should also recognize that he will not do this perfectly but the provision of rebound indicates that he can deal with his failure, resume the fight, and move on spiritually.
57. Believers must recognize that the process is exactly that, a process; thus, victory does not come automatically or quickly, the believer must patiently submit himself to the Spirit and allow Him to work in His time.  IPet. 5:6-7
58. If the believer fulfills the conditional portion of the protasis and does allow the Spirit to work out righteousness within him, the promise is that he will live.
59. As with the warning about dying, this promise includes the provision of life in the temporal realm; this would include the various aspects of life like physical, spiritual, emotional, intellectual, occupational, and social health or wellness.

60. Just as death involves the loss of wholeness, wellness, relationships, etc., life involves receiving and enjoying the blessings God can provide for the positive believer in every area of his existence.

61. The believer that continues to address the matter of the fleshly nature, taking every thought captive, will find that his experience is one that includes a fullness of life, a capacity for life, and contentment that only God can provide.  Jn. 10:10; Ps. 23:5
62. The blessings of life in the temporal realm are but a shadow of the reality of life in the eternal realm; in the final disposition, the believer that has walked by the Spirit will find an experience of life that is far beyond description at this present time.  Prov. 4:18; IPet. 1:8-9
63. This reality of the eternal life niche was what motivated the great believers of previous times; they recognized that the spiritual sacrifices in their present age did not compare with the glory that was to be theirs in Ph3.  Heb. 11:13-16,24-26,39; IICor. 4:16-18; Rom. 8:18

8:14 For as many as are being led by the Spirit of God, these are sons of God.  {ga,r (cs) explanatory--o[soj (aprnm-p+) as many as, those who--a;gw (vipp--3p) to lead, passively to be led--pneu/ma   (n-dn-s) with or by the Spirit; means--qeo,j (n-gm-s) ablative, from God--ou-toj (apdnm-p) these, and these alone--eivmi, (vipa--3p) are--ui`o,j (n-nm-p) sons--qeo,j (n-gm-s) gen. of relationship}

Exposition vs. 14

1. Verse 14 introduces Paul’s second reason as to why the Christian is not obligated to live according to the flesh; this second reason focuses on the matter of God’s plan for the believer and his dignified status within God’s household.
2. This verse has proven difficult in that many interpreters (including this one) have taken the phrases sons of God and children of God to be precise synonyms.

3. If such is the case and these are exact synonyms, then this verse is teaching that one is not a son of God unless he is led by the Spirit of God; in like manner, he cannot be a child of God if he is not led by the Spirit.
4. That leads to the theological position that anyone that is not being led by the Spirit of God is not actually saved, a position that must be rejected based on other biblical evidence.  
a. The nature of Greek conditional sentences is such that the converse of the condition is not always necessarily true and one needs to exercise caution before presuming that it is.
b. The fact is that the converse may or may not be true and the grammar and syntax do not necessarily tell the reader whether it is or not; thus, the truth or lack of truth of the converse must be established by some other means.

c. An example of this is found in Wallace, who uses this illustration to make his point; “if it is raining there must be clouds in the sky”, which stated conversely means “if there are clouds in the sky, it must be raining”; in this case the converse is patently false.

d. Although verse 14 does not have a formal if clause, there is an implied condition found in the protasis as many as are led by the Spirit (if you are led by the Spirit).
e. The converse here would indicate that if you are sons of God, then you are being led by the Spirit.
f. In this case the other means mentioned above involves comparing Scripture with Scripture, which will clearly demonstrate that all believers are not necessarily led by the Spirit.   Matt. 16:21-23, 26:58; Acts 15:37-39 (both can’t be being led by the Spirit); Gal. 2:11-13; ITim. 4:1-3
g. Unfortunately, many interpreters have attempted to state that the converse here is always true; they adopt the view that if you are a son of God, then you must be led by the Spirit.

h. However, like the example Wallace uses, that statement is patently false.
5. Paul has indicated that the mark of a Christian is the possession of the Holy Spirit, which is consistent with what other New Testament authors state.  Rom. 8:9; IJn. 3:24; Jude 1:19

6. What is clear from experiences recorded in the Bible and the direct warnings to believers is that the believer does not automatically walk by the Spirit simply because he is a believer.  Acts 5:1ff, 8:12-23, 21:4,11-13; ITim. 1:18-20, 4:1-3; Eph. 4:30; IThess. 5:19; Heb. 10:29
7. Therefore, a distinction should be made between the two designations; the matter of being a child of God is related to the new birth, while the matter of being a son of God involves more than simply regeneration, it involves a matter of status.  Jn. 1:12, 3:3
8. There are six Greek terms that describe various stages of existence and growth in the physical realm, with each having its own nuance but with some overlapping of meaning between the terms.

a. bre,foj (brephos), which is used 8 times in the New Testament, can refer to a fetus (Lk. 1:41,44), but more often refers to a newborn.  Lk. 2:12; Acts 7:19
b. nh,pioj (nepios) denoted the next stage of development and referred to a very young child, an infant.
c. te,knon (teknon) referred to the offspring or progeny of a set of human parents, who derives his life and nature from another; it was used of any child irrespective of gender.
d. paidi,on (paidion) referred to a child normally below the age of puberty; this term focused on the lack of intellectual, moral, and spiritual understanding that is characteristic of children.
e. neani,skoj (neaniskos) referred to a young man or youth beyond puberty, whose age is not so much the issue as the matter of his strength and the fact that he is maturing.
f. ui`o,j (huios) refers to a male offspring in general and more specifically to a male that has reached the age of majority and is recognized as the heir to the father’s estate; the term was used of one who had a particular relationship with another and who shared in his likeness.
9. This overlapping of terms is still referenced in modern society since there is a transition from being a baby, to being considered as an infant, growing into childhood, advancing into youth, and then being considered as a mature human being.

10. In the ancient world the process of growth involved the baby being born, the young child living in the father's house subjected to governors and tutors until the time he was recognized as a mature son. 
11. In that regard, Christian growth and development follows basically the same pattern as human growth and development; one comes into the world as a baby, grows as a child, becomes a teenager, and finally becomes a fully grown man.  
12. John certainly seems to reflect the idea of differing stages of spiritual growth and maturity in his first epistle; he addresses his audience in a way that includes little children, young men, and fathers.  IJn. 2:12-14

13. These stages of growth are generally automatic in the normal, healthy human; however, such is not so in the spiritual realm. 
14. Therefore, the difference between being a child and a son is not one of relationship, but is rather a difference of position, a matter of growth and status within the family; all sons are children but not all children function as oriented sons.

15. The fact that Paul uses the adjective o[soj (hosos--as long as, as much as, as many as) indicates that he is not addressing every Christian but a particular segment that conduct themselves in a particular way that reflects a more mature and responsible status.
16. The group in view is comprised of those that are being led by the Spirit of God in a consistent way, those that seek the guidance and leadership of the Holy Spirit in their lives and reject the leading of the flesh.
17. While the verb a;gw (ago--to lead) is found in the passive voice, it should be evident that one is only led as he chooses to be led; one must exhibit the humility to allow himself to take direction from the Holy Spirit.  Matt. 23:12
18. While some have sought to strengthen the force of this word to something like impel or drive, the verb means to lead or guide someone in a particular path; this emphasizes that the positive believer is not left to his own wisdom, or lack thereof, when seeking direction for life.  Ps. 5:8, 27:11, 125:5; Ezek. 34:15
19. While one should not discount the internal leading of the Holy Spirit on particular occasions, the fact is that the leading ministry of the Spirit is objectively linked to the matters of light and truth.  Ps. 43:3

20. Thus, God the Holy Spirit uses the principles of doctrine to provide guidance for the believer in a very real and objective way; this becomes a distinguishing characteristic of the son of God.  Jn. 15:26, 16:13

21. The infant/child is characterized by a number of undesirable qualities, not the least of which is that he is too attached to and too involved with his fleshly nature, which often influences him more than the Holy Spirit does.  ICor. 3:1
22. Because of this, those that are children are more easily deceived and are more readily influenced by false doctrines, distortions, human viewpoint, reprehensible men, and the doctrines of demons.  Eph. 4:14
23. However, as the spiritual child subjects himself to the disciplines of sound doctrine (the pastor-teacher represents the pedagogue in this reality; ICor. 4:15), he gradually matures to the point that he reflects the likeness of his Father (like father, like son).  
24. Jesus Christ is the Son of God par excellence (the best example of many), who submitted Himself to the Father at every point and who manifested a unique relationship with the Holy Spirit that was characterized by following His lead at all times.  Jn. 1:32-33; Lk. 4:1,14; Acts 10:38
25. In fact, the matter of sonship is intertwined with the matter of inheritance; Jesus Christ inherits all things because He is the unique Son of God, who was absolutely faithful to the Father in every area of His life.  Heb. 1:2, 3:6

26. However, sonship also concerns itself with the matter of training and discipline that is necessary if the son is to reflect the values of his father and be entrusted with the father’s goods.  Heb. 2:10, 5:8, 12:5-8

a. As Jesus grew in maturity He, like all human children, was able to take on more and more responsibility in the household and in God’s plan. 

b. As He grew His human parents could assign Him more difficult tasks and expect His obedience; similarly, as He grew spiritually His Heavenly Father could do likewise.
c. With each increasingly difficult task, which could involve some suffering, the spiritual and  moral abilities of Jesus grew; His ability to obey under more and more difficult circumstances increased.

d. This same pattern is necessary if the child of God intends to grow into the full status as a son of God.

27. As many have observed, the Holy Spirit is emphasized in the matter of the Ph2 conflict with the flesh; in order for the believer to put to death the deeds of the flesh, he effectively does so by means of being led by the Holy Spirit.
28. Even though the matter of obedience demands the volitional participation (you are putting to death the practices of the flesh, you are being led), it is seen in verses 13 and 14 to be fundamentally reliant on the working and power of the Holy Spirit.
29. The final portion of verse 14 emphatically indicates that only those who willingly submit themselves to the leadership of the Spirit manifest their status as sons of God.
30. The near demonstrative pronoun ou-toj (houtos--these) is used emphatically to indicate that these, and these only have attained the status of sons of God.
31. The sons of God are those that have accepted their position within God’s plan, have been trained in the word of righteousness (Heb. 5:13), understand the Father’s will (Rom. 12:2), are being led by the Spirit (Rom. 8:14), and are willing to execute within His household both now and in the future kingdom.
32. As will be stated later, the full manifestation of the sons of God awaits the reality of physical resurrection.  Rom. 8:23
33. Thus, when one considers the matter of the sonship of believers, he may begin with the initial adoption at the point of salvation (Rom. 8:15), the reality of the son’s maturity as seen in his orientation to the leading of the Spirit (Rom. 8:14), or his final adoption at the point of the rapture when he receives the resurrection of the body.  Rom. 8:23
8:15 For you have not received a spirit of slavery leading to fear again, but you have received a spirit of adoption as sons by which we cry out, "Abba! Father!"  {ga,r (cs) explanatory--ouv (qn) not--lamba,nw (viaa--2p) you all have received--pneu/ma (n-an-s) a spirit; an attitude, a disposition, an outlook--doulei,a (n-gf-s) slavery or bondage; descriptive, characterized by slavery--pa,lin (ab) once more, again--eivj (pa) into, leading to--fo,boj (n-am-s) lit. an intimidating entity, the result of such, fear, alarm, fight--avlla, (ch) but--lamba,nw (viaa--2p) you all received--pneu/ma (n-an-s) a spirit, an attitude, a disposition--ui`oqesi,a (n-gf-s) a placing as a son; descriptive, one that comes from adoption--evn (pd) by--o[j (aprdn-s) which, which spirit--kra,zw (vipa--1p) to cry out with vehemence or passion, to exclaim--avbba, (n-vm-s) 3X, Aramaic for father--o` path,r (n-vm-s) the Father, my Father}

8:16 The Spirit Himself testifies to our spirit that we are children of God,  {auvto,j (npnn3s) itself, Himself; neuter to agree with the Spirit--to, pneu/ma (n-nn-s) the Spirit--summarture,w (vipa--3s) 3X, to testify with, to give witness in support of something--to, pneu/ma (n-dn-s) to the spirit--evgw, (npg-1p) of us; gen. of possession--o[ti (cc) introduces content of the testimony--eivmi, (vipa--1p) we are--te,knon (n-nn-p) children--qeo,j (n-gm-s) of God, gen. of relationship}

Exposition vs. 15-16
1. Verse 15 begins with another usage of the conjunction ga,r (gar--for), which introduces the third of the three reasons why the believer is not under obligation to his fleshly nature.
2. This reason is related to the new internal dynamic that functions within the believer; this dynamic is related to the indwelling of the Holy Spirit and the result of His working in ones’s Christian life.
3. There has been significant discussion regarding the two usages of the noun pneu/ma (pneuma--spirit) and how they are to be translated in this verse, with three general views being advanced.
a. The first view understands both usages of the term to refer to an inner spirit, attitude, or disposition, which requires that both be translated spirit.  ICor. 4:21; IICor. 2:13; Gal. 6:1; IITim. 1:7
b. The second view interprets the second usage as referring to the Holy Spirit, which translators then apply to the first part of the verse; this view understands both usages to refer to the Holy olyHHolo Spirit.
c. Because of this, some conclude that since the Spirit of adoption refers to the Holy Spirit, then the spirit of slavery must likewise refer to the Holy Spirit; their understanding is that the Holy Spirit is not a Spirit of slavery.

d. The third view understands the first usage to refer to an inner attitude or disposition and the second usage to refer to the Holy Spirit; thus the first is translated spirit and the second Spirit.
e. Each of these views has its supporters and all must be considered as possibilities; however, one should not lose sight of the fact that the emphasis here is on the historical reception of and the present working of Holy Spirit.
4. There is little doubt that that the second usage does refer to the Holy Spirit (at least initially) based on other passages that link the matter of the Spirit with receiving Him.  Jn. 7:39; Acts 2:38, 10:47; ICor. 2:12; Gal. 3:2,14, 4:6
5. While the believer most certainly receives the Holy Spirit at the point of salvation, which is the timing of the verb received, he also receives a new nature that has a new attitude or disposition that is created within him through the working of the Holy Spirit.

6. Thus, the second usage may refer both to the Holy Spirit as the Spirit of adoption as well as the inner attitude, spirit, or disposition that is created within the believer by the Holy Spirit.
7. The key thing Paul is saying here is that the reception of the Holy Spirit did not result in a state that is characterized by the genitive slavery.
8. The descriptive genitive doulei,a (douleia--slavery) refers to the state or condition that is characterized by slavery; it refers to a state of menial bondage in which the master had all the rights and the slave had none.
9. In this context, Paul is not discussing the institution of slavery from an academic perspective; rather, he is dealing specifically with the negative aspects that were clearly recognized within the institution.
10. This includes the lack of freedom (slavery and freedom are antonyms), lack of autonomy (no volitional independence), little hope for change, as well as the physical (beatings, punishment) and psychological problems (fear, depression, hopelessness) that such a state brings.
11. The slave was constantly subject to the very powerful emotion of fear since the threat of punishment was a very real and persistent potential.
12. Paul focuses on this emotion of fear and indicates that the reception of the Holy Spirit at the point of salvation did not leave the believer with a fearful disposition.
13. Paul uses the adverb pa,lin (palin--once more, again) to indicate that the new S(s)pirit does not result in the same type of mental attitude fear and anxiety that governed the pre-salvation state.
14. While the unbeliever, the one in the realm of Adam, dominated by the old sin nature, spiritual death, and personal sinning, may not publicly acknowledge it, he perpetually lives in a state that is characterized by fear of death.  Heb. 2:15

15. Most unbelievers are fearful of physical death and will do everything they can to avoid that inevitable reality; however, unbelievers should have a far greater fear of spiritual death since that leads to the irretrievable condition of eternal death.

16. Although the unbeliever may seek to suppress the disquieting thoughts about God’s existence, the existence of Heaven and Hell, and the existence of a final judgment, that very action indicates that he is terrified about these realities.

17. The pre-salvation condition was one that was characterized by slavery to the old sin nature (Rom. 6:6,17a, 7:14), lack of real freedom (Rom. 6:20), and the gnawing recognition of God’s coming wrath.  Rom. 1:18, 2:1-3
18. There is another sense in which the pre-salvation condition is characterized by fear and that is found in the matter of human works and external laws that will supposedly provide a relationship with God.
19. The problem with such a system is that one can never really be certain that he has complied with the dictates of the Law to such an extent that he can be sure of his destiny; hence, fear of falling short and the frightening thought of punishment characterize that condition.

20. Paul moves on to contrast the pre-salvation condition with the realities that came into existence in the life of the believer at the point of salvation.

21. As mentioned above, it is not inconceivable that Paul is not only referring to the reception of the Holy Spirit at the point of salvation but to the attitude or disposition that the believer now has based on the reality of the internal witness and working of the Holy Spirit.

22. The Holy Spirit is the agent that actually baptizes the believer into union with Christ, and it was at this time God adopted the believer into His family.
23. It should be noted that the matter of adoption is distinct from the matter of the new birth although both come to pass at the point of justification.
24. The matter of the new birth is a once for all affair; once the unbeliever has been born again the matter is settled, he is a child in the family of God.
25. Since Paul is dealing with what happened at the point of salvation he must be dealing with the matter of adoption from its inception when the process of becoming recognized as a legal heir began.
26. Paul continues to address the matter of the new spirit/disposition, which now focuses on the inner reality of the Christian’s recognition of his place within the plan of God.
27. The phrase evn w-| (en ho--in which, with which, or by which) can refer to the Holy Spirit if one takes the phrase as denoting the agent of adoption; it can likewise be understood as the new spiritual disposition as the source of the cry.
28. Much has been written about the verb kra,zw (krazo--to communicate in a loud voice), which can include a loud call for help, a loud exclamation, a scream, or even a shriek of fear.
29. The cry is obviously one that comes from the innermost being of the adoptee, recognizing that God has taken him into His own family as natural son, provided him a new life, and has a great inheritance in store for him.
30. In that regard, the terms Abba and Father were terms used by Jesus Christ to address the Father; this certainly indicates that the believer now possesses a similar relationship with God as His natural Son.  Matt. 26:39; Mk. 14:36

31. The terms Abba and Father are equivalent terms in different languages, avbba, (abba)  is a transliteration of the Aramaic word for father, while path,r (pater) is the Greek equivalent.
32. It is likely that Paul used both terms to emphasize the very intimate relationship that is shared by the children of God and their Father.
33. The repetition of the term Father indicates the depth of emotion the child possesses as well as the confidence with which the Holy Spirit inspires these to approach the Father.

34. Verse 15 deals with the transfer and transformation from the status as a slave to the status of a son of God, with its attendant blessings of freedom.  Jn. 8:34-36

35. Paul states in verse 16 that the Holy Spirit offers His own testimony in regard to this intimate relationship, as He functions as an objective third party who confirms our status as children of God.
36. He is not only involved in the reality of making us children of God, He also acts to make believers aware of the fact that they are the children of God, the beneficiaries of His gracious care.
37. In Galatians Paul states clearly that the Holy Spirit is the one that utters the cry Abba! Father! while verse 15 attributes that same cry to the Christian.  Gal. 4:6
38. Since the cry is attributed to both the Holy Spirit and to the Christian, the testimony of the Holy Spirit confirms what the believer already exhibits in the inner man with regard to his relationship with the Father.
39. While there are a number of objective reasons the believer can be certain of his relationship with God (doctrines of justification, redemption, propitiation, reconciliation, etc.), the Holy Spirit provides an internal, subjective witness to the believer’s inner man about the security of his status in God’s family.

40. It should be observed that the content of the Spirit’s witness to the believer is given in terms of children and not in terms of sons; this is due to the fact that even the youngest and most immature of believers can receive the internal confirmation of the Spirit regarding his relationship with God.
8:17 Now if we are children, we are heirs also, (on the one hand we are heirs of God and on the other hand we are fellow heirs with Christ) if indeed we suffer with Him so that we may also be glorified with Him.  {de, (cc) now--eiv (cs) 1st class condition--supply elided verb eimi, we are--te,knon (n-nn-p) children--supply verb we are--kai, (ab) adjunctive, also--klhrono,moj (n-nm-p) 15X, one who is a beneficiary in a will, an heir, an inheritor-- me,n (cc) on the one hand--klhrono,moj (n-nm-p) heirs, beneficiaries--qeo,j (n-gm-s) if objective gen. the believer inherits God; if relationship or possession, God’s heirs--de, (cc) and on the other hand--sugklhrono,moj (ap-nm-p) one who inherits with another, a co-heir--Cristo,j (n-gm-s) gen. of association, with Christ--ei;per (cs) 6X, a marker of condition; assumed to be true--sumpa,scw (vipa--1p) 2X, to suffer with, to endure the same things--i[na (cs) introduces the purpose for suffering and the result of suffering with Him--kai, (ab) adjunctive, also--sundoxa,zw (vsap--1p) hapax, to share in the glory of someone}

Exposition vs. 17
1. Paul continues with the assertion from the previous verse that the Holy Spirit confirms the believer’s status as a child of God by means of His own internal witness.
2. This verse serves as a transition from the matter of being a member of God’s family now to the future when the children of God will receive and enjoy the full benefits of their relationship with God in the resurrection state.

3. Paul has alluded to the matter of Christian hope earlier in this letter (Rom. 5:2-5) and now returns to that subject; this subject will dominate the remainder of Romans 8.

4. The matter of one’s future hope is seen to be grounded in the matter of one’s relationship with God; the fact that one is a child of God serves as the basis for the matter of the future inheritance.

5. Paul phrases this in such a way as to give the first portion of verse 17 the force of a first class condition; it is presumed for the sake of the argument that those to whom Paul is writing are indeed children of God.
6. His next logical inference is that since believers have become children of God then they will share in the inheritance God bestows upon His beneficiaries.
7. The general idea that all that are children are heirs is based on the conventional understanding that normal families accrue an estate over the course of time and that the estate is left most often to the children of those that have amassed all the assets.

8. As Hodge has observed, “The words to inherit, heirs, and inheritance, are all used in a general sense in the Scriptures, in reference to the secure possession of any good, without regard to the mode in which that possession is obtained. They are favorite terms with the sacred writers, because possession by inheritance was much more secure than that obtained by purchase, or by any other method. There are three ideas included in these words, accessory to that which constitutes their prominent meaning—the right, the certainty, and the unalienable character of the possession.” 

9. Paul goes on to define the general concept of heirship by means of a parenthetical statement that relates the matter of inheritance to God the Father and to Jesus Christ.

10. Although the idea of inheritance is based on the death of someone it should be evident that God cannot and does not die; nevertheless He chooses to administer His kingdom by means of inheritance as a living testator.
11. Normally the way one would understand the phrase heirs of God is that God is the testator, the one making the will and determining how that inheritance is to be divided among the heirs, while Christians are those that inherit under the terms of the will.

a. One becomes an heir by being a member of God’s family; the new birth guarantees that as God’s children all will share to some degree in the inheritance that God Himself has ordained for His children.  
b. As Paul pointed out earlier, by faith all believers are part of the seed of Abraham and will share in the inheritance promised to him.  Rom. 4:13,16; Gal. 3:29
12. However, there is a sense in which one can understand the phrase as containing an objective genitive; this means that God Himself is what the believer inherits.

13. There are certainly passages in the Old Testament that not only allow for this view but offer some support for it.  Num. 18:20; Deut. 18:2; Ps. 16:5, 73:25-26; Lam. 3:24

14. In the final analysis, it would appear that God is the very object inherited since the eternal state is depicted by a unity between God and His people that is characterized by the very glory (essence) of God.  Rev. 21:3-4,7,22-23, 22:1-5
15. For one to inherit God means that he inherits God and all that He possesses; to inherit God is to be a recipient of the perfect glory of His eternal life, all that the Divine essence currently possesses, and all the He can provide for those that are His children throughout eternity
16. The second part of the parenthesis is not designed to correct the first statement but to indicate the means by which the believer becomes an heir of God.
17. All inheritance is based on the reality of union with Christ, which union was accomplished via the baptism of the Holy Spirit at the point of salvation.  Rom. 6:3
18. That action of uniting the Christian with Jesus Christ forms the basis for the certainty that each one who has committed his life to Christ is guaranteed a share in the future glory of the resurrection.  Rom. 6:5,8

19. It is evident that Paul believed that all those that had believed the gospel and had become children of God would share in the inheritance along with Jesus Christ Himself; the final portion of verse 17 indicates that there is a prerequisite for sharing in the full inheritance.
20. In that regard, there is a non-meritorious inheritance in which every Christian (no matter his Ph2 status) will share in Ph3; Jesus Christ indicated that entrance into the kingdom was contingent only on the matter of the new birth.  Jn. 3:3,5
21. However, there is also a meritorious inheritance that will be obtained only by those that are willing to share in the sufferings of Christ in this earthly life.

22. This is the difference between simply being a part of the kingdom (all believers will be present within the kingdom in resurrection bodies) and being part of the ruling elite within the kingdom.

23. While there are many that believe that faith in Christ is designed to provide them a great and glorious life in Heaven, Paul makes it plain that the full inheritance of such life with Christ also entails participation in His sufferings in time.

24. When Paul speaks of suffering with Christ, he is certainly not referring to his previous teaching about the matter of dying with Christ under the concept of retroactive positional truth.

25. Instead, he is referencing the types of sufferings, pressures, problems, and persecutions that come to pass in the daily experience of those who choose to follow someone that has been rejected by the world at large.

26. The reality of being a positive believer in the Devil’s world also entails the experience of anxieties, tribulations, and tensions that are the lot of those that choose to identify themselves with the Son of God.
27. The use of the conjunction ei;per (eiper) indicates a condition that either exists in fact or that is hypothetical; in this case, the condition has the force of a first class condition.
28. In this case, it would appear that Paul and the Romans were viewed as enduring their sufferings with Christ.
29. Additionally, this statement makes it plain that that if the believer intends to maximize in terms of the inheritance enduring suffering is a necessary part of that equation.
30. There is no question that the example of Jesus Christ forms the basis for the life of the positive believer; the Savior did not attain His resurrection status apart from suffering and neither will those associated with Him.  Mk. 8:31; Phil. 2:8-9; Heb. 2:10; IPet. 1:11
31. Since the Master has suffered the believer must recognize that he is called to share in that suffering; this is not some option that one may select or reject, it is an integral part of the discipleship process and Ph2 sanctification.
32. As is evident here, the willingness to experience and endure the sufferings of Christ forms the basis for one’s degree of inheritance in the coming Kingdom.  IPet. 4:13, 5:1
33. There are three terms that are prefixed by the preposition su,n (sun--with, along with), which is a marker of accompaniment and association.
a. sugklhrono,moj (sunkleronomos), which is the term translated as fellow heirs.
b. sumpa,scw (sumpascho--to suffer with), which means to suffer or endure the same things as another.
c. sundoxa,zw (sundoxazo--to glorify someone with someone else), is only used in the passive voice in the New Testament and refers to believer’s participating in the glory, honor, and rule of Christ.
34. As Morris has stated, “Paul uses nine different compounds with the preposition σύν (sun) in verses 16-29; he is not writing about a religion of solitude”.

35. This becomes very important since believers should recognize that no one is designed to be an island to himself; Christianity is a religion of a shared salvation, a shared Savior, shared experiences, shared sufferings and a shared inheritance.
36. The term fellowship is derived from the Greek noun koinwni,a (koinonia), which involves close associations that involve mutual interests and the sharing of close relationships.
37. The fact that positive believers are aliens and strangers in the Devil’s world (IPet. 2:11) should cause them to recognize that esprit de corps (the common spirit existing in the members of a group, which inspires enthusiasm, devotion, and a strong regard for the honor of the group) and the fellowship of others enduring the same or similar tests are very important.
38. In the end, the purpose of sharing in the sufferings of Christ is so that Christians may share in the matter of eternal glory with Him.
39. Although some seek to take the final clause as denoting result, it is more common to understand the clause introduced by  i[na (hina--so that, in order that) as a purpose clause; this indicates that believers should know that their sufferings in time have a greater purpose in view.
40. That purpose is entering into the resurrection glory of Jesus Christ and sharing the inheritance with Him, which does not come to the believer apart from the path of sufferings in this life. 
41. When the believer is confronted with sufferings and testings that confuse him or bring him to the point of despair, it is important that he have his focus on the unseen spiritual realities related to the resurrection and the future glory.  Heb. 11:10 “looking”, 11:14 “seeking”, 11:26 “looking”, 11:35 “might obtain”, 12:2 “looking”
8:18 For I consider that the sufferings of this present time are not worthy to be compared with the glory that is to be revealed in and through us.  {ga,r (cs) introduces an elaboration on the matter of suffering--logi,zomai (vipn--1s) to evaluate, estimate, consider--o[ti (cc) introduces content of the consideration-- ouv (qn) not--a;xioj (a--nn-p) to be equal, comparable, worthy--to, pa,qhma (n-nn-p) 16X, that which is suffered or endured, suffering, misfortune--o` kairo,j (n-gm-s) the time, this era, a period of time--nu/n (ab) now, presently--pro,j (pa) introduces the object of what is not worthy, has the classical idea of comparison--h` do,xa (n-af-s) the glory--me,llw (vppaaf-s+) what is about to happen, what is inevitable-- avpokalu,ptw (+vnap) comp.infin. to be uncovered, to be revealed, to disclose or make fully known--eivj (pa) into--evgw, (npa-1p) those that suffer with Christ}

Exposition vs. 18

1. Beginning with verse 18 and extending through verse 30, Paul will develop the themes of suffering and glory that were so clearly introduced in verse 17.
2. While the emphasis is on the coming glory that is a certainty for the believer that suffers with Christ, the emphasis is not so much on suffering and glory as concepts as it is on the fact that sufferings always preceded glory for the adjusted believer.

3. Just as suffering was the path to glory for the Savior, even so the believer will find that his path to the glorious future of the resurrection will be attended with a variety of and an abundance of sufferings.  

4. It is not Paul’s concern in this context to focus on the benefits or consequences of suffering in this present time; rather, his emphasis is on the certainty of the glorious future of adjusted believers.

5. While the emphasis in Romans is on the assurance of future glorification for those that suffer with Christ, the emphasis in Corinthians is the spiritual comfort that God provides to those that are enduring suffering in His plan.  IICor. 1:3-5

6. He informs the Philippians that if one is to ever have a true understanding of Christ Jesus, he must enter into the fellowship of His sufferings.  Phil. 3:10
7. New believers should be briefed on the inevitability of sufferings in the Christian way of life; these begin at salvation and continue throughout one’s Ph2.  Acts 14:22; IThess. 3:4
8. Sufferings very often come on the heels of any significant spiritual advance or achievement; the new believer will find that there are significant sufferings designed to derail any future spiritual growth.  Heb. 10:32-33

9. In a similar fashion the believer that comes to a sound doctrinal ministry will find that sufferings will come in the form of demonic attacks, resistance from others that are not positive, and increased struggles with the old sin nature.

10. In both cases, the goal of the enemy (and the people he uses) is to discourage the believer from continuing on a path that glorifies God, produces spiritual stability, brings real life, and will ultimately result in great reward.  Jn. 10:10
11. Paul will address this matter of Christian suffering in verse 18 by putting things into their proper perspective, comparing the temporal life of suffering in time to the eternal life of glory that is the destiny of the adjusted believer.  
12. The explanatory preposition ga,r (gar--for) introduces this verse as Paul states why suffering with the Lord should not discourage the believer.
13. The verb translated as consider is logi,zomai (logizomai), which was first defined as a mathematical and accounting term; it later came to be applied to the cognitive processes.
14. Even as one can come to conclusions and determinations by means of calculating mathematically, he can likewise come to decisions or evaluations by carefully considering something and arriving at a conclusion about it.
15. Thus, Paul has thought through the realities of present sufferings and future glory and has come to a  considered opinion, a confident conclusion about the relationship (or actually the lack thereof) between the two.
16. It is evident that Paul has reverted to the first person singular (I consider) since this is essentially the authoritative announcement of an apostle; this also allows the reader to consider what his own view is on the matter of his present sufferings and his future glory.
17. The reality is that Paul suffered as much or more than his contemporaries; thus, he has the very real justification for discussing the significance and place of sufferings in the current experience of believers.  IICor. 1:8-9, 4:8-10,17, 6:4-5,8-10, 11:23-28; IITim. 3:11
18. As is often the case with verbs of thinking, considering, and speaking, the content of Paul’s reflections is introduced by the conjunction o[ti (hoti--that).
19. The content of his comparison (or actually lack of comparison) is the sufferings of this present time and the glory that will be revealed.
20. The Greek noun pa,qhma (pathema--sufferings) relates to what happens to a person that must be endured; in that regard it denotes various forms of suffering, calamity, or misfortune that may befall someone.
21. The sufferings of this present time first include the types of suffering that come as a result of one identifying himself with Christ in this present evil age.

22. Persecutions are an immediate consequence of one’s relationship with the Lord; in fact, Jesus Christ had briefed the disciples (and all believers by extension) that they were going to be the objects of persecution just as He was.  Jn. 15:20; ICor. 4:12; IICor. 4:9; IITim. 3:12

a. This type of suffering can begin with mental suffering at the hands of those that resent or despise your witness; they can conduct themselves in various passive-aggressive ways as they act out (perhaps under demon influence) in order to put pressure on the mental attitude of the believer.  Mk. 3:3-5
b. The hostility of the negative may escalate to various types of verbal attacks as those that are hostile to the truth slander and malign those seeking to orient to God.  Rom. 3:8; IPet. 2:12, 3:16, 4:4

c. It may continue to escalate to the point of physical abuse, which may include various acts of aggression against one’s person, property, possessions, or privacy (Acts 13:50); the zenith of overt persecution is the murder of believers.  Matt. 23:34; Acts 7:52; Rev. 2:10
23. However, the matter of sufferings goes beyond just the matter of persecution; it includes the other types of sufferings that come to the believer as he lives in this present world.

a. Suffering includes the loss of companionship and fellowship that results from properly applying the doctrine of separation.  Matt. 10:34-37

b. It includes the sorrow (lupe) that comes from dealing with and enduring negative volition.  Lk.  13:34-35, 19:41-44; Rom. 9:1-3

c. Health tests are part of the sufferings in time (IICor. 4:16-18; Phil. 2:25-30), with the suffering of physical death being the final test.  IThess. 4:13ff
d. The believer will normally suffer living grace tests from time to time.  ICor. 4:11; IICor. 11:27; Phil. 4:12

e. There is the matter of undeserved suffering, which comes to the believer through no fault of his own; suffering under an unfair authority is an example of this.  Jn. 18:19-24, 19:1-16; Col. 3:21; IPet. 2:18

f. Temptations from within and without are identified as sufferings.   Heb. 2:17-18, 4:15

g. The suffering that comes simply from orientation to one’s niche, one’s time in history, and relative isolation in the Devil’s world.  IITim. 1:15; James 5:4-6

h. For those living in the United States, suffering also involves the sorrow and loss of knowing that this nation, which was founded upon the principles of the Bible but has abandoned and rejected them, has been prophetically doomed.  Rev. 18

i. The adjusted believer suffers by virtue of the evil that surrounds him, the oppression that comes from flagrant rejection of the truth, and living among those that reject righteousness and exalt spiritual anarchy.  IIPet. 2:7-8

24. Since suffering with Christ is the basis for one’s exaltation and glorification, the Christian should not be surprised that he suffers in similar ways; Jesus endured the following:

a. Rejection by His own people.  Isa. 53:3; Jn. 1:11

b. Betrayal by a close friend.  Ps. 41:9; Matt. 10:4

c. Rejection by His family.  Ps. 69:7-8; Jn. 7:5

d. Being hated without cause.  Ps. 69:4; Jn. 15:25

e. Being accused by liars.  Ps. 35:11; Matt. 26:59

f. Verbal abuse.  Ps. 22:7; Matt. 27:31

g. Physical abuse.  Isa 50:6, 53:5; Ps. 22:16; Matt. 26:67, 27:26-31

h. Treatment as a criminal.  Isa. 53:12; Matt. 27:38

i. Being abandoned by friends.  Ps. 38:11, 69:20; Lk. 23:49

25. The sufferings to which Paul alludes are confined to this present time, which is certainly to be contrasted with the age to come.  Mk. 10:30
26. This present time is a reference to the current time in which believers live; one very important fact is that it is designated as a kairo,j (kairos--a limited or strategic period of time) during which suffering will be a reality.
27. Adjusted Christians live in a time during which they are united with Christ positionally but are still beset with an old sin nature and subject to a fallen environment, which can certainly bring sufferings of its own.  Gen. 3:17-19; Jon. 1:4; Matt. 8:24
28. However, this is viewed as a temporary arrangement that will be superseded by a new creation in which righteousness dwells; this is the designated as the age to come.  IIPet. 3:13

29. The contrast between the current time, during which suffering is a present and ongoing reality, and the coming time of glory is one that Paul states is not actually worth considering.

30. The adjective a;xioj (axios--worthy) denoted that which was heavy enough to produce a motion on the scale of a balance; it came to be used of things that corresponded to other things, things that were comparable or worthy.
31. It is also used to denote that which is proper, fitting, or worthwhile; Paul is stating directly that the sufferings of the present time have no real weight when compared to the future glory that is the lot of the adjusted believer and it is not worthwhile to compare them.
32. The future glory is described as that which is about to be revealed; the use of the verb me,llw (mello--to be about to, to be on the verge of) denotes that which is future but which will certainly take place, that which is destined and certain to occur.
33. In this case what is destined is that glory be revealed; this implies that the glory is already in existence and has not been manifested to this point.
34. Since the glory comes from God Himself, it is evident that the full glory already exists in and with God; the question is how much of the glory the Christian will inherit.  IPet. 1:4,7
35. The final portion of the verse is actually recorded in such a way in the Greek that there is no single English translation that does justice to what Paul writes.
36. The prepositional phrase eivj h`ma/j (eis humas--lit. into us) is not equivalent to a simple dative (to or for us), or to a locative (in us); it denotes that the glory of God will actually permeate the believer and will be reflected within him and through him for all eternity.
37. While Paul is not concerned in this context with a precise eschatology, it should be evident from what follows that Paul is referring to the age to come, which will not be inaugurated until seven years after the rapture and first resurrection.  Rev. 20:5-6
8:19 For the lower creation eagerly anticipates the revelation of the sons of God.  {ga,r (cs)--h`   avpokaradoki,a (n-nf-s) 2X, lit. a watching with the head forward; eager expectation, anticipation--h` kti,sij (n-gf-s) subjective genitive; a creation, what has been created--avpekde,comai (vipn--3s) 8X, to await eagerly for the purpose welcoming--h` avpoka,luyij (n-af-s) the revelation, unveiling, full disclosure--o` ui`o,j (n-gm-p) objective genitive, functions as object of the revealing--o` qeo,j (n-gm-s) genitive of relationship}
Exposition vs. 19

1. In verse 18 the main thrust of Paul’s teaching is that the future glory that is the destiny of adjusted believers (all believers to some extent) is so spectacular that the sufferings of this time should not even be considered in comparison to it.
2. Most recognize that the section that follows (Rom. 8:19-25) is recorded in support of the thesis that was established in verse 18.

3. In verses 19-21 Paul begins to provide revelation respecting the future destiny of believers and the impact of their future glorification on the lower creation.

4. Paul will instruct the readers about the relationship between the coming world, which will also experience a transformation that is commensurate with the transformation believers receive when they enter into the glorified state.
5. As mentioned previously, Paul is not concerning himself with the chronology of eschatology; he is not dealing with all the events that begin with the rapture and culminate in the Second Advent.

6. Rather, he is focusing on the age to come, which is inaugurated with the coming of Christ (Rev. 19:11-16), extends through the Millennial Kingdom (Rev. 20:4-6), and which will culminate in the creation of a new heavens and a new earth.  Rev. 21:1

7. The primary emphasis here must be on the conditions that will exist during the thousand-year reign of Christ on planet earth when lower creation will apparently be restored to its pre-fall condition.

8. Paul’s teaching here is that both the adjusted believer and the lower creation both currently suffer from a sense of imperfection and frustration; he goes on to indicate that both manifest an eager desire to be set free from their present imperfect states.

9. He begins with the longing of the physical creation; the noun kti,sij (ktisis--creation) can refer either to an action of creation or the result of the creative act--the creation itself.
10. Although there has been significant discussion on how this term is to be understood in this context, it must be strictly limited to the animate and inanimate lower creation.
a. While God created all things and this term can encompass His entire creation, it must be limited to a specific portion of that creation based on other theological realities.

b. For instance, the elect angels are part of God’s creation but cannot be included in this teaching because they were not ever subjected to futility (Rom. 8:20), and they have no need of being set free from corruption.  Rom. 8:21

c. In a similar manner, the fallen angels cannot be included in the term creation (even though God created them) since it should be evident that they have no anxious longing to see the sons of God take their rightful place.
d. Along that same line, one has to eliminate unbelievers from this statement since they have no understanding of the future glory and certainly do not long for it.

e. Believers must likewise be eliminated from this equation since it is evident that they are distinguished from the creation being discussed.  Rom. 8:19,21

f. Thus, one is forced to the conclusion that only sub-human creation is in view; this includes all of nature, the natural world of animate and inanimate life.

11. Paul employs the literary device of personification when speaking of the lower creation; the Oxford English Dictionary defines personification as “the attribution of a personal nature or human characteristics to something nonhuman, or the representation of an abstract quality in human form”.
12. This device is something with which he would have been familiar because of its frequent use in the Old Testament; examples of this include:

a. The earth and various parts of lower creation are pictured as mourning because of the transgressions of mankind that bring the judgment of God.  Isa. 24:4-7; Jer. 4:28; Hos. 4:1-3

b. The inanimate creation is personified as a witness, which testifies to the reality of God and His glory.  Ps. 19:1-4
c. The sun is personified as a young bridegroom, a military hero in the prime of life, who manifests an exuberant and joyful delight in accomplishing his goals.  Ps. 19:4-6
d. Wisdom and understanding (abstract qualities) are personified as women, who seek to influence those that not oriented to God; they are also personified as being quite cruel to the negative who reject their advice.  Prov. 1:20-33

e. They are also personified as protectors of those that are immature, naïve, and undiscerning, who are subject to various enticements that will destroy them.  Prov. 7:4-8
f. Wisdom is personified as a noble hostess, who prepares a lavish feast, and who issues an open invitation to all those who lack wisdom to partake of her bounty (sound doctrine).  Prov. 9:1-6

g. Folly is personified as a temptress, a strange or loose woman that entices men with promises of satisfaction but who ultimately kills them.  Prov. 9:13-18
h. Cities and nations are personified in particular ways to communicate some spiritual truth about them; for instance, Babylon is personified as a delicate virgin, who is about to be ravished, teaching the reality of the nuclear devastation of the U.S.  Isa. 47

i. As in Romans, the various parts of the lower creation are personified as rejoicing at the return of the Lord and the execution of His righteous judgment.  Ps. 96:11-13, 98:7-9
13. Paul deals with the creation from the standpoint of what must be considered as yearning; the creation is represented as having a strong desire for the sons of God to take their proper place of glory.
14. The noun he uses is a rare one that is only attested in the New Testament; avpokaradoki,a (apokaradokia--anxious longing) literally refers to a watching with the head stretched forward in an alert fashion.
15. The lower creation is pictured as being emotionally invested in the future glorification of believers since Paul goes on to say that the nature of creation itself will participate in the glorious freedom that will characterize the sons of God.  Rom. 8:21
16. Paul further emphasizes the matter of anticipation by using the grammatical subject anxious longing for the true subject creation; he then uses a verb that also emphasizes the matter of anticipation.
17. The verb avpekde,comai (apekdechomai) is a triple compound, which is a strengthened form of evkde,comai (ekdechomai); that verb means to remain in a place and wait for something or someone.
18. It comes from a root that has the idea of receiving someone in a favorable manner, to indicate approval by means of a welcome reception.
19. The full compound has the sense of expecting someone and eagerly awaiting their arrival; it will be linked with the virtue of patience later in this section.  Rom. 8:25
20. This verb is used eight times in the New Testament and is only used in one context that does not related to the matter of the Second Advent.
21. Paul indicates that the believer is to share the same eager anticipation for the return of Christ that the creation is personified as exhibiting.  ICor. 1:7; Phil. 3:20
22. What creation is awaiting is the revelation, the full disclosure of the true nature of the sons of God.
23. Adjusted believers are incognito at this point, having their true identity and nature covered by a body of sinful flesh; as such, they await the redemption of the body so as to assume their rightful place in the kingdom.  Col. 3:3-4
24. At the Second Advent, the world will see the glory of the resurrected sons of God who, like their Savior, will have spent some time in Heaven in a glorified state but will not be manifested to the world at large until the return of Christ.
8:20 For the creation was subjected to futility, (not willingly, but because of Him who subjected it) in hope  {ga,r (cs) explanatory as to why creation is anxious--h` kti,sij (n-nf-s) what was created, lower creation--u`pota,ssw (viap--3s) lit. to arrange under, to put into subjection, to subordinate--h`            mataio,thj (n-df-s) 3X, the state of being without use or value, that which is futile, that which lacks purpose; dative of indirect object--ouv (qn) not--e`kw,n (a--nf-s) 2X, to be favorably disposed to do something, what is voluntary, what comes from one’s free will--avlla, (ch) but--dia, (pa) because of, on account of when used with accusative--o` (dams+) u`pota,ssw (vpaaam-s) the one having subjected--evpi, (pd) on the basis of--evlpi,j (n-df-s) hope, expectation; modifies the verb subjected at the beginning of the verse}

8:21 that the creation itself also will be set free from its slavery to corruption into the freedom of the glory of the children of God.  {o[ti (cs) that, introduces the content of hope, what the hope is-- kai, (ab) adjunctive, also--auvto,j (npnf3s) intensive use, itself--h` kti,sij (n-nf-s) the creation--evleuqero,w (vifp--3s) will be set free--avpo, (pg) away from--h` doulei,a (n-gf-s) 5X, ablative of separation; the state of being subservient, slavery--h` fqora, (n-gf-s) 9X, objective genitive acts as direct object; apposition, the bondage consists of decay or corruption; that which is perishable, subject to corruption and decay--eivj (pa) into, denotes a goal achieved--h` evleuqeri,a (n-af-s) 11X, the state of being free, freedom, liberty--h` do,xa (n-gf-s) genitive of production, the glorified state is characterized or produces final freedom--to, te,knon (n-gn-p) possessive genitive, belonging to, possessed by--o` qeo,j (n-gm-s) genitive of relationship}

Exposition vs. 20-21

1. Paul continues the thought of the anxious longing of creation by introducing an explanation as to why the creation is personified as anticipating the revealing of the sons of God.

2. Verses 20 and 21 constitute a single sentence in the Greek and explain why the creation is in a state of bondage in the first place.

3. As noted in the previous exposition, the Greek noun kti,sij (ktisis--creation) must be limited to animate and inanimate lower creation.
4. The verb u`pota,ssw (hupotasso--to put into subjection, to subordinate) is found in the passive voice, which has led some interpreters to at least three views on who the subject of the verb is.
5. Some has suggested that the subject is Adam, whose original sin brought the old sin nature into existence; they rightly recognize that the old sin nature is the source of death and decay.
6. Others attribute the action to Satan, whose lies and deceptions led to the fall, which ultimately resulted in a curse of lower creation.
7. While both Satan and Adam had their part in the fall, the actual judgment on the creation was pronounced and enforced by God, who alone has the authority and power to condemn the lower creation because of the entrance of sin.
8. Thus, the verb u`pota,ssw (hupotasso) should be understood as another example of the divine passive; when God is the agent of a passive verb, He is often not explicitly identified.
9. Most interpreters have recognized that Paul is referring to the very specific event that is recorded in Genesis when God pronounced a curse on the lower creation.  Gen. 3:17-18
10. This serves as a perfect example of suffering by association; the creation did nothing to bring about the curse (that was the work of Satan and Adam), but suffers by virtue of its association with Adam.
11. Although the English translation does not reflect it, the emphasis on the statement is on the noun mataio,thj (mataiotes--futility); although it is in the dative case, its position at the beginning of the sentence is designed to emphasize it.
12. The term mataio,thj (mataiotes) has also generated considerable discussion, with some interpreters favoring a view that the abstract term is used for the concrete; thus, they understand the singular term to refer to vain or worthless men.
13. Another view focuses on the use of the cognate verb mataio,w (mataioo--engaging in worthless or futile speculation) that is used in Romans 1:21; this leads to the idea that mankind’s idolatry is an example of the exploitation of the creation for man’s own purposes.
14. Similarly, some have noted that the noun could be used to refer to pagan gods; this view suggests that Paul meant the world has been subjected to various celestial/spiritual powers.  Ps. 31:6
15. However, a large number of interpreters believe that the term mataio,thj (mataiotes) is used here in the same way it is used in the Septuagint, where it is mostly used to translate the Hebrew term lb,h, (hebhel--vanity).
a. The basic meaning of the word is wind, breath, mist, or vapor.  Prov. 21:6; Isa. 57:13

b. The first usage of this root is found in Genesis; it is the proper name for the second son of Adam and Eve—Abel.

c. There are basically three contexts outside of this proper name in which the term is used; first, it is used for false gods, and usually translated by the term idols.  Deut. 32:21; I Kings 16:13,26

d. The second context in which we find the term relates to the fleeting nature of life, the fact that human existence is quite transitory.  Job 7:16; Ps. 39:5; Eccles. 9:9

e. The third way in which the Hebrew noun is used relates to that which does not profit, that which lacks substance, that which has no permanent value, and that which does not provide lasting satisfaction.

f. The majority of the usages refer to that which is unsubstantial, fruitless, senseless, absurd, or that which lacks purpose and does not matter.  Eccles. 2:1,11,19

16. The sense in Romans focuses on that which does not accomplish what it was designed to accomplish, that which has become ineffective.
17. Thus, Paul is stating that the physical lower creation has been subjected to the disappointment of not being able to fulfill the very purpose for which God created it in the first place.

18. The reality is that the physical creation was designed for man, who was to exercise authority over it by acting as God’s appointed steward.  Gen. 1:26,28

19. With the fall, the introduction of sin into the physical world not only had consequences for mankind (spiritual death for all men via the old sin nature), it had dramatic consequences for the physical environment.

20. As one interpreter has observed, “Everywhere our eyes meet images of death and decay, the scourge of barrenness, the fury of the elements, the destructive instincts of beasts, the very laws which govern vegetation, everything gives nature a somber hue”.

21. God informed Adam that his action in listening to his wife (obeying her) instead of listening to and obeying God would have a deleterious (that which is harmful in some subtle or unexpected way) effect on the physical environment.  Gen. 3:17
22. Life in the Garden of Eden had been characterized by God’s abundant provision; the trees of the garden afforded Adam an abundance and variety of living grace.

23. It is apparent that the lower creation of animals possessed no fear of Adam and exhibited no ferocity toward man or other animals.

24. In fact, the biblical evidence is that both man and animal were provided a vegetarian diet that did not require the death of anything.  Gen. 1:29-30
25. Man’s place in the Garden of Eden was characterized by abundance and fulfillment; his vocation was to tend and guard the garden.

26. In that regard, there is no indication that Adam engaged in what we would call toil or labor; rather, the work in the garden was more along the lines of a hobby that God made pleasurable and fulfilling and that Adam really enjoyed.

27. Man and nature were united in a cooperative lifestyle that allowed both to fulfill the very purpose for which God created them.

28. With the fall, the ground is cursed and becomes much less productive; worse yet, what it will produce is described as thorns and thistles.  Gen. 3:18
a. The first term is the Hebrew #Aq (qots--thorns) refers to things that have thorns or spikes and are by their very nature harmful and injurious.
b. As noted in HALOT the term is one that can be used metaphorically to denote a hostile environment; as such, it is a perfect term for the result of God’s curse.
c. The second Hebrew term rD;r>D; (dardar--thistles) is derived from a verbal stem that has the sense of that which is free, that which grows freely or exuberantly; this refers to the prolific nature of weeds, which grow without help or cultivation but which are of no value to mankind.
29. In the beginning man was dominant over God’s creation; that creation will no longer cooperate with man since the unity between man and the natural environment is changed into a competition for dominance.

30. What the earth freely yielded prior to the fall, with minimal exertion on the part of man, will now be attained only through intensive and prolonged labor; man will have to plow, plant, water, cultivate, weed, fertilize, and reap the food he needs for survival.

31. Man will need materials for building shelters, for making tools, for manufacturing clothing and other necessities, which can only be taken from the lower creation.
32. The life in the garden that was characterized by pleasant labor will now be characterized by strenuous exertion; man will spend much of his effort simply providing the necessities of his own living grace.  Gen. 3:19

33. In all this unrelenting and unrewarding drudgery, man will live with the constant recognition that death awaits; the specter of death has haunted man from the beginning, as he works with the uncooperative ground that will eventually receive his remains.
34. All the things he will need for his future existence will come from a creation that is no longer as productive or as cooperative; rather than existing in harmony with his environment man will find that his environment has become hostile to him.
35. The hostility of the environment is evident in natural events like earthquakes, volcanic eruptions, landslides, wildfires, erosion, droughts, floods, tornadoes, and hurricanes which can injure of kill man.
36. Add to all the natural dangers the threats that will be posed by an animal kingdom that is now also hostile to man; small animals like flies, gnats, ants, and other insects will not only irritate mankind, but may destroy the labor he has bestowed on his crops.

37. Higher animal life will also threaten his existence; animals that are not predatory by nature (like deer and rabbits) can still damage or destroy his crops, buildings, and his peace of mind.

38. Predatory animals are not simply pests, they actually provide a constant threat to man’s physical safety; many people are still being killed annually by predators such as wolves, bears, and other beasts of prey.

39. All these factors serve to explain the concept of futility to which God subjected the physical creation.
40. Paul goes on to point out that the personified creation did not come into its current state of frustration and absurdity of its own accord; the two statements that follow are parenthetical, with the sentence being resumed by the prepositional phrase in hope.

41. The adjective e`kw,n (ekon--willingly) pertains to being favorably disposed to do something; it denotes that which is unforced, that which is voluntary, and done of one’s own will.
42. Once again, Paul refers to the fact that God, who is still the unnamed subject of the two uses of the verb u`pota,ssw (hupotasso--subjected), is the final cause of the curse; while Adam is the near agent that brought the curse, God is the agent who pronounced and enforced it.  Gen. 3:17 “because of you”
43. The main sentence now continues with the prepositional phrase in hope, which is to be construed with the main verb; the sense is that the creation was subjected to futility…in hope that…
44. Two important things are evident here; the first being that future hope of change explains why the creation is personified as anxiously longing for the revealing of the sons of God.  Rom. 8:19
45. The second is that hope was the condition upon which the creation was subjected to vanity; God performed this action on the basis of hope, His knowledge that the creation would be restored to its initial purpose through the work of His Son.

46. In that regard, the promise to Eve is the initial statement of this hope; the seed of the woman will be the very one that will set creation free from its slavery to corruption.  Gen. 3:15

47. Verse 21 begins with the conjunction o[ti (hoti--that, because), which is used here to introduce the content of the aforementioned hope.
48. While there is a minor textual issue here, the variant reading dio,ti (dioti) likely arose because of dittography; this occurred when the last two letters of the previous word were accidentally written again.
49. There is another example of a divine passive in the verb evleuqero,w (eleutheroo--to make or set someone free), which can only refer to the same agent that subjected it.
50. Only God has the power to pronounce a curse on the physical creation and then reverse the effects of that curse at a later time, restoring creation to its intended purpose and function.
51. The previous statement in verse 20 regarding the present state of futility to which the world has been subjected is defined more precisely as bondage/slavery to corruption/decay.
52. While the emphasis is on the creation being set free from its slavery, it should be noted that the adjunctive use of the conjunction kai, (kai--also) indicates that this will be accomplished in conjunction with the freeing of the sons of God.
53. Just as all men entered into slavery to the old sin nature at the fall, even so the creation was subjected to what is called the slavery of corruption.
54. The repeated use of the slavery metaphor emphasizes that creation is no more able to free itself from bondage than man was able to free himself from his spiritual bondage.

55. All the environmentalists, animal rights activists, and global do-gooders will not be able to stop or reverse the forces that dominate the creation at this time.

56. They will not be able to stop the predation within the food chain, they cannot reverse the laws of thermodynamics, and they will not be able to stop the decay and disintegration that is so evident within the natural realm.

57. However, when men are perfectly redeemed in the glorified state the world will be likewise restored to its original state; this passage strongly suggests that God will transform the existing creation rather than create a new world. 
58. This restored creation will begin at the outset of the Millennium and continue until it will be replaced with a new heavens and a new earth.  IIPet. 3:12-13
59. The Greek noun fqora, (phthora) deals with the breakdown of organic matter; it denotes the physical deterioration, corruption, and decay that permeates the natural world.
60. Since Paul indicates that this subjection came to pass at a certain historical point, it should be evident that what is seen in creation now, with its predation, death, and decay was not originally and will not be the way it was designed to and will function.

61. Nevertheless, Paul does not spend any time attempting to describe the creation before the fall, neither does he provide any information with respect to the eschatological changes that will occur following the Second Advent.

62. He simply states that the liberation that believers will experience when the sons of God receive their glorified places will be similarly shared in some way by the natural order.

63. A study of the Old Testament passages related to the matter of the millennial rule of Christ reveals that there will be changes that will be evident in mankind as well as changes that will be evident in the physical creation.

a. Man will once again experience a long lifespan.  Isa. 65:20-22 
b. Physical health will be the norm.  Isa. 30:26, 33:24, 35:5-6; Jer. 30:17
c. The world will experience changes in geology (Zech. 14:4,8,10) and climate.  Isa. 35:6-7

d. The animal realm will also be changed; animals will lose their ferocity and any type of poison they currently possess.  Isa. 11:6-9, 35:9, 65:25
e. The creation will be one that is characterized by fertility and abundance.  Isa. 32:15, 35:1-2

64. While one cannot begin to fully grasp those tremendous blessings that will characterize the age to come, it is evident from these verses that such changes are keyed to the revelation of God’s children in their glorified states.

65. Although lower creation is the subject of Paul’s words, it must be observed that the real focus here is on the unveiling of the glory of the sons of God, which will result in blessing on the creation.

66. Just as sin and death are viewed as foreign powers that have invaded God’s creation, even so glory and liberty are the defining characteristics of the coming age that will invade this world and displace sin and death.

67. The physical order will then be blessed in conjunction with the glory of the sons of God; this is an example of blessing by association that will undo the previous cursing by association.

68. Just as the physical creation did nothing to bring about the curse in the first place, it was a matter of cursing by association with the sin of Adam, even so the creation will be blessed by association with the glorified sons of God and will fulfill the very reason for its existence.

8:22 For we know that all the creation groans and suffers the pains of childbirth together until now.  {ga,r (cs) explanatory--oi=da (vira--1p) we know with certainty--o[ti (ch) introduces the content of our knowledge--pa/j (a--nf-s) all, not whole--h` kti,sij (n-nf-s) the natural creation--sustena,zw (vipa--3s) 1X, to sigh, groan, complain, or grumble with someone--kai, (cc) and--sunwdi,nw (vipa--3s) 1X, lit. to suffer the pangs of childbirth in common with others--a;cri (pg) marker of extent of time, up to a point, until--o` (dgms+) the--nu/n (ab) the now, the present time}
Exposition vs. 22
1. Paul begins verse 22 with an assertion that is designed to appeal to the knowledge that believers should have with regard to the present physical order.
2. Paul was certain that any thinking believer would be aware of the obvious imperfections that exist in the natural realm, the predation, the poisons, the hurricanes, avalanches, volcanic eruptions, floods, drought, as well as the matters of death, decay, and even extinction.
3. Jewish literature, both biblical and extra-biblical, also contained information regarding the present creation and the plans of God for a renewed creation that would eventually culminate in the creation of a new heavens and a new earth.

4. Thus, it is evident that Paul thought adjusted believers should recognize that this present world is in trouble; he expresses the nature of this trouble by applying the concepts of groaning and childbirth to this current physical world.
5. The initial subject is all the creation, which indicates that what can be observed can be observed on a global scale; additionally, it indicates that the various parts of lower creation (plants, animals, icecaps, waters, seas, marine life, etc.) are all subject to slavery to corruption.
6. If the world was in a condition that obviously expressed this corruption in Paul’s day, how much more evident should this be to those living in the present day?

7. The media constantly reports on the catastrophes that befall man simply by virtue of the natural order; earthquakes, hurricanes, floods, volcanic eruptions, droughts, fires, famines are regular occurrences.

8. There is pretty specific evidence that such things are becoming more frequent, which was something that Jesus Christ indicated would happen as the world approached the end of the age.  Matt. 24:7
9. The two verbs Paul uses to describe this current state of affairs are sustena,zw (sustenazo--to groan with) and sunwdi,nw (sunodino--to experience labor pain with), both of which are only used here in the New Testament.
10. Although both verbs have a prefixed preposition su,n (sun--with), which is normally used as a marker of accompaniment and association, an external association is not in view.
11. The creation is not suffering with someone else like Christ or Christians; rather, it means that all the parts of lower creation are suffering in concert with each other, as both plants and animals are subject to the realities of predation, death, and decay.
12. The verb sustena,zw (sustenazo--groans) comes from the root verb stena,zw (stenazo), which means to express oneself in an involuntary way in the face of some undesirable circumstance; it is a verb that expresses discontent.
13. As Philippi has observed, “The entire creation, as it were, sets up a grand symphony of sighs.”
 
14. The second verb is sunwdi,nw (sunodino--to be in labor with) and provides a positive sense to the expressions of pain and groaning that creation now endures.
15. As many interpreters have noted, this is not pain that is meaningless, but pain that is the same type of pain that a woman experiences in childbirth; it is not pain associated with dying or death, but pain the brings the promise of new life.
16. While Jesus Christ spoke of the birth pangs that would be evident prior to His coming (Matt. 24:8), these are not the pangs that Paul has in view in this section.

17. Rather, the lower creation is personified as a woman about to give birth to a new creation; the painful struggle has a beneficial and glorious end in view when the new creation comes forth.

18. Paul indicates that these pains and struggles began at the point that the creation was made subject to futility (Rom. 8:20) and that the situation continues unabated until the time of writing.

a. Prior to the fall of man, no weeds, no poisonous plants, no thorns or thistles or anything else existed that could cause pain, harm, or even death.

b. Similarly, there were no poisonous insects, snakes, birds, frogs or fish to harm man; the higher forms of animal life were not predatory or dangerous to man.

19. While there are many today that advocate living in harmony with nature (often as a form of “natural“ spirituality, which is total human viewpoint), the truth is that nature is not conducive to this as it was in the beginning.
20. If one adopts a lifestyle of living off the land apart from the benefits of civilization and technology, it is evident that he is more subject to discomfort, pain, cold, heat, injury, disease, and an early death.

21. As someone has stated, this earth is not a friendly place, but is a violent and dangerous place with many things (both animate and inanimate) that are not only harmful to humans but deadly.

22. This section has prompted a number of interpreters to consider the implications of Paul’s teaching on the matter of the environment and how believers are to relate to it.
a. Most normal people would accept the premise that things like polluting the air, water, or overall environment is not a wise course of action; however, the believer should not need a verse in the Bible to instruct him in matters of basic common sense.

b. Further, most normal people recognize that it is not wise to misuse or waste limited natural resources or to harvest segments of the animal population simply for the thrill of so doing.

c. Excessive harvesting of a single resource will ultimately deplete or destroy that resource; however, one must recognize that extinction has always been a constant feature of a decaying natural world.

d. Some take this verse as a proof that there is a need for society to have legislation that addresses the selfish and self-centered nature so as to restrain or prevent destruction to the environment.

e. Others advocate against the abuse of animals, as if the Bible had not already addressed this matter.  Deut. 22:6-7, 25:4; Prov. 12:10

23. However, this can quickly turn into a human good attempt to save the world; as one author has put it, “This has profound implications for the behavior of Christians as individ​uals, business leaders, and citizens of society. Negatively, this means that Christians should not act in ways that contribute to the decay of nature and increase its groaning.” 

24. However, outside of basic considerations like not being wasteful, not killing simply for the thrill, not polluting one’s environment, and being a good steward, what is the believer to do?
25. It must be pointed out that there are very few verses that address the matter of man’s stewardship over the natural world; however, it is quite clear that Adam was tasked with the stewardship of his environment.  Gen. 1:26-28, 2:15
a. It is evident from the mandate given to Adam that his dominion was that of the Garden of Eden; there was no indication that Adam was even to venture outside the garden.  Gen. 2:15

b. In fact, Adam was only forced out of the Garden of Eden as a function of God’s judgment, and Adam is told nothing further about the creation and his responsibility.
c. The language used in Genesis 2:15 limits God’s initial purposes for Adam to work within the garden and to guard or protect it from invaders.

d. With Adam’s fall, he forfeited his position of rulership within this world to Satan, who became the god of this world at the fall.  Jn. 16:11; IICor. 4:4
e. God placed a curse on the realm of nature that clearly involved removing the lack of cooperation with mankind that nature had previously exhibited.  Gen. 3:17-19

f. This does not rule out the extinction of certain types of plant and animal life, since the natural world is quite capable of continuing without every species.
g. Nor does it rule out an environment that is continuing upon a path of decay and corruption that left unchecked might very well end in its destruction.

h. Nevertheless, while the natural order still remains under the initial curse that God placed on it, there is a divine promise that the created order will continue to exist as long as the earth itself.  Gen. 8:21-22

i. While it makes good sense for each generation to act as wise stewards of the creation in order to guarantee the blessings of that creation to future generations, most Bible students recognize that the Word of God does not present an environmental agenda like those being espoused presently.  Lev. 25:2-5
26. Since Paul indicated that nothing had really changed from the time creation had been subjected to futility (that occurred at the fall) until the time of writing (until now, some 4000 years later), one must ask if he perceived that anything would ever change with the lower creation.
27. The view that “Nature continues to groan because of the short sighted and selfish acts of the human race”
 is itself very simplistic, ignoring the matter of sin that caused this, the actions of the demonic realm, and the God that judged the natural order in the first place.
28. In the end, each believer must consider for himself how he views God, God’s creation, his relationship with that creation, and his individual responsibilities toward that creation.
29. However, those determinations should be made with a biblical worldview, the mindset of the Spirit, and based on what the Bible actually tells man with regard to God’s will in the matter and not based on current politically correct agendas that actually tend to exalt animals and lower creation over humanity.

30. Thus, the believer recognizes a decaying world order that will continue to rest under the curse until the time that it is freed from its slavery into the liberty promised to the sons of God.

31. Paul’s comments in this section are not designed to promote either activism or despair; rather, his comments focus on the very real hope of a better world that will be inaugurated with the revealing of the sons of God.  Rom. 8:19

8:23 And not only this, but also we ourselves, because we have the first fruits, that is the Spirit, even we ourselves groan within ourselves, although we are awaiting eagerly our adoption as sons, that is, the redemption of our body.  {de, (cc) and, now--ouv (qn) not--mo,noj (ab) only, alone--avlla, (ch) but--kai, (ab) adjunctive, also--auvto,j (npnm1p) intensive pronoun, we--e;cw  (vppanm1p) having, causal part. denotes the reason for our groaning--h` avparch, (n-af-s) 9X, lit. to make a beginning, the beginning of a sacrifice; used as collective singular--to, pneu/ma (n-gn-s) genitive of apposition, the Spirit is the first fruit--kai, (ab) could be adjunctive “also” or ascensive “even”--evgw, (npn-1p) we, we Christians--auvto,j (npnm1p) intensive, ourselves--stena,zw (vipa--1p) 6X, to express oneself involuntarily in the face of some undesirable circumstance, to sigh, groan, complain, bemoan; customary present--evn  (pd) in, inside--e`autou/ (npdm1p) ourselves--avpekde,comai (vppnnm1p) 8X, 3X in this chapter 8:19,23,25; to await eagerly for the purpose welcoming; can be classified several ways--ui`oqesi,a (n-af-s) the placement of sons, the expression of glorified sons--h` avpolu,trwsij (n-af-s) 10X, buying back or setting free by paying a ransom, relaese, redemption; appositional to huiothesia--to, sw/ma (n-gn-s) objective genitive, the body receives the redemption--evgw, (npg-1p) possession, our bodies}

Exposition vs. 23

1. The initial statement of verse 23 continues the thought of the previous verse respecting the desire of the personified creation to be restored to its initial form, function, and glory.
2. Paul advances his thoughts about the matter of creation groaning by emphasizing the fact that adjusted believers also experience this reality.

3. Although Paul has largely focused on the benefits and privileges of those that have been justified by faith, he will now acknowledge that Christians are presently in the same situation as the lower creation.

4. While it is true that all believers are currently caught between the curse and the glory to come, it does not mean that all are equally aware of spiritual realities.

5. Therefore, it should be evident that this must be limited to adjusted believers since all Christians are in possession of the Holy Spirit; however, not all Christians are focused on the matter of their future glory or have the correct attitude about their coming deliverance.

6. The groaning of adjusted believers is emphasized by the repetition of the emphatic use of the personal pronoun auvto,j (autos--ourselves); both usages are to be construed with the main verb stena,zw (stenazo--groaning, sighing).
7. Paul also uses the conjunction kai, (kai) in two adverbial ways; the first use should be taken in an adjunctive sense of also since Paul is now including the groaning of adjusted believers with the groaning of the personified creation from the previous verse.
8. The second use of the conjunction kai, (kai) should be understood in an ascensive sense; the ascensive use is one that is designed to intensify the argument or emphasize the force, which is precisely what Paul does with the repetition of kai, (kai).
9. The emphasis here would then be on the fact that it is nothing less than God’s own children, His sons that groan in some harmony with the groaning of creation.
10. Paul goes on to define the nature of believers (we ourselves) in view with a participial phrase having the first fruits of the Spirit.
11. The participle of the verb e;cw (echo--having) has been classified in a couple of different ways; some view the participle as concessive, which would indicate that the adjusted believer groans although/ in spite of the fact that he has the first fruits of the Spirit.
12. The second view sees the participle as having a causal force, which means that the adjusted believer groans precisely because he has the first fruits of the Spirit.
13. The latter view seems preferable here since only those that are in possession of the Holy Spirit are viewed as engaging in sanctified groaning.
14. The phrase the first fruits of the Spirit is open to a couple of interpretations; the difficulty lies in the fact that both views are true and both have considerable support.
a. The genitive of the Spirit could be understood in an appositional sense; this indicates that the Spirit defines more closely what is meant by the leading term first fruits.
b. The term first fruits is always used as a collective singular in the New Testament and refers to the Jewish custom of bringing the first portion of the harvest to the Temple and offering it to God.  Ex. 23:16,19; Lev. 23:10-11; Num. 18:12
c. While the usage in the Old Testament focused on the sacrificial system instituted in the Mosaic Law, these associations are not present in the New Testament of the term.
d. The term is used in a metaphorical sense to denote both the commencement of a process and the unbreakable connection between the beginning of the process and its certain completion.
e. In that regard, it often focuses on the first stage of something and the fact that the first stage implies the culmination of what was begun.
f. When it is applied to the gift of the indwelling Holy Spirit, the idea is that what God has begun in the Christian will certainly be brought to its anticipated conclusion.
g. As Schreiner has keenly observed, since the statement involves the idea that receiving the Spirit is the first stage of the redemption process, the term “first fruits is virtually synonymous with the term avrrabw,n (arrabon--pledge).
  IICor. 1:22, 5:5 
h. Thus, the first fruits, the pledge, or the down payment of the indwelling of the Holy Spirit is merely the first part of God’s work that guarantees that the remaining aspects of glorification and reward are certain to come to pass.  Eph. 1:14
15. The second view sees the genitive of the Spirit in a partitive or even subjective sense; the term first fruits would then focus on the initial blessings bestowed upon believers by virtue of the working of the Holy Spirit in their lives.

a. The blessings of the Spirit would include the recognition of and security of one’s salvation (Rom. 8:16), the blessings of the fruit of the Spirit being produced within believers (Gal. 5:22ff), the blessing of fellowship produced by the Spirit with others in God’s family (Phil. 2:1), and more.  
b. This view indicates that what blessings the Spirit produces for and within believers currently are only a foretaste of the coming age, in which the full glory of God’s inheritance will be bestowed and manifested.  IICor. 3:18
16. Both views have significant support, and both views are true; it is possible that Paul had both in mind since he recognized that the indwelling of the Spirit as the basis for His blessings in the life of the believer.

17. The verb used of the current actions of adjusted believers is the root of the verb that was used in verse 22 regarding the creation.
18. stena,zw (stenazo--groaning) means to express oneself in an involuntary way in the face of some undesirable circumstance; it can run the gamut from a simple sigh (Mk. 7:34) to expressing discontent by complaining.  James 5:9
19. Although the verb and its cognate noun stenagmo,j (stenagmos--a groan or sigh) is not used often in the New Testament, it is used more frequently  in the Septuagint.
20. The terms are used regularly in the Old Testament for the type of response that is occasioned by oppression and the desire for deliverance from that oppression; in that regard, they are used for expressions of pain and prayers for deliverance.
21. In this case, the groaning is to be understood in a sanctified sense; the believer is placed into a state of spiritual discontent since he recognizes that his current experience with the Spirit is simply a portent of the coming glorious experience in the resurrection body.
22. Because he looks forward to the glorious reality of life with the Lord in a restored environment, in which the sin nature will be a thing of the past, he naturally longs to leave this mortal world behind and experience the full reality of Ph3 sanctification.  IICor. 5:1-4
23. Many interpreters have referenced the eschatological tension that believers experience, which has often been labeled as the “already, but not yet” experience.

24. The believer has already been transferred into the realm of union with Christ, righteousness, life, and the presence and working of the Holy Spirit in his life, which makes him long for the full experience of life with God in a glorified state.
25. The fact that Christians have only received the first installment of the redemption process is evident since he must continue to deal with the residual presence of the old sin nature.

26. Therefore, the sanctified groaning of the believer in time is based on his desire to be rid of the remnants of the old sin nature, personal sin, and death (Rom. 7:24-25a); this is coupled with his desire/prayer for the redemptive process to reach its completion.  
27. The prepositional phrase evn e`autoi/j (en heautois--in ourselves) should not be understood in a corporate sense (among ourselves), as though the local church would come together and voice their spiritual discontent in some sort of service of sighs.
28. Rather, it should be taken in an individualized sense; this means that adjusted believers experience this deep-seated internal reality on an individual basis and express it in an individual way.
29. The verb groan is modified by a circumstantial participle that has been classified in any number of ways, but which certainly provides a contrast between the discontent of the Christian in this life and his eager anticipation with respect to the future.
a. Some see the participle has having a temporal force, which would mean that we groan while/ during the time we are anticipating the adoption.
b. Others have classified this as a participle of result; this would mean that the outcome of the verb groaning would be eager anticipation.  This is the least likely choice.
c. Another view is that this is to be construed as a concessive participle; this indicates that the state of the main verb groaning is true in spite of the state or action of the participle.  This would mean that believers groan in spite of the fact that they also possess eager anticipation regarding the future.
d. The last view understands the participle in a causal sense; this type of participle indicates that cause or reason of the action of the verb.  This would mean that Christians groan because they are eagerly anticipating their glorious future.

e. Outside of the second view, the other three classifications each have supporters; however, the third seems to be the most likely in this context and enjoys the most support among interpreters.
30. The verb avpekde,comai (apekdechomai--await eagerly) is a triple compound that combines the ideas of receiving favorably or welcoming one from a distance; it has the idea of eager anticipation and is generally used in eschatological contexts.  ICor. 1:7; Phil. 3:20 
31. Paul now returns to the subject of adoption, which he had introduced in verse 15; several interpreters have noticed what appears to be a contradiction between that verse and what Paul states in verse 23.

32. This is likely the basis for the textual issue in verse 23; some manuscripts omit the term ui`oqesi,a (huiothesia--placing as sons, adoption), which was likely done since it appears to contradict what Paul previously said about believers already having received adoption.
33. However, there is no contradiction and the term should be accepted as part of the original; Christians are adopted into God’s family at the point of justification but still await the final element of that adoption process.
34. While the adoption was received at the point of salvation, the process remains incomplete until such time as Christians receive their resurrection bodies and inherit the glory that is the destiny of God’s sons.
35. This final element of adoption is defined more precisely by the appositional phrase the redemption of our bodies.
36. It must be noted that redemption is both an act and a process that will culminate in the resurrection of the mortal body; Jesus Christ redeemed mankind positionally by means of His death on the cross.  Eph. 1:7

37. However, redemption is only experienced and enjoyed by those that accept the terms of the gospel; there is no biblical justification for any consideration of a doctrine of universal redemption.  

38. The purpose of redemption is not only to free the person from his burden, but also to provide freedom to the one that believes; freedom is provided along with the experience of greater life.  Gal. 5:1

39. Therefore, the Ph1 concept of redemption involves the ransoming of individuals from their pre-salvation existence, and delivering them into the spiritual reality of life in Christ.  Jn. 10:10

40. The final stage of the redemptive plan also requires a Ph3 redemption; this involves the physical body, which will ultimately be transformed into conformity with the body of His glory.  Phil. 3:21
41. For the Church Age believer, redemption will be fully completed at the rapture, when believers will see Him for the first time.  IJn. 3:2

42. Therefore, the believer will ultimately be redeemed body, soul, and spirit, and enter into the full liberty of the glory of the sons of God.  Rom. 8:21
43. It is at this time, when Christians are set completely free from matters of sin and death, that the physical creation will be freed from its slavery to corruption, entering into a new phase of glory and freedom.  Rom. 8:21

8:24 For we have been saved in conjunction with hope, but an object of hope that is seen is not an object of hope; for who keeps on hoping for what he already sees?  {ga,r (cs) for, explanatory--h`  evlpi,j (n-df-s) dative of association with the aforementioned  hope, expectation, confidence--sw,|zw (viap--1p) we were saved, delivered--de, (cc) adversative, but, now--evlpi,j (n-nf-s) hpoe, expectation--ble,pw (vpppnf-s) being seen--ouv (qn) not--eivmi, (vipa--3s) is--evlpi,j (n-nf-s) hope, expectation--ga,r (cs) for--o[j (apran-s) what, the thing which--ble,pw (vipa--3s) he sees, has now--ti,j (aptnm-s) interrogative, who?--evlpi,zw (vipa--3s) hopes, keeps on hoping}

8:25 But if we hope for what we do not see, with perseverance we wait eagerly for it.  {de, (ch) but, now--eiv (cs) hypothetical, 1st class condition--evlpi,zw (vipa--1p) we hope--o[j (apran-s) what, that which--ouv (qn) not--ble,pw (vipa--1p) we see--dia, (pg) through--u`pomonh, (n-gf-s) lit. to abide or remain under, to endure one’s circumstance, patience--avpekde,comai (vipn--1p) we wait eagerly}

Exposition vs. 24-25

1. These two verses conclude the short section that began in verse 19, which introduced the subject of hope as it relates to the lower, material creation.

2. Just as the creation expresses its slavery to corruption in unspoken groanings, even so the adjusted believer suffers and expresses his burden via sanctified groaning.

3. Nevertheless, just as the creation will be delivered from its bondage to corruption, so the Christian will be freed from the function and presence of the old sin nature at the time he receives the resurrection body.
4. The eager anticipation for the redemption of the body, in which the believer will share in his portion of the glory of God, is the substance of Christian hope and rejoicing.  Rom. 5:2
5. While there has been considerable discussion about how one is to understand the articular use of the dative evlpi,j (elpis--hope), it should not be understood as either a locative (in the sphere of) or an instrumental (by means of).
6. The Christian was not saved in the sphere of hope, since Paul has made it explicitly clear that all were in the sphere of Adam, the old sin nature, and death at the time of salvation.
7. Neither is hope the means by which Christians were saved; rather, all Christians were saved by compliance with faith in the work of Christ on his behalf.
8. As several have noted the term here should be understood as a dative of association, which indicates that Christian hope is inseparable from salvation; the Christian experience is to be characterized by and conditioned upon the reality of hope for the future.
9. The Greek noun evlpi,j (elpis--hope) deals with the matter of looking forward to something in the future; however, unlike the English term hope, the Greek term emphasizes the fact that there is some reason for confidence that the hope will come to fruition.

10. The term can often verge on the sense of confident expectation; thus, the adjusted believer recognizes his future expectation with respect to the matter of the glory of God.
11. The subject of eschatological hope was introduced in verse 20, which is the first reference to hope in this section; this subsequent reference has the definite article, which is to be classified as an anaphoric (to bring up again) use of the article.
12. Although the subject of hope relates to the matter of future glorification, Paul speaks of the salvation of the Christian as an accomplished fact. 
13. The aorist passive indicative of the verb sw,|zw (sozo--saved, delivered, rescued from danger) indicates that salvation is an historical reality that was provided by an outside agent (God) at some unspecified point in the past.
14. The constative aorist normally views the action as a whole without any interest in the inter​nal workings of the action; it describes the action in summary fashion, without focusing on the beginning or end of the action.

15. However, the eternal deliverance that was secured at the point of faith in the gospel has always been characterized by a lack of consummation; the believer experiences the tension between an accomplished salvation and future glory as he awaits the fulfillment of all that has been promised.
16. The Christian resides in a state in which the soul has been redeemed (Ps. 34:22, 71:23) but the sinful body still awaits its deliverance from the old sin nature and the evil that resides within it.
17. The conjunction de, (de--but, now) introduces a very obvious explanation of the nature of the hope Paul has in mind.
18. It should be noted that the Greek noun evlpi,j (elpis--hope) can be used subjectively to refer to the action of experience of hope (the attitude), or it can be used objectively to refer to the object of hope (the thing for which one hopes).

19. In the first portion of his explanation Paul deals with hope in the objective sense of that for which one hopes; this is evident by the fact that hope is modified by the phrase that is seen.
20. The hope or expectation for the believer is the resurrection of the body, the final redemption that will conclude the salvation process that began with faith in Christ.

21. While that verb ble,pw (blepo--see) means simply to see something, in this context it has the idea of a reality that has been attained, something that is present with the believer.
22. What the believer hopes for (his resurrection body and the glory that comes with it) is not visible or present at the current time; this once again emphasizes the “not yet” aspect of our salvation.
23. The negative statement that what is seen is not an object of hope is to be understood in a gnomic sense (a general fact that is true at all times); once one receives what he expects, he no longer has to anticipate it.
24. The last portion of verse 24 poses a question that is designed to confirm Paul’s previous assertion about hope that is realized is no longer really hope.
25. There are a couple of textual issues that do not materially affect the sense of the question; the first deals with whether the term tij (tis) is to be read as an interrogative pronoun ti,j (tis--who, which, what) or as an indefinite pronoun ti.j (tis--someone anyone).
26. The substance of the question is not changed with either reading since the force of it is that normal people do not exercise hope with regard to that which they already possess.
27. The second textual issue involves the substitution of the verb u`pome,nw (hupomeno--to stay behind, to patiently submit to something) for the verb evlpi,zw (elpizo--exercise hope).
28. The reading with the second verb is the preferable one (although the first reading is the more difficult) for several reasons as most English versions reflect.
29. Verse 25 concludes this section, which has emphasized the coming glory and the present situation that exists within the adjusted believer and in the creation at large.
30. Paul begins this verse with a first class condition in the Greek; this indicates that he assumes for the sake of the discussion that the Christian does in fact hope for that which he does not presently see or experience.

31. The adjusted believer recognizes that the promise of future glory is something in which he can place his hope for the future; the prospect of the glorified resurrection body is the object of that hope.

32. Again, the verb evlpi,zw (elpizo--hope) has the nuance of confident expectation with regard to the future; the English definition of hope expresses a greater sense of uncertainty than the Greek does.
33. Paul once again uses the verb avpekde,comai (apekdechomai--wait eagerly) to express the proper mental attitude the Christian is to have toward the glorious future that awaits him.  Rom. 8:23
34. While Paul has been writing in a general sense about the coming glory (eschatology is not the primary concern), for the Church Age believer the first experience of that glory will come at the rapture.

35. The ongoing state of eager anticipation is emphasized to some extent by the present tense of the verb; thus, the mental attitude of eager anticipation should be a defining characteristic for those that look forward to the appearing of Jesus Christ and the manifestation of God’s glory.  ICor. 1:7; Phil. 3:20-21
36. In the interim, the Christian is to humbly accept his niche in life even though it is one characterized by the reality of various sufferings.  Rom. 8:18
37. The prepositional phrase diV u`pomonh/j (di hupomones--through patience) is used to describe the manner in which the adjusted believer is to await the coming glory.  Heb. 12:1
38. The noun u`pomonh, (hupomone--patience) deals with the capacity to hold out or bear up under pressure; it has the idea of standing firm in the face of difficulties.
39. As mentioned in verse 18 the present sufferings of the believer can include persecution for the truth, health tests, common human problems, internal and external temptations, demonic attacks, and more.
40. Paul has already stated that such pressures in the Christian way of life are beneficial in that they contribute to the virtue of patience, which forms part of a dependable Christian character.  Rom. 5:3-4
41. Christian patience is not merely the passive acceptance or acquiescence to something that one cannot control (as in Buddhism where elimination of suffering equals salvation); rather, it is the willing submission to that which is not pleasant, the willingness to stand firm under real pressures and difficulties.

42. The term is often translated by the English term perseverance, which is a critical quality one must possess if he is to ultimately produce the fruit God seeks and if he is to successfully complete his course.  Lk. 8:15; Heb. 12:1

43. If the believer does not relate his sufferings to God and His plan, he will likely manifest various forms of unbelief, human viewpoint, complaining, self-pity, resentment, and even depression.  Num. 11:1, 14:27; Job 7:11

44. While Paul is describing the mental attitude fortitude the adjusted believer exhibits with regard to the coming glory, this also serves to define what the duty of each believer is and serves as an oblique exhortation to act in the proper manner.
45. As has been observed, Paul’s reasoning brings all these disparate elements together into a cohesive structure; since believers are eagerly anticipating their manifestation as sons of God (Rom. 8:23),  their salvation is currently best expressed as a hope.  Rom. 8:24  
46. Since it is based on hope, the only things the believer can do in light of this are to patiently wait and eagerly anticipate the glorious future that awaits him.
47. The sufferings of the present time should neither surprise nor discourage the Christian (Rom. 8:18); rather, he should willingly submit himself to them in order to share in the glory of God and Jesus Christ.  Rom. 8:17

8:26 Now in the same way the Spirit also helps our weakness; for we do not know what to pray for as we should, nevertheless the Spirit Himself intercedes for us with groanings too deep for words;  {de, (cc) now--w`sau,twj (ab) in the same way, similarly, likewise--kai, (ab) adjunctive, also--to, pneu/ma (n-nn-s) the Holy Spirit--sunantilamba,nomai (vipn--3s) 2X, lit. to grasp hold with someone, to come to the aid or assistance--h` avsqe,neia (n-df-s) lit. sickness, illness, disease; to experience some incapacity, weakness, or limitation--evgw, (npg-1p) genitive of possession--ga,r (cs) explanatory--to, (dans) not translated, but marks the following phrase as the object of the verb oida--ti,j (aptan-s) interrogative, who, which, what?--proseu,comai (vsad--1p) we might pray; subjunctive forms indirect question--kaqo, (cs) marks similarity, according to--dei/ (vipa--3s) it is necessary “how we should pray”--ouv (qn) not--oi=da (vira--1p) we, we believers know--avlla, (ch) but, nevertheless--auvto,j (npnn3s) itself, Himself--to, pneu/ma (n-nn-s) the Holy Spirit--u`perentugca,nw (vipa--3s) 1X, to plead or intercede on behalf of another-- supply for us--stenagmo,j (n-dm-p) 2X, an expression of strong concern or stress, a sigh, a groan; dative of manner--avla,lhtoj (a--dm-p) 1X, not spoken, without words, inexpressible}

8:27 now He who searches the hearts knows what the mind of the Spirit is, because He intercedes for the saints according to the will of God.  {de, (ch) but, and--o` (dnms+)  evrauna,w (vppanm-s) 6X, to make a diligent and thorough attempt to learn something, to examine thoroughly--h` kardi,a (n-af-p) the hearts--oi=da (vira--3s) knows--ti,j (aptan-s) interrogative, who, which, what?--to, fro,nhma (n-nn-s) 4X, the mindset, the way of thinking, what one has in might, thoughts, purposes--to, pneu/ma (n-gn-s)  possessive, the Spirit’s thoughts--o[ti (cs) causal, because--kata, (pa) according toa standard--qeo,j (n-am-s) God--evntugca,nw (vipa--3s) 5X, the Spirit intercedes, makes an earnest request or appeal--u`pe,r (pg) what is done in someone’s interest, on behalf of, for the sake of--a[gioj (ap-gm-p) saints, holy ones}

Exposition vs. 26-27

1. Paul has focused on the fact that Christians suffer along with the lower creation and express that suffering through sanctified groaning.
2. Based on this, some interpreters see the adverb w`sau,twj (hosautos--similarly, likewise) as comparing the similar thoughts of Christian groaning with the groaning of the Holy Spirit.
3. This is a very popular interpretation, but falls short for several reasons.
a. The groaning of the lower creation and believers occurs in verses 22-23, with that subject giving way to the matter of hope; if this is the similarity, Paul has digressed from the original subject.

b. Secondly, and more importantly, the concept of groaning shared by believers and lower creation is not the same type of groaning that is attributed to the Holy Spirit.

c. Thirdly, the groaning of the Holy Spirit is specifically limited to the matter of prayer and His intercession for believer; this is not the same universal groaning attributed to believers and lower creation.

d. The groaning of the believer and creation do not provide anything in a positive sense since they are expressions of longing and discontent; the groaning of the Holy Spirit is related to providing positive assistance to the Christian.
e. Lastly, the real subject here is the way in which the Holy Spirit aids believers in their weakness; the fact of His groaning is not Paul’s primary subject, but is referenced in the dative phrase of manner that is placed at the end of the verse.

f. Its very position in the verse and the use of the dative clearly reveal that His groaning is not the subject of the comparison.

4. The more likely comparison being made is between the working of the Holy Spirit in the present weakness of believers and the subject of hope.

5. It is Christian hope that enables the believer to understand that the present sufferings are not worthy to be compared to the future glory that is assured for those in Christ.  Rom. 8:18
6. Thus, the adverb likewise/in the same way indicates that just as the Christian is strengthened and supported by his hope in time, so he is supported by the ministry of the Holy Spirit in his present state of weakness.

7. As has been the case throughout chapter 8, the person and working of the Holy Spirit in the life of the believer continues to be emphasized.
8. This has always been the divine corrective for the wretched man (Rom. 7:24), whose old sin nature inhibits him from walking in fellowship and obedience at all times.
9. The power of the Holy Spirit working in him, through him, and for him motivates the Christian to obedience, empowers that obedience, and produces the righteousness God seeks.  Rom. 8:4
10. Paul uses the verb sunantilamba,nomai (sunantilambanomai--helps), which literally means to assume some burden in the place of someone and assist him.
11. It is used only twice in the New Testament and is used three times in the Septuagint; the meaning in the Septuagint is obvious and is expressed by the idea of bearing a burden.  Ex. 18:22; Num. 11:17
12. The idea is one in which a person has a burden and another person faces the one with the burden and joins with him in carrying part of the burden; two men carrying a log facing each other would be a visible representation of what the verb sunantilamba,nomai (sunantilambanomai) communicates.
13. Normally, this verb is used with the dative of the one to whom aid is provided; in this case, the situation in which one needs the aid is found in the dative case.

14. However, as a footnote in the NICNT has recorded, the person is actually represented by the genitive of the pronoun evgw, (ego--us, our).

15. In that regard, it is evident that Paul here identifies fully with his audience and includes himself among those that receive assistance of the Holy Spirit in his prayer life.
16. While there are a few manuscripts (generally later ones) that have the plural of the noun avsqe,neia (astheneia--weakness, sickness, infirmity), the singular is widely recognized as the correct reading.
17. This term should be understood as a collective singular, which refers to all the weaknesses to which the believer is subject because of the limitations of the mortal body.
18. As Lenski and others have observed, the weakness of the flesh is not identical to the matter of its sinfulness; thus, the statement should be understood as the weakness that is common to the mortal existence.  Matt. 26:41

19. The weakness refers to the human tendency to fail to grasp that which is obvious, the tendency to confuse things by adding false information or deleting pertinent facts, and the tendency to draw false conclusions.

20. In short, the creature is considered to be weak in that he cannot fully understand the totality of God’s will and plan; this happens because of the indwelling old sin nature and the inherent limitations of the human condition.
21. The general term weakness is defined more specifically in the explanatory clause that follows, which is introduced by the conjunction ga,r (gar--for, because).
22. The matter of weakness will focus specifically on a lack of knowledge (we do not know); the believer is not omniscient and does not always know why God does or allows certain things in his life or in the lives of others.
23. While it is not translated in the New American Standard, the neuter definite article is used at the beginning of the statement; this both draws attention to what is being said and serves to make what follows the object of the verb we do not know.
24. The interrogative adjective ti,j (tis--who, which, what?) is used to introduce an indirect question, with the direct question being what should we pray?

25. Interpreters are divided on whether or not Paul is dealing with the manner of prayer (we do not know how to pray) or if he is dealing with the content of prayer (we do not know what to pray).

26. If Paul had meant the former, one would reasonably expect to find the adverb pw/j (pos--how, in what way?) since it relates to the manner in which one does something.
27. Thus, the emphasis here would be on the content of prayer; this is further clarified by the prepositional phrase that follows, which is literally translated as according to what is divinely necessary.
28. The impersonal verb dei/ (dei--it is necessary) is used to express compulsion, necessity, or inevitability; it very often focuses on the matter of divine necessity.  Matt. 16:21; Jn. 4:24; ICor. 15:25
29. One should not understand Paul to mean that Christians do not know what the subjects and objects of prayer should be since Jesus had already provided information about the things for which believers are to pray and the manner in which they are to pray.  Matt. 5:44, 6:5-6,9-13
30. Further study of the New Testament reveals some clear information regarding the subjects and objects of prayer.  Eph. 1:18, 6:18-19; Phil. 1:9; Col. 1:9
31. There is no question that the will of God is paramount in the matter of prayer; for prayer to be effective, it must be offered in accordance with God’s will.  IJn. 5:14-15
32. While there may be passages that suggest that God will unconditionally answer every prayer (Matt. 7:7; Jn. 14:14), careful study will reveal that these promises have either stated or assumed conditions.  Jn. 15:7
33. What Paul is dealing with is the matter of individual situations that arise in the life of the Christian that may baffle him because he is not certain as to what the exact will of God is in that circumstance.
34. Paul may certainly also have in mind those times when the Christian is so overwhelmed by his sufferings that he can only groan under his mortal, weak condition and has trouble identifying his own needs and/or expressing them in prayer.
35. Additionally, there are times when it is difficult to know precisely what to pray for others since there may be conflicting doctrinal considerations that must be taken into account.
36. A good example of not always knowing what to pray for is found in Paul’s own experience; he prays specifically for the removal of his thorn in the flesh but finds out that this is not the directive will of God for his life.  IICor. 12:7-9
37. This inability is not merely a matter of not being able to articulate the needs of ourselves or others; Christians sometimes do not know what to pray specifically because their temporal, finite, mortal nature inhibits a full understanding of the will of God.

38. It is precisely at these times of weakness and confusion that the Holy Spirit acts on behalf of the Christian; since the believer lacks the full knowledge of the will of God the Holy Spirit intercedes for him according to the directive will of God.

39. The verb translated as intercedes is a triple compound; it is derived from the verb tugca,nw (tunchano--to meet someone), which is accompanied by the preposition evn (en--in, in a place), and the preposition u`pe,r (huper--for the sake of, on behalf of).
40. The entire verb means to intervene on behalf of someone else, which is precisely what the Holy Spirit does because of the believer’s human frailty.
41. The manner in which the Holy Spirit intervenes for the Christian is described by the dative of manner; how He intercedes for believers is with/by means of unutterable/unspeakable groanings.
42. While a number of interpreters have adopted a view that Paul is referencing the matter of speaking in tongues, such a view is foreign to the context, not supported by the very language, and would limit this to just some believers and not all.
43. Other interpreters inexplicably change the subject from the Holy Spirit to Christians, which leads them to suggest that “these are inexpressible longings that arise in every believer’s heart to do and know the will of God”.

44. However, the grammar and the syntax refer to the Holy Spirit, who is the one uttering the inexpressible groanings.
45. The manner in which Paul has used the verb groan would suggest that the groaning of the Spirit is not literal or audible but metaphorical; it is evident that the groaning of creation is certainly not literal or audible.
46. The adjective avla,lhtoj (alaletos--lit. not spoken) is used of something that arouses such strong emotions that one cannot find words to speak about it.
47. Therefore, one should understand the verb to mean unspoken, inaudible groans as an expression of the compassion and concern on the part of the Holy Spirit, who actually prays on behalf of the one seeking God’s will in prayer.
48. Apart from this revelation in Romans, believers would know nothing of this reality since there are no words or sounds actually associated with this ministry of the Holy Spirit.
49. However, Paul’s revelation here should strengthen the believer who wants to know and do the will of God since this ministry of the Holy Spirit is an ongoing one.
50. This knowledge should bring great comfort and encouragement to the Christian since he should recognize that his lack of understanding does not frustrate the will of God in his life or the lives of others.
51. Verse 27 continues the revelation regarding the intercessory ministry of the Holy Spirit and explains why His work is so effective.
52. The basis for the success of the Holy Spirit in this capacity is found in the fact that God the Father and God the Holy Spirit are fully cognizant of and united in the will of God.
53. The first portion of verse 27 is a reference to God the Father, who is described as He who searches the hearts; although the verb evrauna,w (eraunao--to examine, investigate, or search thoroughly) is not used of God in the Septuagint, He is frequently described in a similar fashion.  ISam. 16:7;      IKings 8:39; Ps. 7:9, 17:3; cf. Rev. 2:23 (used of the Son)
54. There is an interesting note in the NET Bible footnotes that suggests that Paul does not explicitly identify the Father since “leaving the subject slightly ambiguous, he draws his audience into seeing God's hand in places where he is not explicitly mentioned”.
55. God fully comprehends the thought processes of the believer along with his intentions, and so understands what the believer considers to be God’s will; however, the believer must be careful not to presume that his understanding of things and his will always reflects God’s understanding and His will.  Isa. 55:8-9
56. While one does not have to become legalistic about it and repeat it every time, all the petitions one offers really should be qualified by the attitude/mindset if it is Your will.
57. As God reads the thoughts and intents of the Christian’s heart, He simultaneously recognizes what the mindset of the Spirit is in regard to the subject at hand.

58. The Greek noun fro,nhma (phronema), which is derived from the verb frone,w (phroneo), deals with the result of thinking a particular way; it denotes one’s intentions or aims, and it references the way of thinking, the outlook, or mindset one has as he goes through life.
59. In this case, the mindset of the Spirit refers to the things that the Spirit desires or intends as part of God’s overall will for each believer.

60. While there has been some discussion about how one is to understand the conjunction o[ti (hoti--that, because), neither view materially affects the meaning of what Paul says in the final portion of verse 27.

61. Most understand it in a causal sense; the point is that because the Holy Spirit prays for believers according to the will of God, it is a given that all His prayers will be answered.

62. Even adjusted believers do not always receive an affirmative answer to their requests since they do not always know precisely what God’s will is; by contrast, God always answers every prayer of the Holy Spirit in the affirmative since He always asks according to God’s plan.

63. This intercession is accomplished on behalf of the saints; the adjective a[gioj (hagios--holy one, saint) pertains to that which is dedicated or consecrated to the service of God.

64. It is not to be understood in the narrow sense in which the Catholic Church uses it; they believe it refers to especially holy men and women who, through extraordinary lives of virtue, have already entered Heaven.
65. Because of their supposedly exalted status, they have become the supposed recipients of prayer; this abominable practice is based on distorting various biblical passages and human viewpoint.
66. Further, the belief that believers that have died and are now in Heaven are praying for those on earth is without foundation and lacks any biblical documentation.
67. Thus, one should understand that those that have accepted the terms of the gospel have been set aside by God and are holy ones--positionally at least; whether they actually live lives dedicated to God’s service is another matter.  ICor. 1:2, 6:1
68. This section clearly demonstrates that even in the present state of weakness believers can have confidence respecting God’s plan and its fulfillment; God’s plan will not ultimately be frustrated by the shortcomings of positive believers.

69. In the verse that follows Paul will reveal that God causes all things to work together for good; this is not surprising in light of the revelation that the Holy Spirit is continually working with the prayers of the believer to fulfill the will of God.  Phil. 2:13
Doctrine of Prayer
8:28 Now we know that He (God) works all things together for a good (purpose) to those who love God, to those who are called according to His predetermined purpose.  {de, (cc) but, now, and--οἶδα (vira--1p) we know--ὅτι (ch) introduces content of knowledge--ὁ (ddmp+) ἀγαπάω (vppadm-p) to the ones loving; dative of advantage--ὁ θεός (n-am-s) the God--πᾶς (a-an-p) all things--συνεργέω (vipa--3s) 5X, lit. to work together with someone, to assist or help--εἰς (pa) into--ἀγαθός (ap-m or n-s)--ὁ (ddmp+) the ones, those--εἰμί (vppadm-p) who are, being--κλητός (a--dm-p) 10X, one who is called or invited; often used of those that have accepted the invitation--κατά (pa) according to--πρόθεσις (n-af-s) 12X, lit. to set or place before; to plan, to have a purpose in advance} 

Exposition vs. 28
1. Although this verse is one that is familiar to many believers and it is cited frequently as a form of encouragement or exhortation, the verse itself contains a number of difficulties.
2. The first begins with the initial conjunction de, (de--but, now, and); it focuses on whether or not it is to be taken in an adversative sense (but), in a continuative sense (and), or in a resumptive sense (now).
3. This is somewhat important since it does affect how one is going to understand the unnamed subject of the verb works together.
4. What becomes clear is that the Holy Spirit has been the primary subject since the beginning of chapter 8 and some interpreters are in favor of a continued reference to the Holy Spirit in this verse.
5. What is clear is that God the Father becomes the primary subject in the rest of the chapter, and that He was the unidentified subject of verse 27.
6. Although there are a few interpreters that want to make the Holy Spirit the subject of this verse, the next two verses continue with the same unspecified subject and God certainly would appear to be the obvious subject of those verses.
7. While there is a transition from the primary subject being the Holy Spirit to the primary subject being the Father, the question interpreters have wrestled with exactly where the transition begins.
8. The transition likely began at the beginning of verse 27 where God the Father is implicitly referenced; additionally, verse 27 closes with an emphasis on God the Father being the standard by which the Spirit intercedes.
9. Thus, the conjunction should be understood as introducing a new paragraph, which marks a shift of emphasis from the working of the Holy Spirit to the working of the Father.
10. Verses 26-27 served as a brief digression, and Paul now returns to the matter of why the believer can eagerly and patiently live in the present imperfect world and still have a very real hope.  Rom. 8:25
11. The next issue revolves around the declarative statement we know; is Paul citing current literature with which the Romans were familiar, or is this something that Paul assumes they have observed in their Christian lives?

12. What is clear is that this sentiment is not found only in the Bible; there are examples of it in both Jewish and secular literature. 
a. “It was taught in the name of R. Akiba: A man should always accustom himself to say “Whatever the All-Merciful does is for good”.

b. “For such a godly man all things, even though for others they are evils, are beneficial.”  Plato

13. While the Romans may have been familiar with such secular sentiments, Paul has consistently used the phrase we know to appeal to facts with which his audience would agree.  Rom. 2:2, 3:19, 7:14, 8:22
14. As is quite common, the content of the knowledge of which Paul speaks is introduced by the conjunction o[ti (hoti--that).
15. The translation and interpretation of what Paul indicates is a shared knowledge among adjusted believers is disputed for some very good reasons.

16. The matter has been discussed in detail, and Cranfield offers at least eight different ways that one can translate and understand this section based on textual variants, whether the verb is taken as transitive or intransitive, and how one parses the plural adjective all things.
17. The first matter is a textual issue regarding the presence or absence of the noun qeo,j (theos--God), which would then be construed as the subject of the verb sunerge,w (sunergeo--lit. to work together with someone).
18. There is significant textual support for the presence of o` qeo,j (ho theos--the God), but there is about an equal amount of evidence for its absence; as will be demonstrated, this point is not as critical as some would make it.
19. Adding to the difficulty is the fact that the adjective pa/j (pas--all, every) can be parsed as either a nominative plural (subject of the verb) or an accusative plural (object of the verb) since both forms are identical in the neuter plural.
20. Normally, the verb sunerge,w (sunergeo--work with), which is parsed as a third person singular, would have a singular subject; however, there are other examples in the New Testament of a singular verb taking the neuter plural subject.

21. The verb sunerge,w (sunergeo--work together with) does not help solve the problem since it is only used five times in the New Testament, and takes both personal (ICor. 6:16) and impersonal subjects.  James 2:22
22. The grammatical, syntactical, and textual issues allow for either translation; God or all things can be the subject of the verb work together.
23. If one takes all things to be the subject, he should recognize that all things are not good in themselves, nor do they always tend toward the good of the Christian.
24. One should understand the verse to presume that God’s providential working in the life of the believer is the actual reason why things work together for good.
25. The conclusion then is that God the Father is the unspecified subject and the object is all things; through His providence (His care and guidance) God orchestrates the events of life in such a fashion that the best interests of the positive believer are served.
26. As many have observed, Paul is not advocating some sort of a unjustified optimism that looks at life through rose-colored glasses and suggests that somehow everything will magically turn out well in the end.
27. The next matter that must be addressed is how one is to understand the prepositional phrase eivj  avgaqo,n (eis agathon--into good); when eivj (eis) is used with the accusative it denotes direction toward a goal.
28. While the phrase itself is somewhat vague, in that it does not attempt to define what type of good is in view, the overall context would indicate that the final end or goal is in view and not simply temporal good in the present experience.
29. While that does not rule out God orchestrating various events in the life of the positive believer so that some temporal good is achieved and observed, the emphasis is really on the completion of the final good.

30. The final purpose for which God called believers to His plan is seen in the verses that immediately follow; the purpose was conformity to the image of His Son (Rom. 8:29) that will be characterized by glorification.  Rom. 8:30

31. Thus, the believer should not understand this verse to refer to good in the temporal realm; it does not focus on good things in this life like comfort, health, wealth, advancement, social life, or even the overall outcome of one’s life in time.  Rev. 2:10
32. Rather, it focuses on the reality that God Himself is at work to ultimately conform the Christian to the glory possessed by the Son of God in the eternal life niche.
33. It is precisely because of this knowledge that the believer is able to endure the sufferings and difficulties of this present world; he knows that God will bring him safely to His heavenly kingdom and fulfill His eternal plan.  IITim. 4:18
34. While that explains the major clause of verse 28, there are two subordinate clauses that have to be considered; the first clause is strongly emphasized by its placement at the beginning of the verse, with the second coming at the end of the verse.

35. The question that many have asked about the designation those who love God is whether or not it is to be understood as a condition that must be present if God is to work all things together for good.

36. In other words, does God only work in a positive way for those believers that actually love Him, or will He fulfill His purposes even in those that do not especially love Him?

37. While that is a tempting way to view that description, it is clear that the second subordinate clause at the end of the verse is designed to complement or qualify the first.
38. There is no question that the second clause those called according to His purpose is to be restricted to believers only. 

39. Therefore, in a way Paul qualifies the first clause with the second; he indicates that any love the believer has for God (which should be the norm) is based on God’s purpose as He previously demonstrated His love by sending His Son.

40. What is evident is that any love the believer has for God is a response to God’s love manifested in Christ.  IJn. 4:10,19

41. While there are those that suggest that “believers by definition have a profound love for God”
 that statement is patently false since (there are certainly examples of believers who did not continue to  love God--IITim. 4:10; Rev. 2:4) Jesus Christ defines love for God as having My commandments and keeping them.  Jn. 14:21,23

42. Another reason why the first clause cannot be understood as a condition is that it makes the final fulfillment of God’s eternal plan contingent upon the action of the believer in time.
43. However, it is very clear from the following context that God’s plan is certain of being fulfilled; there are no human qualifications, conditions, or actions mentioned in Romans 8:29-30.
44. When Paul speaks of those that are called he is speaking of those that have actually responded to the invitation, those to whom the gospel call was effectual.  ICor. 1:1-2

45. The very reason that God can orchestrate all things (which certainly include things like the ignorance of the believer, his sufferings, persecutions, etc.) to a particular goal is that He had an eternal plan in the first place.

46. Although there is no pronoun with the noun pro,qesij (prothesis--plan, purpose), God should be understood as the One to whom the purpose belongs; some interpreters have wrongly concluded that it refers to the choice of the person that responds to God’s call.
47. That it is God’s plan or purpose becomes very evident by what Paul says in the two verses that follow as he deals with the eternal scope of that plan; this is also confirmed by other New Testament passages.  Rom. 9:11; Eph. 1:11; IITim. 1:9
48. In chapter 9 Paul will set the divine purpose, as expressed in the matter of election, against the matter of human input into the eternal plan.  Rom. 9:11

Doctrine of the Divine Decrees 

8:29 Because those whom He foreknew, He also predestined to become conformed to the image of His Son, so that He would be the firstborn among many brethren;  {o[ti (cs) either causal or may continue the thought of what we know from the previous verse, because--ὅς (apram-p) who, those who--προγινώσκω (viaa--3s) 5X, lit. to know before or in advance, to have foreknowledge--καί (ab) adjunctive, also--προορίζω (viaa--3s) 6X, lit. to set limits or boundaries beforehand, to determine, appoint or fix beforehand--supply elided to be or to become--σύμμορφος (a--am-p) 2X, lit. to have the same form, to be conformed to, conformity with--h` εἰκών (n-gf-s) an image or likeness that corresponds to an original; ablative of source--ὁ υἱός (n-gm-s) the Son; apposition, that is, His Son’s image--αὐτός (npgm3s) of Him, relationship--εἰς (pa) used with the articular infinitive to express purpose--to, (dans) the--εἰμί (vnpaa) to be--αὐτός (npam3s) accus. of general reference, subject of infinitive--πρωτότοκος (a--am-s) 8X, firstborn--ἐν (pd) in, among--πολύς (a--dm-p) great, much, many--ἀδελφός (n-dm-p) brothers}
Exposition vs. 29
1. With these two verses Paul will elaborate upon the predetermined plan of God in such a way as to explain the comprehensive nature of that plan, which originated in eternity past and will continue into eternity future.

2. The first exegetical matter in this verse is how the conjunction o[ti (hoti--that, because) is to be understood in the immediate context.
3. While some do not favor a causal usage here, the conjunction should not be understood as continuing the thought of the last part of verse 28; rather, it is to be construed with why it is adjusted believers know that God works all things together for good.
4. As Paul will make evident, the knowledge of the past aspects of God’s plan, the present aspects of that plan, and the future guarantee of that plan, indicate that God has taken every contingency into account.
5. These verses make as clear as any the close proportional relationship that exists between the knowledge of doctrine and the matter of confidence one has with respect to God’s plan and its ultimate fulfillment.
6. If the Christian fully understands the doctrine regarding the sweeping, eternal, cosmic nature of God’s plan, he can have confidence regarding the fulfillment of that plan for his own experience.

7. The structure of these two verses contains four parallel statements that begin with the matter of God’s foreknowledge and end with the glorification of the Christian.
a. Those whom He foreknew, He predestined.

b. Those He predestined, He called.

c. Those He called, He justified.

d. Those He justified, He glorified.

8. What is evident in the Greek structure is that those that are the initial objects of His foreknowledge continue to be the objects of the other verbs predestined, called, justified, and glorified.

9. This way of keeping them connected closely together has been called a golden chain that links the foreknowledge of God to the matter of the ultimate glorification of the believer.

10. Another obvious feature of this section is that all the verbs are found in the aorist tense and in the indicative mood; the aorist tense deals with the action as a whole, while the indicative mood focuses on the reality of the statements.

11. The verbs are all to be classified as constative aorists, which view the action as a whole, apart from any interest in the inter​nal workings of the action, and without regard for the timing of the action; the constative aorist describes the action in a summary fashion, without focusing on the beginning or end of the action specifically.

12. What is also evident from a theological consideration of the timing of the verbs is that they do not all occur at the same time; hence, the linking of these verbs will cover the entirety of God’s plan from eternity past to eternity future.

a. The first two verbs, foreknew and predestined, occurred in eternity past.

b. The next two verbs, called and justified, occur in time.

c. The final verb, glorified, still awaits the future.

d. However, the golden chain links the foreknowledge of God in eternity past with the certain glorification of the believer in the future.

13. While one might think this would be pretty straightforward and easily understood, such is not the case as evidenced by the tremendous amount of discussion of the first verb proginw,skw (proginosko--to know beforehand, to have foreknowledge).
14. Most interpreters that deal with the original language recognize that the morphological (how they are formed) basis for the verb comes from the verb ginw,skw (ginosko--to recognize, understand, or figure out) and the prefixed preposition pro, (pro--before, which used in temporal and spatial ways).
15. While the preposition pro, (pro--before) can be used temporally or spatially, most agree that in this context it must be taken in a temporal sense and not a spatial sense; this indicates that something happens prior to something else.
16. God’s foreknowledge, which must be understood as a part of His purpose from the previous verse, existed before all things except God Himself and His Divine Decree.  IITim. 1:9
17. However, not a few modern interpreters (Moo, Schreiner, Murray, Constable and more) seek to reinterpret the meaning of this word to mean something like “enter into a relationship with”, or “choose or determine beforehand”.

18. In fact, Murray’s suggestion is that the word indicates those for whom God had a regard; he then states that the term is equivalent to “foreloved”.

19. However, the verb is used only five times in the New Testament and each usage can readily be translated in terms of foreknowledge; additionally, there does not seem to be any secular Greek usage to substantiate another definition.  Acts 26:5; Rom. 11:2; IPet. 1:20; IIPet. 3:17

20. Thus, not a few interpreters make this term mean predestine; this is a critical error, does not agree with the way the verb is used in the New Testament or other Greek, and makes the next verb almost superfluous since it actually means predestine.
21. The fact is that the verb means to know ahead of time, and failure to recognize this has led to the distortion that God’s foreknowledge is causative; Murray is a good example of making foreknowledge causative as he states, “It is not the foresight of difference but the foreknowledge that makes difference to exist, not a foresight that recognizes existence but the foreknowledge that determines existence”.

22. While humans are creatures of time and time is all that mankind has ever known, God is not restricted to the concept of time; this is evident since the Bible makes it plain that God equally knows the past, the present, and the future.  Isa. 43:13; Micah 5:2 (eternity past); Gen. 4:9-10; Ex. 14:14 (the present); Isa. 46:10; Dan. 10:14 (the future)
23. Thus, at the outset of this verse one must have a theological understanding of the differences between the realities of God’s eternal existence, His omniscience, His divine decree, His foreknowledge, and matters such as election, calling, justification, and glorification.
24. While God exists apart from time, it is evident that He is logical and works in a logical fashion since He is not a God of confusion, disorder, unrest, or mayhem.  ICor. 14:33 

25. Omniscience allowed God to consider all possible courses of action in eternity past; this allowed Him to make the decree as to what would constitute future history.

26. Once God Himself decreed the details of His plan, which included all the events of angelic and human history, then those events were certain to occur; this is based on His attribute of sovereignty, not His attribute of omniscience.
27. Since the future (from God’s perspective) was now certain (based on His sovereign decree), God then possessed the foreknowledge of those events and could act based on the certainty of those events coming to pass.

28. It was at this point the reality of election occurred; in opposition to Calvinism and other theological deviations, which suggest that there was no basis for the doctrine of election (the suggestion is that it is so mysterious and arbitrary that man cannot fathom it), Peter directly states that the election of certain people in eternity past was based on this matter of God’s foreknowledge.  IPet. 1:1-2
29. The fact that Paul moves from predestination to calling in the following verse indicates that he has bypassed the matter of election; that does not mean that Paul was not aware that election occurred since he later refers to Christians as God’s elect.  Rom. 8:33
30. Since it is clear from the Bible that not all people will accept God’s plan of salvation, it is clear that God saw something peculiar in those that would believe; this is what doctrinal teachers refer to as positive volition.
31. In the current verse it is clear that people are in view and not all people at that; the relative pronoun  o[j (hos--who, those who) indicates that some are in view and not pa/j (pas--all, everyone).
32. The theological problem that arose as early as the patristics (early teachers from about 100-450 AD) was that they asserted that what God foreknew was their moral fitness rather than their union with Christ.
33. In the letter to the Ephesians Paul makes it quite clear that election, which proceeded from God’s foreknowledge, was based on positive volition and one being in Christ.  Eph. 1:4

34. Note that those that are chosen or elected are in Him before the foundation of the world; they were in Christ in God’s foreknowledge before they were in Christ in their temporal experience.

35. The fact that they would believe in time is not a matter of predestination but a matter of foreknowledge; their positive volition is what was foreknown, and then the blessings associated with salvation were predestined.

36. This does not eliminate human activity or responsibility since there are conditions that one must meet in time in order to be in Christ; the non-meritorious condition of faith in the gospel is required.  Rom. 3:22, 24-25, 5:1; Phil. 3:9

37. Therefore, those who were foreknown are those that would believe in Christ, those that would fulfill the condition for salvation; with this foreknowledge God was able to set these people apart for a particular destiny, which leads to the next verb in the golden chain.
38. The verb proori,zw (proorizo--predestine) is a compound that comes from the verb o`ri,zw (horizo), which has the basic sense of separating a thing and establishing a boundary; the English word horizon is derived from it.
39. It came to have the idea of making a decision about something or someone, to determine, appoint, or designate; when coupled with the prefixed preposition pro, (pro--before), it means to make that determination beforehand.
40. Because God foreknew positive volition in eternity past, He was free to sovereignly determine their destiny before they actually existed.
41. That destiny is conformity to the image of His Son; the question that arises is when and how that conformity to His Son will be accomplished.
42. The adjective su,mmorfoj (summorphos--having a similar form or nature) is only used twice in the New Testament, and the usage in Philippians is clearly a reference to future glorification.  Phil. 3:21
43. While the Christian is guaranteed a share in resurrection glory, Paul also teaches that there is a sense in which conformity to Christ has begun in the present age.  IICor. 3:18
44. Paul uses a cognate verb in Corinthians to indicate that God is presently at work within the believer, working to transform (Gk. metamorfo,w--metamorphoo) him into conformity (Gk. su,mmorfoj--summorphos) with the image of His Son.
45. The noun that Paul uses for the term image is eivkw,n (eikon), which refers to an object that is shaped to resemble the form or appearance of something or someone; it is used of engravings on coins and statues.  Matt. 22:20
46. As many have noted, the use of this word indicates that the believer is not currently in the image of Jesus Christ; His life is now characterized by a higher form of existence in the resurrection body that God intends Christians to share.
47. The image of Christ is the source, standard, or model upon which God bases His work; this will include the internal and external nature of the believer, which will correspond with the very nature of the exalted Christ.

48. The resurrection body of each believer will be modeled after the resurrection body of Jesus; however, that is not to suggest that everyone will be male, thirty-six years old, and look exactly like Jesus.
49. What is does mean is that the believer in the resurrection body will share the internal and external nature, character, and destiny of God’s own natural Son.

50. God’s eternal purpose is set forth by means of a purpose clause in the Greek; when the preposition eivj (eis--into) is used with an articular infinitive purpose is in view.
51. In fact, this purpose clause serves to modify the specific term pro,qesij (prothesis--plan, purpose), which was used at the end of verse 28.
52. At this point in the text, Paul digresses from the golden chain to expand upon the idea of the firstborn; this certainly indicates the importance that he attached to this particular aspect of doctrine.
53. God’s purpose is to exalt His Son as the preeminent person in the universe; the Greek adjective prwto,tokoj (prototokos--firstborn) indicates that Jesus Christ will have the most dignified and exalted position among all the sons of God.
54. The term firstborn has two distinct usages in the Bible; the first is literal, which indicates the literal order of birth, but does not imply anything with respect to privilege.  Gen. 19:31,33
55. The second way it is used is to refer to the rights, privileges, and responsibilities of the firstborn as the one who was to serve as the inheritor of the father’s estate; this has become known as the principle of primogeniture.  
56. In the culture of the ancient Near East, the term firstborn indicated that upon the death of his father the firstborn was entitled to the birthright, which involved a double portion of the estate.  Deut. 21:17
57. The Bible indicates that it was God’s eternal intention for His Son to have preeminence in all things; the term firstborn is used to denote that superiority in a number of passages, and also to imply that there will be other sons.

a. Jesus Christ is the firstborn of all creation, which does not mean that He was a created being; rather it denotes his status, power, and authority, but makes no statement regarding His origin.  Col. 1:15 cf. Jn. 1:3,10
b. At the incarnation He enters the world as God’s firstborn, uniquely begotten Son (Jn. 1:14); even during the incarnation the angels are commanded to worship Him, which would be blasphemous if He were not God.  Heb. 1:6

c. Jesus Christ is the firstborn from the dead since He is the first man to receive a resurrection body; this demonstrates God’s intention to exalt Him above all that has existed, currently exists, or will exist.  Col. 1:18; Phil. 2:9-11
d. As the Messianic King and Son, God’s firstborn is to rule over His entire creation.  Ps. 2:7-9, 89:27; Dan. 7:13-14; Rev. 1:5
e. In this verse, God reveals that His status as firstborn is retained throughout eternity as the head of a redeemed humanity (other sons), who will share in ruling the world with Him.  Rom. 4:13; IITim. 2:12; Rev. 5:10 

58. Therefore, this idea of being the firstborn among many brothers stresses His priority in terms of resurrection, His superiority in terms of rank, and His solidarity with the other children in the family of God.
8:30 now those whom He predestined, He also called; and those whom He called, He also justified; now those whom He justified, He also glorified.  {de, (cc) transitional, now--o[j (apram-p) those who--  proori,zw (viaa--3s) lit. to set limits or boundaries beforehand, to determine, appoint or fix beforehand  --ou-toj (apdam-p) these, these same ones--kai, (ab) adjunctive, also--kale,w (viaa--3s) He called through the gospel--kai, (cc) and--o[j (apram-p) those who--kale,w (viaa--3s) He called--ou-toj (aam-p) these same ones--kai, (ab) adjunctive, also--dikaio,w (viaa--3s) He justified--de, (cc) transitional, now--o[j (apram-p) those who dikaio,w@viaa--3s He justified--ou-toj (apdam-p) these same ones--kai, (ab) adjunctive, also--doxa,zw (viaa--3s) He glorified}
Exposition vs. 30

1. Although the subject of the previous verse began in eternity past with the matter of God’s foreknowledge, it is evident that His intention was not fully accomplished in the past.
2. Since Paul makes it clear that God’s intention was conformity to the image of His Son, the verbs in this verse provide insight into the process that is necessary if God is to realize His ultimate purpose of Jesus being the firstborn among many brothers.
3. The structure of verse 30 is identical with that of verse 29, using the accusative plural of the relative pronoun o[j (hos--who, these who), which continues to refer to the objects of God’s action in the five verbs.
4. While the New American Standard translates the relative pronoun like it was the near demonstrative adjective ou-toj (houtos--these), it is the exact same word and form that was translated whom/those whom in the previous verse.
5. The mild adversative conjunction de, (de--but, and, now) does not introduce an adversative thought, but serves as a transition from the verbs that occurred in eternity past to those actions of God that occur in time.
6. Paul will use the same conjunction later in verse 30 in a similar way; he uses it to transition from the actions of God in time to the action of God in the future regarding the final matter of the glorification of the Christian.
7. The structure of the Greek makes it plain that the group of people that were marked out beforehand to be conformed to the image of His Son are those that first experience the matters of calling and justification.
8. Paul then resumes the golden chain with the verb predestined, which leads to the next action of God; as previously stated, this action occurs in time, during the life of those who were predestined.

9. In fact, the three verbs that are found in verse 30 (called, justified, and glorified) serve to explain how God’s action of predestination is accomplished in history; these form the temporal (in time) bridge between the actions that occurred in eternity past and the reality of future glorification.
10. While the verb kale,w (kaleo--called, invited) is used in a number of ways, the sense of it here is that of requesting, calling, or inviting someone through the gospel.  IIThess. 2:14
11. One must be aware of the fact that there are those that hear the gospel, receive the call to salvation and choose to reject it.  Matt. 22:14
12. However, as is consistent with the usage of the cognate adjective klhto,j (kletos--one who is called or invited) in verse 28, the verb kale,w (kaleo--called, invited) refers to a call or invitation that is effectual, one that is received and to which one responds in an affirmative way.
13. This link in the golden chain assures that the action of predestination, which requires calling in time through the gospel, is certain to occur.
14. This indicates that not one of those that God foreknew in eternity past will fail to receive a gospel presentation in the course of their personal history.

15. Thus, the fundamentalist view that the salvation of those that are foreknown is dependent upon the faithfulness of believers to present the gospel to a lost and dying world is patently false.

16. While this does not absolve the Christian of the responsibility of providing a verbal witness to the truth (Acts 1:8, 22:14; IPet. 3:15), it does indicate that even if believers fail God will make certain that those He foreknew will receive His invitation to salvation.

17. While many have agonized over the fact that there might be those people that have never heard of God or the gospel, Paul has already asserted in Romans that all men are aware of two distinct things that provide evidence for the existence of God, which should cause them to seek Him.
a. The first is that of material creation, which serves as an external witness that silently testifies to the reality of an intelligent, powerful, and divine Creator.  Rom. 1:20-22; Job. 12:7-9; Ps. 19:1-4

b. The second is that of the conscience, the moral compass of man, which serves as an internal witness to the matters of righteousness and unrighteousness, right and wrong, and the reality of the coming judgment.  Rom. 1:32, 2:15

18. Since mankind has been provided with sufficient evidence of God’s existence, they come under condemnation because they ignore the witness, attempt to suppress the truth, and even contradict the witness with humanistic systems of “wisdom”.  Rom. 1:21-22

19. Since God is the subject of these five verbs, it is evident that He will ensure that all are accomplished; this certainly does not rule out using other intermediate agents.

20. However, the reality is that the faithfulness of those agents, or lack thereof, does not inhibit God from accomplishing His eternal purposes.

21. In fact, the real work in calling men to salvation is accomplished by the Holy Spirit, who serves as the unseen witness to the truth of the gospel.  Jn. 15:26, 16:7-11
22. The passage in John 16 does not distinguish between the elect and the non-elect with regard to this aspect of the Holy Spirit’s ministry; He is free to provide His witness whenever, wherever, and to whomever He chooses.

23. The only difference is that of response; the positive unbeliever will recognize the truth and eventually (not necessarily immediately) submit himself to the terms of the gospel while the negative unbeliever will reject the same truth that the positive unbeliever freely accepts.

24. It is a theological error to suggest that when the Holy Spirit provides His witness to the truth of the gospel that the elect are somehow compelled to believe it apart from the free function of their own volition.
25. The Bible makes it very clear that the ministry of the Holy Spirit is one that can be resisted and rejected; He does not force anyone accept His witness, including the elect.  Act 7:51, 18:6

26. Since the unbeliever does not have the spiritual circuitry (he lacks a human spirit) necessary to understand and evaluate doctrinal truth, he is incapable of comprehending the truth of God and views the Divine viewpoint as foolishness.  ICor. 2:14

27. However, God the Holy Spirit provides a clear and understandable witness to the unbeliever regarding the facts of the gospel; if he rejects that witness, it is not because he does not perceive it but because he chooses to disregard or reject the information.
28. Although God’s call is seen to be effective in the group that is foreknown, elect, and predestined, it is a theological mistake to believe that “special calling means that God works in a particularly effective way with the elect, enabling them to respond in repentance and faith, and rendering it certain that they will.”

29. While it is true that unless unbelievers are provided insight and illumination through the Holy Spirit they are not capable of accurately evaluating the gospel message, that is a far cry from saying that the Holy Spirit makes them believe His witness.
30. The theological position that men cannot resist the sovereign will of God is one of the characteristic doctrines of Calvinism; this is expressed in their doctrine of “irresistible grace”, which is a natural corollary to their distorted doctrine of “total depravity”.

a. The doctrine of total depravity states that because of the fall of Adam all men were corrupted by sin, which then affects his mind, his will, and his emotions.

b. While that is true, classical Calvinism goes too far and states that man is incapable of responding to the witness of the truth, even if provided by the Holy Spirit, and is incapable of believing the gospel of his own volition.

c. Since Calvinists believe this to be true they espouse the concept of irresistible grace (also called efficacious grace), which teaches that the saving grace of God is effectually applied to those whom He has determined to save.

d. They state that in God's timing He will overcome their resistance to obeying the call of the gospel and bring them to faith in Christ; essentially, they believe salvation is an act of God’s sovereignty and not a result of one’s free will choice.

31. If God were to discriminate among unbelievers, forcing some to believe while allowing others to perish, He would rightly be charged with partiality.  Deut. 10:17; Job 34:19; Acts 10:34-35; Col. 3:25

32. From the verb that follows it is evident that those that were foreknown, predestined and called responded favorably to the gospel invitation.

33. The use of the verb dikaio,w (dikaioo--to justify, to acquit of charges), which has been the dominant theme of Romans, once again focuses on the divine side of salvation.  Rom. 3:24,26
34. Justification deals with the matter of forgiveness of sins and the imputation of righteousness from God; it refers to the judicial aspect of salvation by which God qualifies man to share in eternal life via the imputation of the righteousness of Christ, on the sole condition of faith in Christ.

35. It is a matter of God’s declaration and the new position of the believer rather than experiential transformation; it deals with the forgiveness of sin as well as with the sinner’s lack of righteousness, which separates him from God.
36. Although the emphasis in verse 30 is on the work of God in acquitting sinners of their crimes against Him, it does not mitigate (lessen) or eliminate the necessity of the human response of faith in the gospel as the only means to justification.
37. Justification is always viewed as the work of God (Rom. 8:33), but the requirement of faith to obtain the pardon God offers is also clearly stated.  Rom. 3:28,30, 4:5, 5:1
38. When justification is viewed from the human perspective, the passive form of the verb dikaio,w (dikaioo--to justify, to acquit of charges) is used.  Lk. 18:14; Acts 13:39; Rom. 2:13; ICor. 6:11
39. The golden chain now concludes with a verb that brings Paul back to the main theme of this section, the theme of the believer’s final glorification with Christ. 
40. Some have wondered why Paul did not include the matter of Ph2 sanctification in the golden chain, but the obvious reason is that not every Christian will cooperate in the matter of Ph2 spiritual growth to maturity.

41. Nevertheless, those that were foreknown, predestined, called, and justified will experience a portion of the resurrection glory; as Paul has intimated previously, only those that are willing to suffer with Christ in time will receive maximum glory.  Rom. 8:17

42. Although the verb is aorist in form (generally used of past actions) it is clearly future in force; Greek grammars refer to this as the proleptic use of the aorist, which means to assign an event to a time before it actually occurs.  Matt. 18:15; Jn. 13:31
43. Failure to understand this has led some interpreters to suggest that the aorist is ingressive (dealing with the beginning of an action or the entrance into a state); they argue that glorification begins in this life and will reach its climax in the future.
44. That is completely at odds with Paul’s previous assertions that Christians are suffering in the present time, still beset by the old sin nature, and are anxiously awaiting glorification.  Rom. 8:18,23

45. The matter of glorification (reception of the resurrection body and whatever glory one receives) deals with the eschatological conclusion of God’s plan, with the aorist tense denoting the prophetic certainty that His eternal purpose will be fulfilled.

46. With this series of five verbs, which all have God as the subject, which are all in the indicative mood (the mood of reality), and which span the time from eternity past to the completion of God’s eternal purpose, Paul effectively shows why the believer can be certain that God works all things together for his eternal benefit.

Doctrine of Foreknowledge, Election, and Predestination
 8:31 What then shall we say in view of these things? If God is for us, who is against us?  {ti,j (aptan-s) interrogative, what?, which?--ou=n (ch) inferential, therefore, then--ei=pon (vifa--1p) will we say; deliberative future, asks a question--pro,j (pa) to, toward, in view of--ou-toj (apdan-p) these things--    eiv (cs) hypothetical, introduces 1st class condition--o` qeo,j (n-nm-s) the God--supply is--u`pe,r (pg) used with genitive to denote someone’s interest; to be on someone’s side--evgw, (npg-1p) us--ti,j (aptnm-s) interrogative, who?--can be, will be--kata, (pg) used with genitive to denote hostility or opposition-- evgw, (npg-1p) us believers}

8:32 He who did not spare His own Son, but delivered Him over for us all, how will He not also with Him freely give us all things?  {ge, (qs) emphatic conjunction, used to focus attention on a single idea and highlight it--o[j (aprnm-s) Who, He--ouv (qn) not--fei,domai (viad--3s) 10X, to save one from loss or discomfort, to spare one from something--o` ui`o,j (n-gm-s) the Son; functions as direct object--i;dioj (a--gm-s) His own, genitive of relationship--avlla, (ch) strong adversative--paradi,dwmi (viaa--3s) to hand over, to deliver up--auvto,j (npam3s) Him, Jesus--u`pe,r (pg) what is done on one’s behalf, in place of, on behalf of--evgw, (npg-1p) us--pa/j (a--gm-p) all--pw/j (abt) interrogative, how?, in what way? --ouvci, (qn) emphatic form, by no means, not at all--kai, (ab) adjunctive, also--su,n (pd) with--auvto,j (npdm3s) Him, Jesus--cari,zomai (vifd--3s) to give something freely and graciously--evgw, (npd-1p) dative of advantage--to, pa/j (ap-an-p) the all things, the totality}

Exposition vs. 31-32

1. As many interpreters have noted this section concludes the immediate context of Romans 8, which has emphasized the transformation of believers through the ministry of the Holy Spirit along with the very important matters of hope and confidence that come from an understanding of God’s eternal purpose.
2. The exalted prose that is found in this section has been commented on by those that have studied it, with the following comments addressing its lofty style.

a. "Nowhere in the annals of sacred literature do we find anything to match the power and beauty of this remarkable paean (a song of praise or triumph) of praise."

b. "This whole passage, even to the end of the chapter, strikes all thoughtful interpreters and readers, as transcending almost every thing in language, while Olshausen notices the ‘profound and colossal’ character of the thought."

c. “The magnificent and exalted style in these verses is immediately apparent, and the beauty of the text may be unrivalled in all of Pauline literature.”

3. This section has been divided by some into four smaller sections, which include the first section (vss. 31b-32), the second (vss. 33-34), the third (vss. 35-37), and the concluding unit.  Rom. 8:38-39
4. Others do not see any reason to divide the material into such small sections and simply see two real divisions in the material.

a. The first includes verses 31-34 and focuses specifically on judicial matters; the fact that God is for the Christian indicates that the acquittal he received at the time of his justification is a guarantee of no condemnation at the time of the final judgment.

b. The second section is comprised of the rest of verses in this chapter, which focus on the matters of God’s love in Christ, the certainty of the believer’s victory over the sufferings of this life, and the assurance that no enemy will ultimately be successful against him.

5. Many interpreters favor the idea that Paul is not merely summarizing the doctrinal points he has made in this chapter; rather, this is viewed as Paul’s summary of the believer’s assurance that is found in Romans 5-8.

6. In that regard, there are a significant number of parallels between what is recorded in the first 11 verses of chapter 5 and what is recorded here, suggesting that this section forms an inclusio (a literary device that places the same or similar information at the beginning and end of a section) with Romans 5:1-11.

a. dikaio,w (dikaioo--to justify, acquit of charges, declare righteous).  Rom. 5:1,9, 8:30,33
b. evlpi,j (elpis--hope, confidence).  Rom. 5:2,4,5, 8:20,24-25
c. qli/yij (thlipsis--pressure, tribulation).  Rom. 5:3, 8:35
d. u`pomonh, (hupomone--patience with regard to circumstances).  Rom. 5:3-4, 8:25
e. avga,ph (agape--love).  Rom. 5:5,8, 8:35,39
f. avsqenh,j (asthenes--weak, helpless).  Rom. 5:6, 8:26
g. sw,|zw (sozo--deliverance, salvation).  Rom. 5:9-10, 8:24
7. There has been some significant discussion regarding the nature of this section, which contains a number of rhetorical questions, a surplus of relative pronouns, and some unusual vocabulary.

8. Based on these things, some have suggested that Paul is quoting from some liturgical tradition (things used or said in public worship); however, it seems more likely that Paul is merely expressing the fullness of his doctrinal beliefs, which reach a triumphant crescendo at the end of this chapter.

9. This section should be read with an understanding of the passion of Paul and the reality of the normal human emotions that are elicited in the positive believer because of the scope and magnitude of God’s gracious work on his behalf.

10. Verse 31 begins with the inferential conjunction ou=n (oun--therefore, then) which is designed to connect what follows with what Paul has just been emphasizing about God’s eternal purpose and the certainty of it coming to perfect fruition.
11. Paul has used this construction previously when he desired to address any false inference that one might draw from his statements.  Rom. 3:1, 4:1, 6:1
12. In this case he is not attempting to address any potential false inference from his teaching; rather, he is emphasizing that the comprehensive and effective nature of God’s purpose for the believer cannot be effectively neutralized.
13. In regard to God’s eternal plan and Paul’s explanation of it in the immediate context of Romans 8, the following have been clearly established.

a. All believers have been adopted into God’s family.  Rom. 8:15

b. Because of that adoption, all believers are joint heirs with Jesus Christ.  Rom. 8:17
c. The Christian’s knowledge of the reality of his future glory should enable him to keep the sufferings of the present age in proper perspective.  Rom. 8:18

d. As part of the salvation package, every Christian received the indwelling ministry of the Holy Spirit as a pledge (down payment) of his future inheritance.  Rom. 8:23

e. The indwelling Spirit intercedes for the Christian because of his lack of understanding; His intercession on behalf of believers is always efficacious (capable of producing the desired result).  Rom. 8:26-27

f. Faith in Christ has resulted in justification for all that believe; God has acquitted the Christian of all his sinful failures.  Rom. 8:30

g. The future glorification of the believer is recorded in such a way that its certainty is viewed as a reality.  Rom. 8:30

14. In the immediate context, these are the things that Paul has in mind; in the larger context, these things refer to the certainty of all the blessings of Ph1, Ph2, and Ph3 salvation. 

15. The use of the preposition pro,j (pros--to, toward) with the neuter of the near demonstrative adjective ou-toj (houtos--these things) is unusual; it is found only three times in the New Testament.
16. While the preposition pro,j (pros--to, toward) is normally used to denote motion toward a person, thing, or goal, it is used here in an unusual way with the sense of in view of, or in light of these things.
17. Paul has explained through the course of this book that God has taken all things into consideration (in fact, He did so before the foundation of the world); with this sure knowledge the believer can be expected to walk with great confidence now and a certain hope of glory in the future.

18. Paul continues with another rhetorical question, which is introduced in the form of a first class condition; in this case the first class condition is not just assumed to be true, it is not a hypothetical but a presupposition that such is actually the case (since God is for us).
19. The preposition u`pe,r (huper--on behalf of, in the place of) is normally used of substitution of one in the place of the other; when it is used with the pronoun evgw, (ego--us) it means to be on someone’s side, to be for him.  Mk. 9:40; Lk. 9:50
20. The universal scope of this statement should not be underestimated; God is not for the believer only when things are going well, He is for the believer when things are going badly, when he is struggling, when things are difficult, and even when the believer fails.  Rom. 7:14-23
21. If the doctrinal truths and blessings that are enumerated beginning in chapter 5 do not convince the reader that God maintains a favorable posture toward the adjusted believer (again, all this is considered as the doctrinal norm for Christians) at all times, nothing will.
22. The apodosis of the second rhetorical question should not be interpreted to mean that there are not those that are against the believer; rather, it should be understood to mean that those that oppose the adjusted believer cannot thwart God’s ultimate intention for that Christian.
23. Christians will find that they will face opposition from those that are hostile to God and His plan; this opposition includes Satan and the demonic forces under his control, negative unbelievers that may attack and persecute the believer, and negative believers that have become shipwrecked with regard to the faith.
24. However, the scope and intensity of the opposition will not deter God from fulfilling His eternal purposes for every believer; therefore, the believer has no need to fear the opposition since the Almighty God has taken up his cause.  Ps. 27:3, 46:1-2, 118:6-7
25. There are a number of passages in which the biblical authors have articulated the reality that God’s sovereign purposes cannot be frustrated or thwarted by anyone.  Ps. 33:11; Dan. 4:35; Isa. 40:22-24, 43:13
26. In verse 32 Paul elaborates on the general statement that God is for us by introducing the single greatest proof of that fact; although it is not translated in the New American Standard Bible, the particle ge, (ge) is used to add an element of prominence to the pronoun o[j (hos--who, He who).
27. When ge, (ge) is used it is to distinguish a word from the rest of the sentence it indicated that the word was to be spoken with greater emphasis; it serves to focus the attention on a single idea and give it the prominent place.
28. In this case the attention is focused on God Himself and the fact that He did not withhold His own Son; this serves as the premier example of the fact that God is for us.
29. The use of the adjective i;dioj (idios--that which pertains to oneself, that which is uniquely his) emphasizes the reality of what belongs to someone as opposed to what belongs to someone else.
30. The use of the adjective His own Son is designed to distinguish God’s unique Son from all those that have become sons of God through the new birth and adoption.  Rom. 8:15-16

31. Many interpreters have noted the similarity of thought to what is found in Genesis when Abraham is called upon to offer his son as a sacrifice.  Gen. 22:16
32. That Old Testament event is certainly typological since it foreshadowed the ultimate sacrifice that the Father would make on behalf of the entire world.
a. Abraham is a type of God the Father who was to sacrifice His only son.  Jn. 3:16

b. Isaac is a type of Christ, obedient to the Father to the point of death.  Phil. 2:8
c. Isaac carrying the wood on which he would be sacrificed is typological of Jesus Christ bearing the instrument on which He would be sacrificed.  Jn. 19:17
d. The altar represents the place of sacrifice, the cross.
e. The fire represents Divine judgment, which would consume the entire offering; God's wrath against sin would consume His Son’s life.
f. The knife in the hand of Abraham was the means of execution, which indicates that the spiritual death of Christ on the cross was inflicted by His Father.  Mk. 15:34
g. The fact that Abraham viewed his son as dead and then received him back foreshadows the reality of the resurrection.  Heb. 11:17-19

h. The ram, which God provided as a sacrifice in place of Isaac, was also a type of Christ and teaches the doctrine of substitutionary atonement.  Rom. 5:8

i. The fact that God  provided all that was needed to satisfy His righteous demands against sin is typological of the reality that He does all the work in salvation.  

j. The aroma that ascended when the burnt offering was made typifies the doctrine of propitiation, the satisfaction of God’s righteous demands against sin.  Ex. 29:18; Lev. 1:9; Rom. 3:25-26; Heb. 2:17

k. The unique circumstances surrounding Sarah’s pregnancy and the miracle birth of Isaac typifies the unique relationship between God and His uniquely begotten Son.  Rom. 4:19; Jn. 1:18
33. Paul uses the verb fei,domai (pheidomai--to spare one from loss or discomfort) to indicate that when Jesus willingly offered to bear the sins of the world the Father did nothing to alleviate the physical and spiritual agonies Jesus would suffer.
34. When the time came, God did not attempt to stop Satan from exercising his will over His Son (Lk. 22:53), He did not interfere when the Jews and Romans heaped verbal and physical abuse on Jesus (Mk. 14:55-65, 15:15-20), and He did not mitigate (lessen) the full measure of His wrath against sin when He put Jesus to death spiritually.  Mk. 15:34
35. In fact, God not only did not alleviate any of His Son’s sufferings, He is seen to be the One who instigated the entire reality of the substitutionary sacrifice of His own Son.  Isa. 53:3-6
36. The prophecy in Isaiah clearly indicates that God’s pleasure was served when His Son bore the sins of the world; the verb #pex' (chaphets) means to experience some emotional pleasure or delight.  Isa. 53:10
37. The reason for God’s pleasure regarding the suffering of His Son is found in His love; it was His love for lost humanity that motivated the Father to put His own Son through the rigors of crucifixion and spiritual death.  Jn. 3:16; Rom. 5:8; Eph. 2:4; IJn. 4:9-10
38. Instead of attempting to spare His Son all the sufferings necessary in order to procure the potential for the salvation of all mankind God actually handed His Son over to them.
39. The verb paradi,dwmi (paradidomi--lit. to give over) is used frequently in the New Testament to denote the various individuals that played a part in the sacrifice of Christ.
a. Judas first handed Jesus over to the Jews.  Mk. 14:10,44

b. The Jews next handed Jesus over to the Romans.  Mk. 15:1
c. Pilate handed Jesus over to the crucifixion detail.  Mk. 15:15
40. However, it should be noted that all the human agents that were involved in the betrayal of Jesus acted in accordance with the One that planned His substitutionary death for mankind.  Acts 2:23, 3:18
41. Paul uses the preposition u`pe,r (huper), which serves to introduce the one for whom some activity or event is done; it indicates that something is done on one’s behalf, for their benefit, or in their interest.
42. Since what is done for someone's benefit often cannot be done without acting in his stead, it becomes evident how the preposition also came to have a substitutionary meaning; it comes to denote the concept of acting as a substitute in the place of someone else.
43. The objects of God and Christ’s actions are us all; however, this should not be understood in this context as proof of unlimited atonement, but should be understood to refer to the previous subject all us believers.  Rom. 8:28,31
44. While the doctrine of unlimited atonement is correct and is taught in other places, Paul is here emphasizing the confidence and comfort that believers can have in time (even in the midst of their sufferings and opposition) because of the obvious manifestation of God’s love for them.

45. The first portion of verse 32 has been viewed by some as having a conditional flavor (if or since God did…), while others favor a causal sense (because God did…); neither view materially affects the meaning of the text.
46. What is evident is that Paul continues his thought with an argument from the greater thing to the lesser thing; the greater thing is God freely giving the gift of His Son, while the lesser thing is all other gifts and blessings necessary to complete the plan of salvation.
47. The argument is one of a fortiori, which is a Latin phrase that means with greater force; it is an argument that is applied to a situation in which if one thing is true then it can be inferred that a second thing is even more certainly true.
48. The rhetorical question is quite similar to what Paul said in chapter 5 where he also argued from the greater thing (being justified and reconciled) to the lesser thing (avoiding eschatological wrath).  Rom. 5:9-10
49. Murray notes that the conclusion Paul makes here is put in the form of a question “in order to set off more forcibly the unthinkableness of the opposite”.

50. There has been some discussion as to how the verb cari,zomai (charizomai--to give freely or graciously) is to be understood in this context since the verb is used in two distinct ways.
51. The first way (which is also the root meaning of the verb) is that of giving something to someone freely and graciously (ICor. 2:12; Gal. 3:18); the second meaning is derived from the first and comes to mean to show one’s free grace by forgiving their sins and trespasses.  IICor. 2:7; Eph. 4:32
52. Since Paul uses the verb in both ways some have suggested that he is saying here that God will freely forgive all the sins of the believer; while that is an attractive suggestion, there are a couple of things that work against that meaning in this context.
53. The first thing that works against it is the prepositional phrase with Him, which denotes accompaniment; Paul is surely not saying that Christians are forgiven along with Christ!
54. The second is the tense of the verb cari,zomai (charizomai), which is future; to this point in Romans Paul has used only passive historical tenses when dealing with the matter of justification (forgiveness of sin).  Rom. 3:24, 5:1,9
55. Thus, the verb should be understood in its normal sense of freely and graciously bestowing all things; the neuter plural of the adjective pa/j (pas--all) is articular, which focuses on the totality of something.
56. In this case, the all things refers to all that is necessary to complete the glorification of the believer, which began with his justification and union with Christ.
57. It is inconceivable to Paul that God could provide the greatest gift possible in the person of His Son  and then fail to provide the lesser gifts necessary to bring His eternal plan of salvation to its final fruition.

58. Thus, the adjusted believer can endure the sufferings that come in the course of his life, or enjoy the blessings that may come in this life since he knows that God works in all these things to complete His predetermined purpose of glorification.  Rom. 8:28

8:33 Who will bring a charge against God's elect? God is the one who justifies;  {ti,j (aptnm-s) who, which one?--evgkale,w (vifa--3s) deliberative future used in questions; 7X, lit to call in, to summon, a legal t.t. for bringing charges against--kata, (pg) down, used of opposition, against--evklekto,j (ap-gm-p) elect ones, chosen ones--qeo,j (n-gm-s) subjective gen. God did the choosing--qeo,j (n-nm-s) God--supply to be verb, is--o` (dnms+)  dikaio,w (vppanm-s) lit. the one justifying, acquitting, declaring innocent}

8:34 who is the one who condemns? Christ Jesus is He who died, or rather (should I say) who was raised, who is also at the right hand of God, who also intercedes for us.  {ti,j (aptnm-s) who?--supply to be verb, is--o` (dnms+)  katakri,nw (vppanm-s) lit. the one condemning--Cristo,j VIhsou/j (n-nm-s) Christ Jesus--supply to be verb, is--o` (dnms+) avpoqnh,|skw (vpaanm-s) the one having died--de, (ch) or--ma/llon (abm) comparative, to a greater degree, more; also used to introduce an alternative thought--evgei,rw (vpapnm-s) having been raised--o[j (aprnm-s) who--kai, (ab) adjunctive, also--eivmi, (vipa--3s) is currently--evn (pd) in, at--dexio,j (ap-df-s) the right side, the right hand--o` qeo,j (n-gm-s) of the God--o[j (aprnm-s) who, refers to Jesus Christ--kai, (ab) adjunctive, additionally, also-- evntugca,nw (vipa--3s) 5X, to make an earnest request or appeal, to plead or intercede--u`pe,r (pg) on behalf of--evgw, (npg-1p) us, us believers}

Exposition vs. 33-34

1. There are a couple of technical matters found in these two verses; the first deals with how one is to understand the flow of Paul’s thought and how many questions are contained within these two verses.
2. In the end, how one punctuates these two verses does not materially affect the content of the doctrine or how one is to interpret what the author is saying; the best scheme is reflected in the New American Standard translation, which understands each verse to be introduced with a question that is answered by the statements that follow.

a. There are two advantages to punctuating this in the way the New American Standard has done; the first is that they limit the questions specifically to those sentences that begin with an interrogative adjective “who”.

b. The second is that the structure in the Greek seems to be that of posing a question and then answering the question with declarations or assertions. 

3. The second technical matter relates to a couple of textual issues that do not materially affect the sense of what Paul is saying.

a. The first is whether the personal name Jesus follows the title Christ in verse 34, which obviously does not impact the interpretation.

b. The second (also in verse 34) issue relates to the addition of the phrase from the dead, which some manuscripts place after the verb raised.
c. Again, whether the phrase is there or not does not affect the understanding of the resurrection; every Christian should know that Jesus was raised out from the dead ones whether it is stated or not.  Jn. 2:22, 21:14; Acts 3:15, 4:10
4. The basis for the two questions is the rhetorical question that closed verse 31, which asked the question about who is against us.
5. The interrogative adjective ti,j (tis--who, which one) is the subject of that question and continues to be the subject of the questions posed in verses 33 and 34.
6. As was indicated in the exposition of verse 31, the apodosis of the second rhetorical question found there should not be interpreted to mean that there are not those that oppose the Christian; rather, it should be understood to mean that those that oppose the adjusted believer cannot thwart God’s ultimate intention for that Christian.
7. In a similar fashion, Paul now addresses the matter of those that would bring charges against the Christian before the court of Heaven.

8. The statement is not suggesting that there are no accusers; rather, it is teaching that their accusations will not ultimately prevail against the believer.
9. The verb Paul uses is evgkale,w (enkaleo--lit. to call in), which first meant to demand something as being due; it came to mean to make a claim or bring an accusation against someone legally.
10. In the New Testament Luke is the only author to use the term (other than Paul here in verse 33) and he uses it only in its classical sense of bringing legal charges.  Acts 19:38,40, 23:28,29, 26:2,7
11. One interpretive question that must be addressed is how one is to understand the use of the future tense since the term has such a legal flavor.
a. Because of the future tense and the legal background many interpreters understand this in terms of an eschatological charge, which is leveled against the believer at the final judgment.
b. However, Paul has already assured the Christian that there is not going to be any manifestation of God’s wrath against him since the work of Christ has freed him from the condemnation brought by the fall of Adam.  Rom. 5:16,18, 8:1
12. It would seem to be a mistake to limit the future to referring only to the final judgment since Paul was certainly aware that the Christian could have a number of accusers in time.
a. There is little doubt that the Mosaic Law serves to accuse those who do not fulfill it (Rom. 4:15), and the conscience of a normal person accuses every normal person of moral failure from time to time.  Rom. 2:15

b. There is also little doubt that Satan and the demons engage in accusing the believer at the present time; the book of Revelation indicates that their activity will continue until Michael ejects Satan  and the demons from the third Heaven.  Rev. 12:7-10
c. While there are those that might accuse the believer because he has offended or scandalized them (IPet. 2:20a), there are also those that accuse the believer with no real grounds or right to do so (like Job’s friends).  Matt. 5:11

13. Given the previous context, which focused on the certainty of final glorification, coupled with what follows in the rest of the chapter, it would appear that what is stated here is stated to strengthen the Ph2 confidence of the believer as he faces the challenges and difficulties of this life.
14. One key aspect of this rhetorical question  is that it deals only with those that are elect; the term is anarthrous (without the article) in the Greek, which stresses the quality of those in view.
15. For one to bring a charge against those that God has personally chosen/selected/elected is to essentially question God’s eternal judgment; although it was not included in the golden chain (Rom. 8:29-30), the matter of election logically occurred between the time of God’s foreknowledge and His predestination.  IPet. 1:1-2
16. Christians were selected by God in eternity past and marked out for a specific destiny; this is one of their defining characteristics.
17. While some interpreters have seen a reference to Isaiah (which they wrongly apply to Israel and not to the Messiah) based on the similarity of the language found there, one should not attempt to read the Church back into the Old Testament.  Isa. 50:8-9

a. The use of the term elect in the context of Romans does not mean that the Church has replaced Israel; the language of election is used of both Israel and the Church since both have their place in God’s eternal plan.  Isa. 45:4, 65:9

b. While it is true that the Church has temporarily replaced Israel, it is wrong to read the Church into the Old Testament since the entire reality of the Church Age and the Church itself was a mystery; nothing regarding this dispensation was revealed to even the most positive and diligent of the Old Testament prophets.  IPet. 1:10-11

c. If Paul thought that anyone interpreted his words to mean that the Church permanently replaced Israel (and perhaps he thought they could) that would explain the reason for addressing the subject of Israel in the following chapter.
d. However, this does not rule out the idea that Paul had Isaiah in mind and that he understood the passage as a prophecy regarding Messiah; it would then become applicable to all those that were united with Christ.
18. The legal term evgkale,w (enkaleo--to bring charges against) used in the first portion of verse 33 is answered by the legal term dikaio,w (dikaioo--to acquit, to justify) in the final part of verse.
19. As seen in the golden chain, the link between eternity past and future glorification hinges upon the matter of justification in time.
20. The Father is the one justifying/the justifier, which uses the articular participle as a substantive; failure to understand that grammatical reality has led some to suggest that God is constantly justifying believers based on the present tense of the participle.
21. The force of this is that it does not matter who would attempt to lodge a charge against God’s elect ones since the righteous Father acts as the judge in these matters.
22. This is the final time that the verb dikaio,w (dikaioo--justify, acquit) is used in the book of Romans; there is little doubt that Paul has proven his point about the necessity of righteousness by faith and the justifying action of God for those that accept the terms of the gospel.
a. As interpreters have noted, there is no more important family of words that one must understand if he is to correctly comprehend the message of this epistle to the Romans.

b. The verb focuses mainly on the forensic aspect of justification as being a legal act; this is to be distinguished from some infusion of righteous qualities that is experiential rather than judicial.

c. Justification is the action of a judge in which he pronounces a favorable verdict on behalf of one that has been charged with some crime; thus, the defendant is acquitted of the charges against him and is to be treated as righteous.

d. For Paul, justification is always something that is accomplished by God; when it is addressed from the human perspective it is always found in the passive voice.

23. For those that have accepted the terms of the gospel justification means that God has acquitted them of all their sins and has imputed them with His very own righteousness, which qualifies them to share in God’s eternal life and guarantees them participation in the life to come.
24. The first question of verse 34 continues to address the matters of verse 33 and likely serves as a rhetorical contrast to the declaration that it is God the Father who acquits the believer of his sins.

25. Like the construction at the end of verse 33, the articular participle functions as a substantive and could be rendered, who is the one condemning/the condemner?
26. The verb is the intensive form katakri,nw (katakrino--lit. to judge down), which means to render a verdict of guilt and/or to pronounce a sentence of condemnation.
27. Although the previous question at the beginning of verse 33 allows for any number of potential accusers, the question at the beginning of verse 34 has somewhat of a different force.
28. As Godet recognized, when it comes to the matter of bringing charges or accusing someone anyone may engage in that activity; however, when it comes to the matter of passing judgment and condemnation, only One has been appointed to that task.
  Jn. 5:22,27; Acts 10:42, 17:31
29. Paul then moves on to answer his initial question with a series of four statements, each of which are designed to build upon one another and to advance the thought to the climactic statement at the end of the verse.
30. His first declaration relates to the matter of the death of Jesus Christ and the actual significance of that death in terms of guilt and condemnation.

31. The death of Christ could not be a proof that the Christian cannot be condemned, unless his death removed the basis of the condemnation.  

32. By now the reader should recognize that the Law (as the revelation of God’s righteous standards) served to condemn those that did not meet every demand contained within it.

33. Therefore, God had a legal demand against all who have broken His Law (Rom. 3:23); as the offended party, God’s attribute of justice demanded satisfaction for every violation of His righteous standards.

34. Jesus Christ offered Himself on behalf of and in the place of those that were under God’s righteous judgment by taking their sins upon Himself and accepting the due penalty (spiritual death) for those crimes.  Rom. 3:25

35. This satisfied the demands of justice, removed the grounds for condemnation, and allowed God to show mercy where judgment would have been due.  Rom. 3:25-26

36. When anyone accepts by faith the work of Christ on the cross on his behalf, he enters into a state of reconciliation/peace with God through Christ.  Rom. 5:1,10-11

37. Since Jesus Christ was willing to take upon Himself the sins of the world and the condemnation that was justly due, it would be quite inconsistent (actually impossible) for Him to turn and condemn those that His sacrifice was designed to acquit.  
38. The language of the Greek includes the phrase ma/llon de. (mallon de--but rather, or rather), which is not designed to correct what Paul said about the death of Christ but to place the emphasis on the fact that His death led to the critical matter of His resurrection.
39. Paul is not attempting to minimize the importance of Jesus’ death, which is the foundation on which all matters of salvation rest; rather, he is stressing the reality that the death of Christ would have been of no value apart from His resurrection. 
40. The next important point Paul makes is related to the matter of the resurrection of Jesus Christ, which is always viewed as being equally as necessary as His death for sins.  Rom. 4:24-25
41. His resurrection is necessary for a number of reasons, the first of which is that it signified God’s approval and acceptance of His work on the cross with respect to sins.  Rom. 1:4: ICor. 15:13-17

42. His resurrection is certainly necessary if He is to be able to give spiritual life to those that come to Him.  Jn. 6:39-40, 10:28

43. Since the very purpose of His death and resurrection is to remove the just condemnation that rules mankind and provide eternal life with God, it would again be very inconsistent to presume that Christ would later condemn those on whose behalf He died and was raised.
44. This leads to the third reason for His resurrection, which relates to the matter of His exaltation in the angelic conflict as the Messianic King and co-ruler of the universe.  

45. Although some seek to interpret the language here as figurative and not literal, the point being made is that Jesus Christ was physically and bodily exalted to the preeminent place of glory and honor in the universe.

46. The statement must be interpreted in an anthropomorphic way since God is a spirit and does not possess a physical body; anthropomorphisms (ascribing human form to God) are used throughout the Bible to communicate various realities.

47. In this case, the reality is one that emphasizes the matters of exaltation, glory, honor, and power that has been bestowed on the God/Man.

48. The fact that He is exalted to the premier position at the right hand of the Father is certainly a reference to Psalm 110, which is one verse from the Old Testament that is quoted very frequently in the New Testament.  Ps. 110:1
49. Although Jesus rules as the vice-regent over God’s creation, Paul is not as concerned with His work in general as he is with how that exaltation impacts God’s people in this present age.
50. The final and climactic statement Paul makes regarding the person and work of Christ focuses on the matter of His activity of intercession on behalf of believers, which is based on His atoning death and resurrection.

51. This aspect of Jesus’ priesthood is mentioned only here and in the book of Hebrews; Luke speaks about it in terms of Jesus being our Great High Priest.  Heb. 7:25-8:1
52. Paul uses the same vocabulary that he had previously used respecting the Holy Spirit and the reality of His intercession on behalf of the believer, which should provide the believer with great comfort and confidence.  Rom. 8:27

53. The question about who has the right to condemn a believer is fully answered with the person and historical work of Jesus Christ, culminating in the ongoing matter of His intercession on behalf of believers. 
54. In that regard, the emphasis here is on the work of Jesus Christ as the defense attorney, who is forever present to defend the believer because of His historical work that satisfied the Father with regard to the matter of sins.  IJn. 2:1-2
55. It is atoning work on the cross that is the basis for the forgiveness of sins (IJn. 1:9), while His advocacy with the Father assures that any charges against the believer have been answered by His sacrifice.  Rev. 12:10

8:35 Who will separate us from the love of Christ? Will tribulation, or distress, or persecution, or famine, or nakedness, or peril, or sword?  {ti,j (aptnm-s) interrogative, who?--evgw, (npa-1p) accusative forward for emphasis US--cwri,zw (vifa--3s) 13X, to cause a space between two entities by cutting, dividing, or separating them--avpo, (pg) away from--h` avga,ph (n-gf-s) the love--o` Cristo,j      (n-gm-s) subjective genitive, Jesus’ love for believers--qli/yij (n-nf-s) that which causes pressure, tribulation--h; (cc) or--stenocwri,a (n-nf-s) 4X, lit. narrowness; fig. used of stressful circumstances, anguish, distress--h; (cc) or--diwgmo,j (n-nm-s) 10X,  the act or process of harassing and oppressing someone, persecution--h; (cc) or--limo,j (n-nf-s) hunger, lack of food, famine--h; (cc) or--gumno,thj     (n-nf-s) 3X, lack of clothing, nakedness--h; (cc) or--ki,ndunoj (n-nm-s) 9X, danger, risk, peril--h; (cc) or --ma,caira (n-nf-s) lit. a large knife used for killing and cutting, a small sword or dagger used for close combat; figuratively used in several ways}

Exposition vs. 35

1. In the previous two verses Paul asked two questions that were both related to the matter of the believer and his legal standing before God; these questions flowed from the initial question found at the end of verse 31.
2. It is clear that the standing the believer enjoys is based on the completed work of Christ and the matter of justification by God (includes forgiveness of sins and imputation of righteousness).

3. It is clear from the two questions and their answers that God the Father and Jesus Christ are united in the matter of saving believers and addressing any Ph2 issues that arise in the life of the believer.

4. There is also no distinction to be made in the matter of their love for the believer, which is evidenced by the fact that Paul speaks of the love of Christ (Rom. 8:35) and the love of God almost interchangeably.  Rom. 8:39

5. This final question moves from the matter of one’s righteous standing before God to the matter of the love that Christ has and continues to manifest toward the Christian.

6. This final question at the beginning of verse 35 sets the tone for the rest of this chapter, which focuses on the love of God as summed up in Christ.

7. Paul has already demonstrated that the love of God is seen most clearly in the offering of His son on behalf of those that were His enemies.  Rom. 5:6,8,10
8. The fact that Paul now makes the love of Christ the subject is likely due to the fact that he had just finished describing the present work of Christ at the right hand of the Father.

9. Many interpreters have noticed that the initial question uses the masculine form of the interrogative pronoun ti,j (tis--who) when one might expect the neuter form.
10. The reason one might expect the neuter here is that what follows in the secondary question are events or circumstances rather than human beings.
11. However, one should recognize that several things in the list are things that require human agents and not things that occur in a vacuum; additionally, the masculine here may simply be designed to continue the pattern Paul began at the end of verse 31, which he continued to use in the next two verses.
12. One should also consider the reality that human agents are not the only ones that oppose Christians; there are other masculine agents (Satan and the demons) that would seek to undermine the veracity of Jesus’ love for Christians.
13. Additionally (although not the primary interpretation), this rules out the Christian being able to separate himself from the love of Christ; if he wanted to deal with that potential he would have used the middle/passive form of the verb cwri,zw (chorizo--to cause a separation by placing space between two things).  Acts 18:2; ICor. 7:10
14. The genitive of Christ found in the prepositional phrase is to be understood as a subjective genitive; this means that Paul is addressing the love Christ has for believers as opposed to an objective genitive that would denote the love the Christian has for Christ.
15. God’s love for humanity was clearly demonstrated by the fact that He offered His only Son on behalf of all sinners; Jesus’ love for humanity is demonstrated in the willingness to make that sacrifice, which has led to His current work of interceding for Christians.  Jn. 3:16
16. The Greek noun avga,ph (agape--love) does not focus on any sort of emotional aspect of love; it proceeds from the intellect and volitional choices one makes with regard to the object of love.

17. It does not primarily focus on how one feels about the object, but what is in the best interest of the object of love.  Matt. 5:43-44

18. In addition, avga,ph (agape--love) does not depend on the merit of the object; rather, it is demonstrated by the mental attitude willingness (deliberate choices) to set aside one’s own ideas, plans, welfare, and possibly feelings, and do what is in the best interest of the object of love.  Jn. 3:16; Rom. 5:10

19. Jesus Christ manifested the zenith of love when He willingly offered Himself for the sins of all humanity; since Jesus Christ is the same yesterday, today, and forever, His love for His own is immutable.  Heb. 13:8

20. Paul now lists seven specific types of suffering that may come to the Christian in time; one should not construe this as a statement that such things do not actually happen.
21. As Paul has already intimated and will continue to make clear in the verses that follow, these types of things can and do come upon believers during the course of this present evil age  Rom. 8:18,23

22. Nevertheless, he has also indicated (and will continue to do so) that any or all of these types of sufferings cannot and will not disrupt or prevent God’s eternal plan from coming to fruition.  Rom. 8:29-30

23. Although each of these nouns is found in the singular, they should all be understood as collective singulars.
24. The first item is that of tribulation; the Greek term qli/yij (thlipsis--tribulation) literally means that which presses on something else, that which produces physical pressure.

25. It is used metaphorically to denote pressure in the sense of various types of troubles that inflict distress or that which afflicts or oppresses one; it encompasses a broad variety of sufferings.

26. The noun qli/yij (thlipsis—tribulation) is derived from a verb that means to press or squash (as grapes in wine production); thus, it is clear that the term means acute distress as opposed to some minor discomfort.

27. The second term stenocwri,a (stenochoria—distress) is more rare and literally means narrowness of space; when dealing with the matter of inner distress, it has the sense of the anguish or mental anxiety that comes from being in a claustrophobic spot.

28. It is interesting to note that Paul has used these first two terms together earlier in Romans; in that context it dealt with the eschatological judgment of God on those that do evil.  Rom. 2:9
29. However, in this context it deals with people or situations that place external pressures on the believer, which lead to internal forms of anxiety or mental distress.
30. The matter of persecution is the third item in the list; the noun diwgmo,j (diogmos--persecution) denotes an action, process, or organized program designed to harass and oppress someone.
31. The subject of persecution is addressed frequently in the Bible and initially comes as the result of identifying oneself with God’s plan in the angelic conflict.  Matt. 5:10-12; Jn. 15:20
32. While the believer may expect Satan and the demonic forces to use unbelievers to attack and persecute him (Job 1:14-15,17), he should not be surprised to find out that the most vicious attacks often come from believers that have left the straight and narrow and are pawns of these evil forces.  ITim. 4:1-3; IITim. 2:24-26
33. The next item in the list is that of famine; the Greek noun limo,j (limos--famine) refers to being deprived of food, and in the extreme to a widespread lack of nourishment.
34. While some have stated that God will always provide sufficient living grace for a person this term and Paul’s own experience document the fact that He may allow the believer to suffer a lack.  IICor. 11:27

35. On the other hand, Elijah serves as an example of God’s provision since he lived through a famine of three years and God provided what he needed to continue his ministry.  IKings 17:1-16
36. The parable of the prodigal son also demonstrates that God may not provide for those that separate themselves from His directive will; He can use difficult economic conditions to bring the wayward believer to his senses.  Lk. 15:11-19

37. The fifth term is the Greek gumno,thj (gumnotes--nakedness), which deals with the type of poverty in which one cannot afford to sufficiently cloth himself.
38. Mounce has observed that the use of the two terms hunger/famine and nakedness may express the reality of destitution.

39. The sixth item in this list is seen in the Greek noun ki,ndunoj (kindunos--peril), which refers to situations that are threatening because they contain an element of danger or risk.
40. Paul uses this term nine times and eight of them are found in a single passage; while the list of dangers might be lessened somewhat in modern society they remain dangers nonetheless since these types of things can bring peril.  IICor. 11:26

41. Every Christian should be aware of the reality of the dangers that face those that take a stand for the truths of sound doctrine; the spiritual forces and intensifying evil of the last days will give way to Daniel's 70th week, a time in which many will pay for their faith with their lives.  IITim. 3:1-5; Rev. 13:7,10
42. The final item is expressed by the Greek term ma,caira (machaira--a large knife or short sword), which is used both literally (Matt. 26:47,51,55) and metaphorically in the New Testament.  
43. The metaphorical usages include a general sense of conflict because of the truth (Matt. 10:34), the right or execution of capital punishment (Rom. 13:4), and the reality of a violent death of any type.  Heb. 11:34,37
44. This is certainly the most severe and permanent of the things Paul recognizes may come upon Christians, but he states that not even the worst thing can separate the believer from the love Christ has for him.
45. Paul records the fact that he faced all these things at some point in his lifetime (he would face the sword later), and his testimony here is that none of these experiences has succeeded in separating him from the love Christ has for him.
8:36 Just as it is written, "FOR YOUR SAKE WE ARE BEING PUT TO DEATH ALL DAY LONG; WE WERE CONSIDERED AS SHEEP TO BE SLAUGHTERED."  {kaqw,j (cs) just as, exactly as--gra,fw (virp--3s) it stands written--o[ti (cc) introduces content of what is written--e[neka (pg) preposition that introduces the cause or reason for something; takes the genitive--su, (npg-2s) because of you, for Your sake--qanato,w (vipp--1p) we are being put to death; gnomic present--o[loj (a--af-s) whole, entire, complete-- h` h`me,ra (n-af-s) whole of the day=all day long--logi,zomai (viap--1p) to calculate, reckon, consider-- w`j (cs) like, as; simile--pro,baton (n-nn-p) sheep--sfagh, (n-gf-s) 3X, to butcher, slaughter, massacre; genitive of destination or purpose, characterized by, destined for slaughter}

8:37 But in all these things we are overwhelmingly victorious through Him who loved us.  {avlla, (ch) but, in spite of this--evn (pd) in, during--ou-toj (apddn-p) these things--pa/j (a--dn-p) all of them-- u`pernika,w (vipa--1p) 1X, to be completely victorious, to be more than a victor--dia, (pg) through, intermediate agent--o` (gms+) avgapa,w (vpaagm-s) the one having loved--evgw, (npa-1p) us}

Exposition vs. 36-37

1. Paul has just provided a list of things that are not capable of separating the Christian from the love that Christ has for Him; it is evident that he continues with the specific idea of the sword in mind since he focuses on the matter of believers being killed.
2. He goes on to cite an Old Testament passage that is designed to reinforce the truth that the true people of God have always faced sufferings in this world; the citation is from Psalm 44:22 and is an exact quote from the Greek of the Septuagint.

3. This citation is certainly germane since the writer of the psalm is bemoaning the fact that those that have been loyal to God are still being exposed to various forms of suffering, humiliation, and even death.

4. The tenor of the angelic conflict has always been such that the forces of darkness are perpetually arrayed against the adjusted believer; the underlying attitude of the cosmic system toward God’s people has been the same throughout history.
5. Beginning with Cain and Abel, the negative and hostile are seen to engage in the persecution of those that represent God, which can culminate in the ultimate act of violence.  Gen. 4:8; IJn. 3:12-13
6. The prepositional phrase for Your sake is to be understood in the sense that their allegiance to God is the basis for their persecution among the nations.
7. In that limited sense, the Church parallels the history of Israel (particularly under dispersion) as they are scattered among the nations of the world and often find themselves at the mercy of hostile and vicious opponents.
8. One of the primary reasons for the persecution of the Jews was the matter of their religious separation from the nations of the world; God made it plain to the Jews that He had separated them from the world and that they were to maintain that separation.  Lev. 20:24
9. In a similar fashion, the adjusted believer is expected to maintain a separation from the cosmic system as part of his service to the Lord.  IICor. 6:17

10. This can certainly result in persecution for the believer since those in the Devil’s world are opposed to the principles of light and truth that the Christian represents (Jn. 3:19-20); additionally, they may view him as having a superior attitude because he remains aloof from their pursuits, which surprises and may anger them.  IPet. 4:4; IITim. 3:12
11. Every believer must understand the reality that the cosmic system will not be inclined to treat him any differently than it treated his Lord.  Jn. 15:18-19,25
12. The verb qanato,w (thanatoo--being put to death) should be classified as a gnomic present, which is a general statement of fact; it does not indicate that believers are being put to death right this second, but that this has and does occur at all times during history.
13. The passive voice here leaves the agent unexpressed; there is little doubt that the human agents who murder believers are simply acting as the tools of Satan, who is the agent that ultimately sponsors the killing of the people of God.  Jn. 8:44
14. The statement about being put to death all day long conveys the idea that this is a continual and ongoing reality that comes about because of the world’s view of Christians.

15. While some have wondered about the change of tenses between the verb qanato,w (thanatoo--being put to death), which is a present tense, and the aorist tense of the verb logi,zomai (logizomai--considered), the tenses are what one would expect in this context.

16. The fact that the cosmos is presently willing to kill Christians is a reflection of their already held view that believers are dispensable (not needed or required); Shedd notes that the Romans regarded Christians as “cheap and common victims”.
17. The verb logi,zomai (logizomai) is used as it was in verse 18, it deals with the matter of making evaluations or decisions by carefully considering something and arriving at a conclusion about it.
18. When those in the cosmic system that is the Devil’s world give any consideration to the matter of Christians, their considered opinion is that eliminating them is a very acceptable conclusion.
19. The final phrase sheep of slaughter has been recognized by most to mean something like sheep that are destined or doomed to slaughter.
20. The simile, which is introduced by the comparative conjunction w`j (hos--like, as) is an appropriate one since sheep are basically defenseless animals that lack the ability to protect themselves and are subject to many predators.
21. This type of language was used in Isaiah to prophetically describe the Messiah as He faced the murderous Jewish religious establishment and later the Roman political establishment.  Isa. 53:7; Matt. 26:64, 27:12-14

22. The sense of this comparison is that when a person accepts attacks, punishment, and even death with calm and passive dignity, without attempting to defend or save himself, he is similar to a sheep being led to slaughter. 
23. The New Testament is very clear on the matter that the righteous are not necessarily to defend themselves when they are the objects of abuse and/or persecution.  James 5:6
24. The reason that the Christian can face the specter (something that haunts or frightens) of martyrdom is that he understands that behind the attacks and violence of negative, hostile, and murderous men there is the matter of God’s preordained plan.  Rev. 13:10

25. As one considers the life of Christ and the manner in which He faced opposition, persecution, and finally murder, he should understand that the reason Jesus was able to do so was His faith in God’s plan for Him.  Ps. 22:7-10; Matt. 27:43; IPet. 2:23
26. As with other great believers in history, Jesus Christ succeeded in passing His tests in time because of His faith in and focus on the unseen reality of His reward package.  Isa. 53:10-12; Heb. 12:1-2
27. When the Christian considers the eventual outcome of His faith in God’s plan, he should be encouraged to follow His example and faith-rest the matter as Jesus did.  Heb. 13:7
28. Paul moves on in verse 37 to strongly contrast the reality of innocent sheep being slaughtered (a figure for complete defeat) with the spiritual reality of our victory through Christ.

29. The extreme example of martyrdom does nothing to separate the believer from the love of Christ any more than the other items mentioned in verse 35. 

30. Paul expands the scope here (in all these things) to include the other items he had mentioned in verse 35, which he implied could not separate the Christian from the Lord’s love.
31. That list should not be understood to be exhaustive but simply examples of the types of difficulties and problems that the believer may encounter.

32. He now goes on to declare that when and if the believer experiences these types of things it does not mean that he has somehow failed, or that the Lord has somehow ceased loving him.

33. Rather, those that trust in the Lord and accept the difficulties and dangers of the Christian way of life are affirmed to actually be victorious through these things.

34. The verb u`pernika,w (hupernikao) is used only one time in the New Testament, but is attested in secular literature; it is a strengthened form of nika,w (nikao--to be victorious, to win) and has the idea of prevailing completely, winning a glorious victory.
35. As the Christian faces the types of adversity and persecution that his Lord did and follows His example, he is actually victorious in spite of appearances to the contrary.  IPet. 2:21-23

36. When the Jews and Romans colluded to murder Jesus, it certainly looked like Jesus had failed and that His enemies had triumphed; nevertheless, His suffering and death ultimately resulted in His victory over the realities of sin, death, and His enemies.

37. His enemies’ actions and His willingness to submit Himself to God’s will would ultimately result in His complete vindication and exaltation in the angelic conflict.  Phil. 2:8-11
38. In a similar fashion, when Christians are subjected to similar types of undeserved suffering and they apply the doctrine to their test, trust in the Lord, and accept whatever comes, they are actually winning even though it may appear otherwise from the human viewpoint.

39. However, one must recognize that it is not something within the believer that makes him superior and capable of handling these indignities; the victory is only won through and because of Jesus Christ.
40. Although Paul does not make the subject of the participle avgapa,w (agapao--having loved) explicit, it is likely that he is not sharply distinguishing between the Father and the Son.

41. What is apparent is that the participle is in the aorist tense, which looks to a past love rather than a present, ongoing love as one might expect.

42. The emphasis is clearly on the manifestation of love at the cross, which involved both the love of the Father in giving His Son (Jn. 3:16; Rom. 5:8) and the love of the Son in laying down His life for those that were His enemies.  Jn. 10:15-18; Rom. 5:6

43. It is at the cross, with the tandem offering of the Father (who offered His Son) and the Son (who offered Himself), that one begins to understand the nature of the God’s love.  IJn. 4:9-10
44. Apart from the love of the Godhead, which was manifested so clearly at the cross and which the Christian has accepted by faith, there would be no victory.

45. While those in the negative and hostile demonic and cosmic realms may array themselves against the positive believer and may even succeed in overcoming him momentarily, it is his faith in God’s plan and the knowledge of His love for us that brings the assurance of victory to the adjusted believer.  IJn. 5:4-5

8:38 For I am convinced that neither death, nor life, nor angels, nor principalities, nor things present, nor things to come, nor powers,  {ga,r (cs) introduces the basis for the previous statement--pei,qw (virp--1s) to persuade, to convince, passively I have been persuaded or convinced--o[ti (cc) recitative, introduces content of his conviction--ou;te (cc+) used in a series; neither…nor--qa,natoj     (n-nm-s) death in any form, especially physical death--ou;te (cc) nor--zwh, (n-nf-s) life, and all it can bring--ou;te (cc) nor--a;ggeloj (n-nm-p) angels--ou;te (cc) nor--avrch, (n-nf-p) first in power, a leader, a ruler--ou;te (cc) nor--evni,sthmi (vprann-p) 7X, lit. a standing in, used of prevailing circumstances, that which is at hand, or present--ou;te (cc) nor--me,llw (vppann-p) what is coming, what will exist in the future--ou;te (cc) nor--du,namij (n-nf-p) powers, used of miracles, miraculous powers}

8:39 nor height, nor depth, nor any other created thing, will be able to separate us from the love of God, which is in Christ Jesus our Lord.  {ou;te (cc) nor--u[ywma (n-nn-s) 2X, that which is elevated, that which is high thing or place--ou;te (cc) nor--ba,qoj (n-nn-s) 8X,. lit. the distance below a surface, a deep thing or place--ou;te (cc) nor--ti.j (a-inf-s) indefinite, anyone, anything--kti,sij (n-nf-s) an act of creation or what results from it, a created thing--e[teroj (a--nf-s) different, any type of different created thing--du,namai (vifd--3s) to have power, will be able--cwri,zw (vnaa) comp.infin., to cause a separation, to place space between items--evgw, (npa-1p) us, object of the infinitive--avpo, (pg) from, away from; ablative of separation--h` avga,ph (n-gf-s) the love--o` qeo,j (n-gm-s) subjective genitive, the love God has for us--o` (dgfs) the one, the love which--supply the to be verb is--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) --o` ku,rioj  (n-dm-s) the lord, boss, master--evgw, (npg-1p) genitive of subordination}
Exposition vs. 38-39
1. The statements that Paul has made, which were introduced by the rhetorical question of verse 35, express an assurance that Paul will now explain in the final two verses of chapter 8.
2. His confidence in his previous statements regarding the security of the believer with respect to God’s love for him is expressed by an appeal to Paul’s own personal testimony.
3. Paul says that he is convinced, which represents the English translation of the verb pei,qw (peitho), which first means to appeal to someone with the intention of persuading them to come to a particular point of view.

4. When the verb pei,qw (peitho) is found in the passive voice it conveys the idea of being so convinced about something that one willingly places his confidence in it; it means that one is so sure of it that he relies on it as a certainty.

5. In this case the verb is found in the perfect tense; this is an example of the perfect tense being used with a present emphasis.

6. As with other verbs of perception or communication, the conjunction o[ti (hoti--that) is used to introduce the content of what is believed to be certain.

7. As most have recognized Paul lists the possible things that one might believe could separate Christians from God’s love for them; the list is generally recorded in pairs with the exception of the last item in verse 38 (powers) and the catch-all phrase in verse 39 (any other created thing).
8. Each item in the list is introduced by the negative conjunction ou;te (oute), which is used ten times in these two verses; the first is translated neither¸ while the last nine continue the sequence and are translated nor.
9. It would seem that Paul began his list with the concept of death since the term sword was used to convey the idea of a violent and undeserved death in verse 35, which was strengthened by the Old Testament citation regarding sheep to be slaughtered.
10. While some believe that martyrdom is specifically the type of death Paul has in view, it does not seem wise to limit the term only to that type of death; rather, it is better to see the term as meaning physical death of any kind.

11. Mankind has feared physical death as much as anything they confront since no one can escape it, it is certain and it is final, and no one has any experiential knowledge of what lies beyond death.
12. However, those that exercise faith in the Word of God have come to recognize that death is not the end of things and it does not affect the love that God has for the believer.

a. While the ordinary person has good reason to fear death, the Christian that is familiar with God’s Word recognizes that death is just a shadow that does not affect either God’s love or His personal presence with the believer.  Ps. 23:4

b. Further revelation indicates that when a Christian faces the inevitable reality of physical death that he is immediately transported into Heaven to remain with the Lord.  IICor. 5:6-8

c. Therefore, Paul can say with confidence that death is not only something that cannot separate the believer from God’s love, death is the door through which one must pass in order to eternally be with his Lord.  Phil. 1:21,23
13. The contrasting item in this pair is the matter of life; what is obvious here is that Paul does not closely define these terms but is speaking in a very general way.

14. He is not dealing with life in terms of the specific sufferings (persecution, sickness, disease, financial reversals, etc.) or the blessings (various forms of prosperity) that are both part of life in this world.
15. As one should know by this point in Romans, this present life would also include the reality of the indwelling sin nature that will continue to exert its influence until physical death or the rapture.

16. While one should recognize that the old sin nature desires to dominate and control the believer and may succeed in doing so, this does not affect the reality of God’s love for the Christian.

17. Both the terms cover the entire extent of man’s cosmic experience; man is either dealing with the matters of this life or is confronting the inevitable reality of physical death.
18. The second pair moves to the invisible spiritual realm and has generated some discussion as to whether Paul has in mind a contrast between the elect angels and fallen angels, or if he is contrasting angelic forces with earthly rulers.
19. Some have wondered why Paul would include the elect angels as any type of threat to the believer since there is sufficient revelation within the Bible itself that the elect angels are tasked with serving positive volition.  Heb. 1:14; Matt. 4:11, 26:53
20. Based on what Paul says in Galatians, one could argue that Paul is hypothetically referencing elect angels with the sense that there might exist a “good angel gone bad”.  Gal. 1:8

21. On the other hand, some interpreters see the pair as not presenting a contrast since they argue that elect angels would not seek to separate the Christian from God’s love; they suggest that Paul may not be presenting contrasts with every pairing.
22. There is little doubt that the second term avrch, (arche) is used to refer to the hostile powers that are organized in ranks according to their relative power or position (they may be human rulers or angelic rulers).  
23. When Paul uses this term in the plural outside of this verse, it is not always evident if he is referencing angelic rulers or earthly rulers.  

a.  There are two passages in Ephesians that would appear to only be referencing fallen angels.  Eph. 3:10, 6:12

b. There is one clear passage in which Paul is only referencing earthly rulers.  Tit. 3:1
c. There are two passages in Colossians that are ambiguous; one could argue for angelic rulers or human rulers.  Col. 1:16, 2:15

24. The worldview of the ancients tended to see a closely interconnected universe in which cosmic powers and earthly rulers were inseparable; thus, one could argue that the term focuses on earthly rulers in contrast to the angels since both can be threats to the Christian.

25. In the end, it is not wise to be dogmatic here; one must recognize that whatever forces are in view (angels, fallen or unfallen, or angels contrasted with human authorities) cannot remove the Christian from the love of God.
26. The next pairing deals with things that are part of the temporal dimension, which is designed to demonstrate that those things that happen in the progression of human history do not adversely impact God’s love.
27. The things present deals with the world in a comprehensive way (in fact, each of these pairings is designed to be comprehensive), which would include whatever exists at the time of writing.

28. It is clear from the example of Job that Satan can use the present realities to attack the believer; however, the worst that he or they can do does not reflect on or change God’s love for His own.  Job 1:14-19, 2:7

29. The things that currently exist are contrasted with the things to come, which focuses on the matter of future developments; many people fear the future simply because of its uncertainty.

30. It should be obvious that the things that were present in Paul’s day are now the things that constitute our past; additionally, the things to come in Paul’s day now constitute the things present.

31. In that regard, the Christian must understand that the Devil’s world is always in a state of flux and is constantly changing both materially (technology has improved the quality of life) and spiritually (generally going from bad to worse); nevertheless, the believer can rest assured of God’s care for him.
32. The next term is not found with a complement and interpreters are divided as to its actual meaning in this context.

33. The presence of this term, which many believe relates to the angelic realm, resulted in a textual issue; some copyists moved it back in the text, placing it with the terms angels and principalities.
34. However, there is very early and good textual evidence that the word order in the New American Standard is correct.

35. The term du,namij (dunamis--power) refers to the potential for functioning in some way; it can be translated as power, ability, or capability.

36. The term is found in the plural 26 times in the New Testament; Paul uses it five times outside of this verse in the plural and each of those usages refers to miracles.  ICor. 12:10,28,29; IICor. 12:12; Gal. 3:5
37. It is also used of angelic powers, which are dislodged and ejected from Heaven toward the middle of Daniel's 70th week.  Matt. 24:29; Mk. 13:25; Lk. 21:26

38. In our context, it likely focuses on manifestations of power (miracles) that come from some source other than God.
39. The greatest manifestation of power in action that would certainly oppose believers is found in the person of the Antichrist, who will be endowed with Satan’s own power and who will perform miracles that are designed to mislead the human race.  Rev. 13:2; IIThess. 2:9-10

40. Since Satan’s goal is an earthly government by which he can rule over the human race, it is not surprising that he uses his power to promote the types of earthly rulers that advance his agenda.  Rev. 17:13

41. Thus, the term may be understood in its broadest sense of anyone that wields power or authority in the heavenly or earthly realm; no angelic or human authority is capable of separating the believer from God’s love for him.

42. Verse 39 begins with the next pairing, which should be understood in their normal spatial senses; they are used to denote the entirety of the time space continuum to express the boundless nature of God’s love.  Eph. 3:18
43. The reality of omnipresence certainly means that the believer cannot find any place in which he would be separated from God’s love.  Ps. 139:7-12; Jer. 23:24

44. The final statement is one that is all-encompassing one that is designed to include anything that one might think Paul may have omitted from his list.
45. Although the term kti,sij (ktisis--an act of creating, what is created) can mean the entire creation, the suggestion that the adjective e[teroj (heteros--another of a different kind) means that Paul is speaking of an entirely different universe does not really fit the context here.
46. Godet believes that Paul is saying that even if another universe existed, it could not separate the believer from God’s love.

47. While that may be true, the context here makes it plain that Paul is simply using the two terms as a catch-all to make certain that his readers recognize that he is omitting nothing from his list.

48. Since all things outside of the Godhead are created things, it is evident that Paul’s view is that nothing is capable of separating the believer from God’s love in Christ.

49. Some have argued that it does not include the will of the believer and that Paul says nothing about the potential of the Christian separating himself from God’s love.

50. However, as several interpreters have noted, Paul’s very obvious objective here is to rule out every eventuality that one might face; further, the Christian is a created being and would certainly be included in the phrase any other created thing.
51. If the fallen angels, hostile rulers, and a fallen creation can do nothing to separate the Christian from the love of God, how could God’s new creation in Christ do so (and why would he want to do so)?

52. Paul has already stated that the love of God is not affected by the matter of ungodliness, personal sin, or human hostility or enmity (Rom. 5:6,8,10), God’s love was clearly operative in Jesus Christ in spite of such things.

53. Paul not only states that none of the aforementioned items will separate the Christian from God’s love for him, which includes everything that has, can, or will exist; he declares that they are not even able to do so.
54. The verb du,namai (dunamai--able) means to possess the ability or capability for doing something; the complementary infinitive cwri,zw (chorizo--separate) means to cause a separation between two things by means of dividing them.
55. The question in verse 35 concerned itself with the love of Christ, while the statement here references the love of God; this demonstrates that Paul closely connected the love of the Father and Jesus Christ for the believer while still recognizing their individual persons.
56. Nevertheless, the love of God referenced in verse 39 is declared to exist within the sphere of Christ Jesus our Lord.
57. This strongly emphasizes that one cannot and will not experience the love of God apart from the person of Jesus Christ and His work regarding sins.

58. The phrase also is one that communicates the reality that the love of God is exclusive; God’s love exists only in Christ and it is only those that are in Christ that actually experience the full reality of God’s love.

59. As Paul has made very clear, it is the transfer from the realm of Adam, sin, the old sin nature, and death into the sphere of Jesus Christ that guarantees the Christian the full experience of God’s love and blessings. 
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